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3obn miilbelin IRowntiee 

DEAR FRIEND OVER THE SEA 

With whom 1 have had a new revelation of the 
riches of human fellowiihip and the still 
deeper joy of fellowship with our 
Divine Companion, these 
pages arc affection- 
ately dedicated. 



Introduction 


“ Joftua saith; l«t not him who sooki - . . coasi until ht finds, mi 
when he finds he shall wonder, and wondering, he shall reach the 
kingdom, and, having reached the kingdom, he shall rest.*' 

*’A Saying '* af 7#iw. 

« QnaiHng at the mighty range 
Of secret truths which yearn for hirth, I haste 
To contemplate undazzled some one truth, 

Its bearings and efiects alone --at once, 

What was a speck expands into a star. 

Asking a Efe to pass exploring thus, 

Till I near craze. I go to pro ve my soul I 
I see my way as birds their trackless way. 

I shall arrive 1 What time, what circuit first, 

I ask not: but unless God send his hail 
Or blinding fireballs, sleet or stlfiing snow, 

In some time, his good time, X shall arrives 
He guides me and the bird. Xn his good tlmtl " 

BaowNmo^s **Paracdsus,** Book I. 

4 • 



Introduction 

Those of us who have passed the middle 
point “ in the pathway of this our life,” vividly 
remember how twenty years ago Drummond 
opened a luw world to us. It is easy enough 
now to find defects and limitations in his 
“Natural Law in the Spiritual World.” But 
it came at a psychological moment, and it 
did its work perhaps even more effectively than 
\ better book, that is to say, an exacter one, 
would have done. Just coming to the end ofi 
our college course, we were hanging then mid-air 
between a Christianity and a science which 
would not “come together.” It seemed that '' 
we must give up one or the other. 

There are few crises to compare with that 
which appears when the simple, childhood 
religion, imbibed at mother’s knee and absorbed 
from early home and church environment, 
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comes into collision with a scientific, solidly 
reasoned system which explains the universe, 
with all its manifold detail, by natural law, 
and leaves no place in the scheme for the 
objects of early faith, or for anything which 
I commands worship. At this crisis Dmniniond 
I found us and “spoke to^ur^ condition.” We 
I paid little heed to the defects of his argument. 
We found at a leap that the two worlds could 
go togethe r, that science-. and reUgion wem.Do t 
two discordant languages, bringing irreconcilable 


accounts of the nature of things, and that all 
I that we had learned or could learn by studying 
I nature only added to the riches of the knowledge 
''I of the glory of God. 

We saw that the newer message of science 

illuminated the older message of salvation, and 

r 

j that the laws of Hfe, discovered in micro-organ- 
j isms, ran up to the very top of the scale, and 
; appeared again in the highest facts of the 
Upiritual life. “The Na tural Law in th e 
[ spiritual World ” ^r^ckly sup erseded , but it 
had done its work. It was like the drop which 
the chemist pours into a saturate solution and 
which instantly produces a precipitate. Before 


' ! ' t, iNTJiODIJCTION ' , • ■ r’l’ 

ir • . f 

the critics had time to attack it, its main thesis 
' was fastened forever in the thought of hosts of 
young men. It quickly became a truism, and 
>»|)ne found himself unconsciously making all his 
discoveries in nature minister to the needs of 
the soul. 

When Drummond wrote his book, the pre- 
v ailing problen^ .w§ re hHodcal — we were asking 
how "we could get oufutmsmn doctrines of sin 
sand salvation to fit into a system of evolution. 
That problem no longer exists for most thought- 
ful persons. The Galilean has conqtiered again, 
has again led captivity captive. Christianity || 
^s come out of the struggles of the„piiigt.efi»thy 
larger gains tl^^^ 

since the .Rendssanoe, riagjjgh, as always hap-j 

pens in spiritual victories, the conquerors, dx< 

also ^conquered. Christianity has itself beenl 
deeply transformed during the period . qf itsl 
I recent conquests, perhaps as profoundly as it wasf 
t transformed in the sixteenth century. 

During these twenty years, since Drummond’s 
book appeared, ^e problem l;ias...jhif^. The 
Christian minister to-day is not anxiously read- 
ing books on biology. The stress lies elsewhere. 
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He is keenly watching theigrg^^sofjpcholQ^. 
|He is beginning to discover that every one of his 
precious articles of faith must finally submit to 

He has weathered geology 
peradventure bring his ship 
past this new headland? 

It takes little reflection to discover that every- 
thing which has been revealed or known, every 
intimation or utterance, has come through some- 
body’s consciousness. Truth is never found 
Hying ready-made, done tii^in packages. It is 
not written for us in mystic letters across the 
sky. It rises out of somebody’s consciousness 
and gets uttered through somebody’s lips. That 
means that in the lagt resott wg ig^Sf thoroughly 
investigate consciousness: Has it any laws? 
Can we find through it any criterion of reality? 
Does it give us any ba^is'driipiraSS’Wo^ of 
truth and error? Does our private* conscious- 
ness spring out of a deeper consciousness? Is 
mind, or soul, anything more than a comforting 
word, and does not the entire inner life finally' 
reduce to b rain vibr ation, set going by ether 
vibrations ? Or at best, is not the individual mind 
the creator of its own world and of its own beliefs ? 





,nd biology; can he 
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There is no religious view or practice so sacred 
that it does not sooner or later find itself 
summoned into the sanctum of the psycholo- 
gist, where it is calmly asked by what right it 
continues to survive, and to hold a place in 
the lives of mankind. Does one wish to know 
the ground of faith in immortg-li^^? He does 
not weigh Plato’s argument from mathematics. 
He pays little or no attention to any book a 
quarter of a century old. He is eager to see 
what the latest psychology has to say. He dis- 
covers that he must first find out what it means 
to be a person, what tEc inherent nature of 
^rsonality really is, whether body is ultimate, 
dr whether the self is a deeper ultimate. 

" So with every other article of faith, or hope. 
Some insistent questioner is sure to ask, Does it 
square with the facts of consciousness? We 
have slowly pushed back from one breastwork 
about the citadel to another, until we have come 
at last to the citadel itself. When the authority | 
of the Church was questioned, the defenders ofj 
the faith fell back on the authority of Scripture./ 
When the Scriptures themselves were put in th4 
crueible, the enlightened defenders of the faitli 
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calmly said, “the basis of religion, the seat of 
truth and authority is in the soul itself. Shake 
everything visible, and still the citadel of the 
faith win remain among the things which cannot 
be shaken. ’ ’ But psychology does not spare the 
citadel itself. It asks all sorts of ultimate ques- 
tions about this inward “seat of truth and 
authority ’ ’ — ^the soul itself. 

' It is manifestly impossible to crowd our 
religious dogmas and our sacred traditions into 
some compartment impervious to thought or to 
have them unaffected by the present day studies 
on the nature of the inner Hfe.* It cannot be 



something 

'j'Qie self — ^to Jjs put on or to be put off — ^it is an 
attitude ^d aspect of this very inner Hfe of 

c hology settles has its bearinp: o n 


an.' 


The first effect of applying psychological an- 
alysis to these most precious possessions of the 
race was, as has been the case with all the rising 
sciences, a strong wave of scepticism. The 


*As Lowell said, a generation ago: “Nothing that keeps 
thought out is safe from thought/* 
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earlier conclusions made for materialism — a 
materialism which left scant plade for spiritual 
values and almost no ground for an endless life 
beyond physical death. It looked as though 
automaton views of life were to be fastened upon 
us with irresistible logic, and as though religion 
would be relegated to the dust-heap of dead 
superstitions. 

These dangers are well passed for most men. 
cure for scepticism is always deeper knowl - 
edge, arid the years have brought i t. Now the , 
great task is restatement and reiirterpretation in| 
terms of the wider truth which has come to us- 
a t^k w hich is being splerididly accomplishedj 
by writem who combine exact scholarship withj 
^elnrer gift of prophetic mskjit. The trouble 
with many of tEe*Best wbrEcson these themes is 
that they are too learned and technical to help 
the wayfariiig man who wants to get the newer 
insight and who yet cannot find any way to get 
into the onward moving current. This present 
^ book is an attempt to help such persons. It 
^ technical terms as much as possible, and 

it is written in popular rather than in scientific 
style. It consists of a series of studies on the 
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I ^nature and meaning of jiersonal with special 

emphasIs~upoh their religious implication. As 
its title implies, it aims to show through psy- 
chology, as Drummond showed through biology, 
that life can be unified from top to bottom,that 
- the laws and principles which our inner life 
reveals enable us to discover also the mture and 
spirit of the infinite Persop^with 'v^om o^^lmite 




spirit jQt tne intimte 
lives are bound up. 


The most fruitful outcome of the study of 
inner, personal life has been the revelation of 
: inherent relationship. , Early psychology was 
- 'Individualistic. The individual was treated as 
though he could be absolutely insulated from all 
; other lives and from the outside world and 
, studied as a discrete entity. Still worse, hie 
^ inner life was cut up into little independent 
^ “faculties,” which, too, were studied as though 
■ they existed in isolation. This is » dead con- 

t ception. T here are no inde pendent 
Perception , conc ^tion,^ memory, imagination, 
a re all inteirH ated^ andl!^^ ~^ varying 
of one'cbmmon p rocess. MorTthan 
d that, every mental mnntiSn must be explained 
by reference to something, or somebody, outside 
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the inner life of the person who has the mental 
state — ^it cgjanot_be understood apart from an' 
environment. Treat a person as an independent' 
“discrete entity,” and no explanation can be ; 
given for anything that occurs within him. The 
clearest fact about him is his relationship. He I / 

■ - ■ II 

is a soci al being. All the laws of his life are, in ' 
the ultimate analysis, social laws. The very hat 
which he wears, the smile on his face, the qualm 
of his conscience, have a social history. 




Huma n life i s always so me ’ ’ 

life, and it transcends our powers to imagine any 
"person, high or low, who never had dealings be- 
yond the circle of his own private self. This • 




idea, that personal life is^ o f neeessity conjunct, . 
ii e., in an organic group, "will appear in every] 
chapter of this book, and whether the reader 
follows the writer farther in his conclusions or 
not, he can* hardly fail to come away from his 
reading without having this idea very much alive 
within him. 


/ 


But the fact that personal life is conjunct must 
necessarily have ^ofouiyl religious signi..fio«iic^^ 
If :^n cannot be a selT^n eTi w more can God . 
1^67 if^t is”t^ be anytKlfi^ i:^e"^Sa^^e 
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abstraction, means that the one who loves, loves 
somebody that His life is interrelated with other 
lives. Now this book is written mainly to point 
out the fact and the extent and the significance 
of this Divine_^eiTelatiQQship. 

The ol der vi ews.,of God regarded Him as being 
in another world, of totally other nature from 
our own and as being so absolute in Himself as 
to need nothing from us. These views did not 
j fit our New Testament, but had been formed on 
I the basis of a now dead philoso phy and had 
I become fix^' ^d traditional The doctrine of 
the conjunct and social nature of personality has 
made them impossible views for those who think. 
We realize now that our views of God must be 
grotmded in the eternal nature of things and 
conform to the inherent facts of personal life, 
and that means that this conjunct, or spiritual 

I .“group,” characteristic must run»up to the 
[highest scale of life, that even God^nds Hisjife 
; and joy by going out of Himself and by bring ing 
pther lives to Himself . 

In one way or another the feeling has been 
growing that there must be a h uma n ^e in the 
Divine nature — ^that the hard and fast distinc- 
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tion between Deity and humanity is untenable. 
A God unrelated and absolute turns out to be 
forever unknowable3%The dilemma is unescap- i 
able — either God is to be thought of as inter-jl 
related and conjunct with us, or we are compelledl 
to give up finding Him and sink back into a| 
quiescent agnosticism; for if we did not possessi 
some common qualities, we could not know HinJ 
even though we found Him. The fact of th^ 
Ii jcapati^n ought to settle the question for all 
w^o accept it as a fact. It declares forever, 
that^^t he s harp duality of natures is impossible.;' , 
Here God and roan came together in a single,!. 


undivided life. The testimony of historica' 
Christianity is plain and solid. 

tDur latest science completely fiti^ this testi ■/ 
mony and confir ms it. It finds everywher4, 
common aspects in God and in man ; it accounts 
for the fadts that God could show Himself 1 
humanly and that we have instinctive longings .f, 
for Him. Its latest word is that Gs^jc jnd map u 
are conjunct. ' ' 

Wherewr there is the feeblest spark of ^^ir- * 
itualjife some social law is revealed. The poore^ 
virtue in the list connects its possessor with his 
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fellows. If it is nothing more than honesty of 
which the man boasts, he is honest because he 
respects what belongs to others, he has guarded 
the rights and due claims of those among whom 
he lives. If it is the highest spiritual quality 
yet discoverable — ^as holiness, or sympathy — 
still the social bond is there. No man can he 
holy unto himself. If he sanctifies himself it is ■ 
for somebody’s sake. As there could be no 
gravitation in a universe which had only one 
■ “particle of matter,” so there could be nothing 
properly called “spiritual” in a world which 
contained only one solitary person. Spiritual 
facts are bound up with social facts, spiritual 
laws. How this is so, the 
following chapters will sufficiently show. 

Such a book as this is written for persons who 
themselves do some thinking — not for those who 
are seeking for a volume which will relieve them 
from mental strain and effort. The reader here 
must be somewhat of a co-laborer with the 
writer, if he is to be benefited. He who has 
not yet reflected upon the problem of knowledge, 
for instance, who has never asked himself how 
an immaterial spirit not in space can know a 
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physical object in space will hardly be ready 
for any intelligent consideration of the relation 
between the person and his world, or for any 
profoundly spiritual view either of man or God 
or the cosmos. 

He who lives in an easy world devoid of 
problems, need not enter here. The person who 
has not yet found any difficulties in his world 
has not gone out to sea far enough to discover 
why compass needles are a necessary part of 
ship furnishings, and he does not care whether 
the pole star is unvarying or not. It is the ' 
venturous man who has already made discoveries . 
that has many questions to ask of those who | 
have traveled farther. 

“It is impossible here to give a list of persons 
and books that have contributed to the making 
of these pages. I jDwe a very great debt to my 
two_teacheffe, Professor G. H. Palmer and Pro- 
^ fessorJosiahRoj;^, of Harvard. Willia m J ames^. 

of the same institution, has, through his books, 
been another teacher of great influence. Pro- 
fessor Baldwjp’s works on “Mental Develop- 
ment” Sa^ljrought much light upon many of 
the matters here treated. John and. Edward 
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Ca^ have helped me more than any other 
British thinkers of recent times. These chapters 
have been given in an unfinished form at the 
Woodbrooke and Scarborough Summer Settle- 
ments in England and at the Haverford Summer 
School in this country. They are now given in 
j fuller form to a wider “ group, ” to a larger public. 
May they, under the Divine blessing and through 
the Spirit of Truth bring light and help to many 
! who are hungering and thirsting for righteous- 
1 ness. 

I 

Haverford, Pa., Midsummer, 1904. 
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The Quest 


<‘Thou hast destroyed It, 

The beautiful world, 

With powerful fist: 

In ruin ’tis hurled 

By the blow of a demis^od shattered! 

The scattered 

Fragments into the void we carry, 

Deploring 

The beauty perisOied beyond restoring. 

Mightier 

For the children of men, 

Brightlier 
Build it again. 

In thine own bosom build if anew I 
Bid the new career commence, 

With clearer sense, 

And the new songs of cheer 
Be sung thereto!** 

Gobtkb’s ** Faust /* 
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On every hand we are dinned with the tale 

that this is a materialistic aee. The hurrv and 



rush of men possessed with a passion for wealth 
are evident enough. The tendency to make the 
goods of earth the end of human existence is 
real and ominous. It has lowered the tone of 
our press. It has allowed the money-changers 
to put their tables in our council rooms and 
legislative halls, and it has silently and uncon- 
sciously weakened the spiritual fibre of the 
Church. All this we are forced to admit. Much 
more than this the fact. 

And ye^ this is the, astonishing counter-fact : 
In no age in’ human history have men heen so 



urgent and insistent with questions on the \ 
nature and purposes of Gkid. The great problems I 
which have dignified and exalted our generation 
have not been engineering problems, but this 
strenuous and persistent search of mind and 
heart and will after a living God. Spite of the 
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crowds of easy livers, “untroubled by a spark,” 
this has been a serious and solemn period. We 
have been taking life for the most part in dead 
earnest. There has been no lack of volunteers, 
ready for cosmic tasks, and a more genuine 
devotion to the truth has never lived in the 
world. Below the toss and tumble of the light 
waves which the shifting winds make, there is a ' 
steady tidal movement as obedient to the great 
issues of life as the seas are to the moon. Men 
are still true to the deep instinct which makes 
them seek a return home. Most persons would 
“listen on their knees” to anyone who would 
make God absolutely real to them, so that they 
could say as John did, “We have beheld His 

I glory.” The world is weary of traditional 

religion, ortrmj^^^m but 

most hearts are hungry for that true. Jhing,,!^ 

^ To speak of the quest for God as the serious 
business of our age is in no way to q-^estion the 
reality of the revelation with which this Christian 

( era began. Every serious man to-day realizes 
how profoundly all our thought of God is 
grounded in the Person of Christ and in the truth 
which His first interpreters declared as facts of 
j their own experience. B ut nobody else ’s experi- 
ence can ever be a subsHtutelofmyowm ^e 
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truth for me must be the truth I know, not 
the truth which I hear reported as once known 
by men of an earlier day. “Each generation,” 
as George Macdonald has said, “must do its 
own seeking and finding. The fathers having 
found is only the warrant for the children’s 
search.” 

To admit that God was known in experience,,- 
but can now be known only by report, is to castj 
the deep taint of doubt upon all that is reported^ 
of Him. It means either that He has changed so ’ 
that He cannot show Himself now, or that from 
the nature of the case man has become incapable 
of having a revelation of Him, however much 
God wills to show Himself. On the contrary, 
the revelation in the first century is the supreme 
warrant for our faith that Gu^s^k 
revealmfiLand that man can find ^Qw7 

The nearer we get to the original record and its 
real meaning, the less is it possible for us to stop 
satisfied with a record. The more profoundly 
we are impressed with its truth, the more com- 
pulsion we feel to possess the experience which 
flowered into these immortal documents. The 
belief, then, in the reality of a primitive revela-i, 
tion, far from checking our own quest for God,! 
is just the flame which kindles us with assurance! 
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in our own personal quest — a quest which gives 
life its highest significance. 

Then, too, we must not overlook the great 
complexity of thought in our times as contrasted 
with the simplicity of the life and thought of 
those who had the experiences in the Divine 
Life which have ever since been the patterns in 
the mount for us. They knew next to notliing 
of cosmic systems. They had not taken the first 
steps in a science which links every fact in the 
universe in the chains of causality. They were 
untroubled by the overawing stellar spaces, 
crowded with world systems in all stages of 
development — in which swim suns in their 
genesis, planets growing cold, and stark dead 
satellites. They could comfortably tuck the 
entire earth history into the short span of four 
thousand years, while for us thought and imagi- 

( nation arc baffled as they try to follow hack the 
process through a time whose unit of measure- 
ment is not years, but millenniums or neons. 

.^stpQr^rJdiein was jn t^^ rnainihe,atacy. of, 
Kvine l eadings a ijiilliT^ehventiQns in the course 
"^Si^onstru^ and^dTsHpHne of one little 
commonwealth. FromJh§,jiatTmj.q£.,tbe,^,^^^^^ 

different 

f^SSLlhe^. We cannot take” bVef" unchanged 
the gift which they have to bestow We must 
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perforce live in oilr world, and oi^ view of God 
must fit entire system of thought. 

The moral and spiritual character of God, as 
the reveals it, leaves nothing 

further to be desired in that sphere. Until we dis- 
cover some new human qualities higher than love 
and 1gn,deniess, higher than sacrifice and syrn- 
pajhy, we can hardly hope that a higher idea of 
God’s nature will be revealed to men than that 
which was embodied in and which 

lives in the great recordf^The God and Father ^ 
of Jesus Christ is the God~%hom we, in our 
^modern quest, want to know, and not another.! 
But wc want to know Him in such, a way that\ 
our Igiowiedge of. Him will illumine .pur whole 
uruverse.aiid not drive us mto hopeless confusion 
by leaving us* with a divine realrh on the one 
]:;t,and yawningly separated from an un-divine 
compartment on the other. 

We have long ago settled the case that our 
mental life cannot be cut up into a lot of sun- 
dered faculties. There is no state of feeling or 
of volition which is not also thought, there is no 
thought which has not its aspect of feeling and^ 
activity. Meqtal life is alwav^ a, unity. When 
unity is gone, consciousness is gone. So, too, 
our search for God cannot stop until it has found 
a Being who is an ultimate unity — ^toward whom 
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all things set and from whom all things flow: 
“In whom we live and move and are.” He 
must explain our world of space and time. He 
must he the spring and motive of our ethical 
pursuits. He must be the ground and seed of 
.our redeemed and victorious life. Hi^must be 
jno projected shadow of ourselves, but rather the 
I Being in whose light we discover purseTves, , and 
fthrough whom we, learn why ^ it is that ,we ..Io_y:e 
I and suffer. 

"""fflBw shall we start to find Him, or to prove 
that He can be found ? Where are wejtp, look for 
Him? Many have fancied that He could be 
found at the end of a syllogism; logic could prove 
His existence and compel aU persons who submit 
to the laws of this exact science to admit it. The 


argument is very simple. In its simplest form it 
proceeds from cause to effect. Here is soriie 
object. It must have been caused or made. 
Therefore there must be a First Cause or Maker . 
This argument is open to aU s orts of o b jection s. 
To-pass B37‘'some'oF*the'profOTndest ones, it will 
be enough to point out here that the most we can 



legitimately infer from the argument oJ 


Js that back of every event there is an 
ite chain of causes. It does not lead us. 


and never can lead us, to an Absolute Being. 
If we^say that the law of causality leads us to 
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God, we must at once ask what caused Him and 
what was the cause of that cause. A God who 
was discovered by the causality argument would, 
too, of necessity be a finite god, however power- 
ful he might be, and we should have no good 
ground for saying he rather than it! Since . 
K^t’s time^ it Jbias,,,been recognized^ that^ere •; 
is no logic whi ch can carry us from a Jinit e fact 
or event to an Absolute Being . 

Logic next tries the a:^ment from design. 
Things in our world are adapted to eiads. They 
seem made for uses and functions. Now design 
and adaptation presuppose a designer. As the 
watch imidies a watchmaker, so the eye, with its 
fine adjustment to ether vibrations, implies a 
creative artist. With i)uq)Osc everywhere in 
creation we imist acknowleilgc a Being who? 
planned it. Used in the right way there is no' 
doubt that the argument from ends, or^eleplogyj;^ 
carries conviction and proves all materialistic' 
views inadequate ; but the argument from design'^ 
to a personal God docs not convince any one who '• 
is not already convinced. 

In the first place, what we call design is the 
result of an infinite number of selections. 
Through a series of uncounted years by survi- 
vals of the fittest those beings that adjusted to 
the environment lived and those that did not 
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are not here to show their lack of design. 
•Everything that survived of necessity had 
design and adaptation. Then again, design 
/ after all is through and through suhjcclive. It 
:: depends on our personal interests whether we 
1 find design or not. If one wishes to make music, 
a harp is admirably designed for his purjiose. 
If, however, he wishes to cut a walking-stick, 
the harp which is in his hand lacks design for 
[the end in view. The most that can be proved 
/ from design is the fact that man is a being who 
f finds designs and ends and purpose everywhere 
in his world. 

Even if he leaps from design to a designer the 
most he could infer would be that there is, or 
was, a great Artist who has forced his thought 
into the stubborn matter of the world, but the 
Artist Himself will be forever outside and His 
character will remain unknown. 

Finally logic gives us what is known as the 
ontological argument, which is hoary with age 
and sacred because it has supported the faith of 
many saintly souls. In its simplest form it runs 
as follows; I find in my thoughts the idea of a 
perfect Being. Now perfection involves exist- 
, for a being who did not exist would not 
s perfect as a being who did exist, therefore 
Being the idea of whom is in my 
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thoughts must have real existence. As in both 
the former arguments, there is also a profound 
truth involved in the heart of this argument, but 
as it stands it is not a valid argument. The mosti- 
we can say is that if we think of a perfect Being,! ? 
we must think of Him as existing. Whether 
really does exist or not must be settled in some 
aterway. Theto^^i.djae 
too weak to ca rry us ^ from a finit^ - — ^whether it • 
an evehtyor adSign or an idea-*4i^n infixdtei i 
and absolute Reality. If we have no ^tSod o4 i" 
“proving” except the method of logic, then it is 
true that “nothing worthy proving can be 
proved, nor yet disproved.” 

Long ago we outgrew the naive faith, so com- 
fortable while it lasted, that God may be found 
as an object in the world of space and time. We 
do not talk with a visible God in our studies and 
in our parlors as Abraham did at liis tent door. 
“I have swept the universe, ” triumphantly cries 
the undevput astronomer, “and I nowhere find 
God. ’ ’ The worker in every department joins in 
the same voice: “I have dug through all the 
strata of the earth’s crust; I found many curious 
fossils, but nowhere God”; “ I have traced back 
motion to an energy which manifests itself in 
every atom and which is never wasted, but I 
have found nothing but atom and energy.” “ I 
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have followed life down its dfsocnding scale of 
differentiation until I have found its primal 
source in protoiilasni, but I have nowlici'c found 
anything but natural forces.” As of old lie is 
not in the storm, He is not in the earthquake, 

B in the fire. Qur rigid utelhods of 
■escarch Jncrcasc oui' ij.;ygrj,;nc e itird 
• s olemnity , Imt Ihcy do not an<l they 
i God^m us. Science deals only with 
; things, i. c., one tiling al« lUg.side other 
things, therefore this quest is not for science. 

^ We prosper hardly better when we turn back 
I to prim itive religions, , tQ mythology, folk lure 
i and anfR rdpology. Religion docs not declare its 
’ ^ret when i'Tlias been traced to its origins (for 
we cannot say origin). Wliethcr man's dreams 
first made him religious, or his terror in the 
presence of overwhelming forces, or his inhcrcift 
tendency to personify everything which mani- 
fests power, he no more ^ound God in any mani- 
festation than we do to-day. On th«f contrary, 
religion is to be understood, if at all, at its 
height, not at its origin, as all man's spiritual 
I gains must be appreciated. If re ligion d ocs not 
j jnd God to-day, i t ney eiji ^idrrand while mytli- 
: ology and anthropolog^Twe adding much to our 
knowledge of man and his stages of develop- 
mmt, they cannot discover God for us. 
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Once all this quest seemed unnecessary; for 
was not the Church His representative, His 
earthly vicar? What the Church spoke through 
its hierarchy was as though God Himself spoke 
it; what the Church promised was as though 
f promised from the ctci'nal throne. In the bosom 
of the Church was peace. She could loose and 
bind, and her shrift was an assurance of entrance 
at the heavenly gate. It was unnecessary to 
search for God, for here was His agent who could 
perform all His offices on earth. He Himself 
had founded it — the living God. His hands had 
conferred the .mystical power upon the first > 
bishops and they had jiassed it on through the 
“unbroken line. In the magic sacraments He 
Himself was present and became a vital part of 
the worshipper. As in the holy place of the 
Temple, so at the shrine in the Cathedral, He 
was manifest. But that easy faith has gon^ 
nevgr to retura^. T^TTigti Church hiovemcnt can 
ever bring*it back. It is a childhood faith, not 
for mature men. It may be revived for a passing 
hour, but it is as much doomed as the gods of 
Olympus. The Church may help us, and indeed i 
must help us, to find God, but it shall not and/ 
cannot take His place. We still demand and/ 
seek Him. 

T he, d^culty God b ylojic,^mj3^^ 
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I t he empirical wor ld, i. e., in the world of sense- 
I objects, has hurried many thinkers, and some 
I who think very little, into a hasty agnosticism, . 
I God is Unknowable, is their inferSic^Sec^use, 
■ if He is at all, He is beyond the realm which we 
know. Every fact which we link into our system 
of knowledge is a necessary fact. It has its cause 
in the natural realm and it can be described 
without a reference to anything except to other 
similar facts. We can know only the finite, the 
caused, the related. Beyond this realm Of the 
natural there may he an Absolute Being, worthy 
of our reverence — a Power which makes for 
righteousness; but He, or It, remains and must 
remain not only unknown, but unknowable.. It 
is this that makes William Watson say; 

“ The God I never once behold 
Above the cloud, beneath the clod, • 

The unknown God, the unknown God.’* 



It has made the sad, solemn note in both the 
prose and poetry of some very fine sijirits in our 
own and in a previous generation. 

The age-long search lays bar e two false cpn- 
^ptions of God^ By one groups He is conceived . 

Vr ^ a Being alongside of other beings — ^an object 
’ to be “found.” Hard to reach, to be sure — like 
the North Pole, or the top of Mormt Everest, 
but stih ^tere, in the sky or in the deep; either 


ioiT^o 
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too near or too far to be easily found.* He is 
infinitely great and wise. He sees and hears ^nd 
knows everything. He creates and directs 
things. He rules all things by laws which He 
has made, and He interferes, now here, now 
there, with the “natural” course of the world. 

, The child tHnks thus of Him as a superhuman 
being,' li^yiit g aj sQrhe pafticulgjyCehW and ye| 
i at" the same timejreachine out to^lml^esTn an 
/ mfuiite circumference. Many persons go throu^ 
life with^a sinlliMr^ew. Others lose this childish* 
faith and with it lose their belief in God. He is 
never “found,” perhaps He does not exist: 

“The God I never once behold!” 

The other false conception assumes that 
because He is not an object in space, not one 4 
great being among other beings, therefore ‘He " 
must be in some realm beyond, in some world v, 
which finite beings never enter. Find Him we 
cannot, for we never go there. Know Him we 
cannot, foj; “knowledge is of things we see.’<' 

fourteen centuries fall away 
Between us and the Afric Saint, 

And at his side we urge, to-day, 

The immemorial quest and old complaint. 

No outward sign to xis is given, 

From sea or earth comes no reply ; 

Hushed, as the warm Nrimidian heaven 
He vainly questioned, bends our frozen sky.*' 

Whittier, *T/^ Shadow and ths Light.*" 
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There is, or may be, beyond all things known 
and knowable a lonely Absolute, but we have no 
ladder which reaches up to Him and He never 
lets down a hand to us. Our “ knowledge” can 
deal only with the finite, and He — He can never 
become finite. He inhabits the realm of calm 
beyond all that is seen and touched and known — 
“The unknown God, the unknown God.”* 

, But fortunately we find many . realities,,, in,-. 
.world JiajLige not.‘‘^^ 

Im^e not “ things we see,” A world reduced to 


lare not things we see, A world reduced to 
imere describable things, “things we see,” would 
be a very poor world indeed. It would not only 
be bare of God, but bare of everything worth 
living for, or dying for. Such a reduction of 
“knowledge” would strip away all ideals. All 
that moves us to high endeavor, all that ennobles 
and sanctifies us disappears. Man on this level 
would become as uninteresting as a sand-dune, 
as unspiritual as an extinct volcano on the moon. 
No, there are other paths to reality, Resides this , 
path of “knowledge,” when it has been reduced / 
to its lowest terms. We do not surrende:^ oye 

*This view, namely, that God is an Absolute Being, beyond 
every^nng which is, or can be, known, has been held by many 
distinguished persons in every age of human history. It is, 
however, re^x>nsible for very much of the agnosticism which 
has prevailed, and it has led to the types of ‘ * neg ative rny<^;ti.. 
will be studied in a later chapter. 
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and sympatby^ and patience, because 

we^annot dig them up with a pick or find them 
under the microscope. We look for them where f 
they belong. They are not describable objects! 
in space and time — so big, so long, so high!' 
They are neither “things,” nor are they in “a^ 
realm beyond things . ’ ’ T hey are facts of 
. Hls., They belong i^ ^£9 re^a^n of"|pi^ ^^W^ 
must looK""*®^^^" for them, anowe must use 
methods of search which suit that realm. To 
find them we do not arm ourselves with pick or 
lens or scalpel. We cannot start with brain-cells 
and then prove by a syllogism that beyond these 
brain -cells there must be goodness and love! 
We succeed in our search by learning to appre- 
ciate character; to feel the significance of deed 
and action; to estimate the worth of purposes 
and to value the whole trend of a life.* Here are 
pathways to reality, methods of knowing which 
are as safe and sure as any which are labeled 
“logical.” Jff we know the reality of “ things we 
see,” no less do we know the reality of what we 
appreciate and act upon. 

If our search for God is to have a happy issue _ 
we must rpis^ih g..^ 4mdeiiCY to n airoi 
' * insist on raising 

^ Hotffding has defined religion as belief in the permanence of 
values^ Of of worth. 
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it to its highest terms. We must include under 
the knowledge-process our entire capacity for 
dealing with reality. Secondly, we must look 
for God where He could he found — ^not in the 
wide stellar spaces, not “in eagle’s wing or 
insect’s eye,” not at the end of a logical syllo- 
^gism. If He is to be found’ at a ll we-mpsl^ look 
[for Him in -the spiritual realm. We must eo at 


e rm m^o _ a t 
'S^^ttempts 


oncg where spirit mani fests itgelf . All attempts 
tW^^’^Wo^* apart from and dissevered from 
personal life have failed, and of course always 
■will fad. He is surely not less personal than 


Iwe are. 


we mortals are! 


Hyre is ^o^ a ppr ga ^ to a r i infinite rea.lm. 
y • where ^Jikid.jj^i^Li^- ^lere is one door that 
I boens into a holv of holies. Tbe true -nstb i.s 


^ i 


I opens into a holy of holies. The true path is 
||through personahty. The seargh..mii st be^ifuj xi 
I to p-TO ^sojn: mo amTr "*^g^o Ilive by? 
WWlm d^ persbhafipfcy involve ? How am I 
, related to my fellows and to nature ? What does 
my sense of worth imply? What do I mean by 

[ goodness ?^ L-drq,yna nvvfiTiit,e cire1e.^a|i pii t 

Beyond u These are questions which take us 
into regions where microscope and telescope do 
not avail, but the full answer to them would 
bring us to that which is. 


. -ti,' 
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I shall make no pretense whatever to anything 
profound or final. These studies will all be 
untechnical. I am not writing a metaphysical | 
treatise. I mnygJ^Slj^ 

seekers ^ 

(joySd mam ’s relation to j want to sho^ 

how interrelated all life Ts, and I want to indicat 
how solid the spiritual structure is. The pla: 
of the work involves a study of the mean i ^ an ^ 
impli catio ns.^of personal life . That wnTlncludi 
a stud^Tof both the gprisciou s and the_.sub- 
co nscipu sjifc. I shall examine too the testimony 
of i.he those persons who have had 

a private and personal conviction of a Divine 
Life invading their own, and I shall examine 
somewhat carefully the significance of the sense 
of worth or value, under the name o f Mth . as a 
way to reality. 

We shall see as we proceed that we at least 
live our lives in a unified spiritual world — that 
something ^ivinc is woven into the texture of 
our personal lives. We shall steadily find our- 
selves, as we follow facts, moving toward a God 
who is Spirit, who has been revealed in a Person, 
and who can be found now because our finite 
spirits are interrelated with each other and with 
Him. We shall end with no god of the, Olympus 
type, no capricious being above the cosmic 
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; storms and the din of hitmati stm^glc,* but 

rather a Person who is the living Vine of all the 
lirnnehes of life, the Unity of all truth and 
beauty and goodness, the Alpha and Omega of 
all aspiration; who is reveab'd whenwc'r love 
sufTcrs long and is kind; who shares Ilis life 
I with us; who suffers in everv sorrow and who is 

I known through the sanie consciousness through 

. which we know ourselves. 

j * “ The tn'lief in fjmls as intiividtials hninnn bring*!, 

having an empirical existence srnnrwluTc lunl occ'asionaily 
acting upon our u^arkl, is dying otit anti will never Im* reviveti. 
I And it is immaterial whether wc lissume several surli beings or 

n single one. A inonothcistic scheme, which conceives God as 
an individual by the side of others am! permits him occasion- 
ally to act upon the world as upon something external and 
foreign to him, docs not essentially differ from polytheism.’*— 
PAUtSBN*s **Sysi&m oj Ethics** p. 426. 
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** Man knows partly but conceives beside, 

Creeps ever on from fancies to the fact, 

And in this striving, this converting air 
Into a solid he may grasp and nse, 

Finds progress, man’s distinctive mark alone, 

Not God’s and not the beast’s: God is, they are, 

Man partly is and wholly hopes to be.” 

Brownino's “A D&ath in tfw D$urt.*' 


** Say thou, I AM hath sent me,” 


Exonus iv. *4, 
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There are many things which we know until 
we are asked. We get on comfortably with our 
beliefs until some inquisitive person asks us to 
state them, or until our first child begins the 
well-known cataclysm of questions and whys, 
and we are left never again quite so sure as 
before. Those of us who teach are familiar with 
the honest answer, “I know, but I cannot tell”; 
which we refuse to accept, though we inwardly 
sympathize with the student’s difficulty. 

We all know well enough what a “person” is 
imtil an insistent questioning forces“us deeper. 
But ifjye are tq^et to any ade quate idea of God . ‘ 

ly, for all our search and research 
lire^Iamly showing us that the one sure path to 
t he divine Person is through themuman person . 
If the inland dweller would bring his boat to the* 
sea, he mast perforce explore the river whioh sets 
that way. 
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We all split the universe into a self and a not- 
self, and this division seems to work well until 
we ask where the line of cleavage is lo lie drawn. 
We soon discover that there is sonic of “ self" In 
everything. Is the body the self or the not-self ? 
Is the house I have built, the book I have 
written, the child who is boni to me, mine or 
rather me?* Everybody knows how a fire, or a 
financial crisis or the invisilile messenger jiasses 
and leaves us shrunk’en because something of 
our very self has gone. We could hardly lose 
the stars without losing something of this real 
selfhood. This means that we cannot sharulv 
c ut asunde r the self and th e n^-seli . Tliey are 
not two independent thing.s so tnat either would 
be the same^if the other were gone. There arc 
no such things as “an inner world" and “an 
outer world" which are .separable. The world 
'which is our “not-me,” that is to .say, thcatubi 
bo m outside world, J jj xns out to b e th oroug hly 
s o alE eci full dT minX When we say we “ know ’ ’ 
I this world, we mean that it is a world which can 
come into our mind, which can be thought. It is 
something related to the mind that knows it, and 
if we took out of it all that is subjective, all that 
our thought supplies, i. e., all of the "me" that 
i p in it, who can tell what would be left! 

♦See Chapter X in James’ ''^Psychology,'' VoL I. 




The Meaning of Personality 51 

But for all pra ctical .purposes the contrast 
between a pers'oyT^a "a i/iwg— between a. . self 
and a not-self — ^is clear enough. The funda- 
mental contrast is the possession of self-con-, 
sciousness by the person and the absence of it; 
in the thingf^ Nobody ever was a person without'; 
knowing it! T he “marks” of .| 3SISgg^^ are- 
(i) power to forecast an end or purpose^am to 
direct action toward it, (2) ability to remember 
past experiences and to make these memories 
determine present action, and (3) the power of: 
selecting from among the multitude of objects| 
presented to consciousness that which is of wortU^ 
for the individual. But wherever we discover 
these “marks” we infer that there is sclf-cy i.- 
scipusnessT. such . as we .have- Qursslyes. If we 
• WtiiicT an individual who could forecast, and 
remember, and direct action and make selections, 
and who yet did not know that he knew and did 
not think that he thought, we should decline to 
call him a, person. However important these 
outer marks or “signs” arc, the essential char -y ' 

^ teris^ i ^,„{^ tonified sclf-conscipusmess. _ f 

^Nowdo we T?now what self- coBsciousness is ? 
Perfectl^'wfP^at?!^ lire asked. But " a 
description of it is never forthcoming. There is 
nothing simpler by which we could describe it. 

It itself is ultimate (at least to us), elementary 
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f^axid unanalyzable. It is involved in ever)' 

■ description we try to give, it is presu]>poscd in 
every effort to grasp it; it must be used in t*very 
I attempt to analyze it. In vain should we try to 
^give any hint of its meaning to a ei'catiu'e which 
lacked it, and our descriptive phrases arc ex- 
hausted when we have said, “ You yourself know 
what it is, by having it.” 

Nobody, then, can be called a "person” 
unless he bears in the structure of himself these 
“marks,” apd still further, unless he knows that 
he knows. It goes without saying, therefore, 
that, even though “poets are born and not 

i i^de, ’ ’ nobody is fearw " perso n. ’ ’ lY.rsonalitv 
is not a primitive possessi on ; it is slow ly 
acE'reved . '' mortal knom'r or even attempts 

- Jh^;.,^sult y 

as gr eat as the difficulty of conceiving.. ]die 
beginning of the universe. Nor can we put our 
linger on the exact moment when a given indi 
vidual begins to be a person. It is piwasely as 
easy to decide when man arrived in the long 
chain of evolving life, as it is to say when one 
who “ comes from out the boundless deep ”■ 
begins to be actually “a person.” 

^SlJhin^^^he way of_c£^^ is 

a dim awareness of organic states — confused 
mass of immediate experiences, which not only 
in babyhood, but to the end of life, make up the 
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core of our sense of selfhood. They give us what 
has been called the “at home” feehn g in the 
b ody ; but these undifferentiated organic states 
of themselves would never give us selfhood, or 
at least it would be a selfhood hardly richer than 
that of a polyp.. Mothers and poets alike have 
noticed that “ babies ne w to eartiLaiicLs ky ’ ’ ha ve 
no consciousness of self. They do not say “I,” 
and they apparently do not discover for some 
time that they are other than the things they 
touch. How out of the mass of subjective states, 
“common sensations,” as they are* sometimes 
called, which mark the twilight period of con- , 
sciousness, does clear sclf-consciQ.usnes s arise? 

I t never wQti/d arise .amrt from . ^ocial lnfluepcej ' ; 
It would be as impossible to dev^op'a^pgrOTL- | 

cenvey sotind in a vacuum, or m 

withou t atmosphere . The child, if we can imagine" 
HittTTiving on without a human environment, 
would never get beyond what has already been 
called his “ organic self, ” his awareness of certain 
“warm and intimate” feelings which give him the 
sense of “at homeness” in the body, and which 
probably most animals possess in some degree.* 

♦Could a chUci grow up with lifeless natures, writes a 

modem psychologist, ** there is nothing to indicate that he 
would become as self-conscious as is now a fairly educated cat.” 

— Roycb, Studi&s of God and Evil,** p. aoS. 
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He becomes truly self-conscious because he is 
bonfan organic member in a social whole. Here 
he ieams the contrast between " I ” and “ thou,” 
“ego” and “alter,” and between “self” and 
' “not-self,” as we shall see. Almost from the 
first, as though it were instinctive, the child 
reacts toward persons differently than toward 
anything else in his environment. In the second 
month of life he distinguishes the touch of his 
'mother in the dark, and even earlier than this he 
has formed a peculiar way of behaving toward 
persons. But the most decided advance is mad e 
through im itation. There are few life-crises to 
compare in importance with the “budding” of 
imitation, which is well under way about the 
end of the first half-year. Slowly the facts are 
compelling us to admit that the range and scope 
of i nheritance h ave been overemphasized. Much 
which was thought to be transmitted by heredity, 
we now know is gained by imitation both uncon- 
scious and conscious. The child is the most 
imitative being known to man, and this function 
of imitation is one of his most effective means 
for the mastery of the world, but its importance 
in the formation of selfhood has been fre- 
quently overlooked. From the beginning the 
child imitates persons. They are the fascinat- 
ing objects whose movements fix his atten- 
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tion. The mother’s smile makes him smile. 
The sad face and drooping lip are quickly imi- 
tated after the seventh month. The bodily 
actions which result from imitation give the 
child an experience which enables him in some 
degree to grasp the inner meaning of the persons 
before him. He imitates their deeds and in the 
process discovers a new and richer mental life, 
which furnishes material for interpreting farther 
the actions of other persons. In these responses 
to personal expressions there is to be found the 
nucleus of real emotions and no less surel}' the 
nucleus of volition. From now on, the cliild is 
not passive amid the play of forcc.s in his environ- 
ment.. He learns to act by iniitating actions, 
and through his actions lie grows conscious of 
his powers. Thus through these carlj,^ imit|itivc,.| 
processes there arises Hie first germ of cojiscioui|j 
disSnctIon ~bet'weefr the and the other* anci; 
there .dawns ’"also" that sense of power on onefst 
own act, wljich is, in fact, one of the main miracles 
of life. A little later the child begins his slow 
mastery of human language, through which, as 
everybody knows, his mental life is unspeakably 
heightened and his personality defined. Hero 
again imitation is the main function which makes 

* See Baldwin’s Mental Development and Royce’s “ Studies 
of Good and EvU,'' pp. 169-348. 
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’ this new achievement possible. The first words 
are all easy imitative sounds; then when the 
great secret is caught, progress becomes rapid; 

V ■ but from beginning to end, laiiguage is a social 
' . y creation and could be attained ‘only in society . 
Without it the gains of the past could never be 
f iinherited and without it very slender contribu- 
tions could be made to the future, and that would 
mean that without it, conscious life would shrink 
into exceedingly narrow limits. The selfliood 
which we know could never be, without this 
achievement of self -utterance through social rela- 
tionship. Every step of progress thus far in the 
[ path toward personality is made possible by the 
j social environment, and it can be positively 
1 asserted that there can be self-consciousness 
I only through social consciousness. 

Now as soon as some small degree of self- 
-consciousness is attained t he little ' ‘ person 
I begins to read himself into the persons 
' him MidtimoupTrSi*^^ experiences they 
become illuminated for him. They 9.0 things as 
he does, therefore they must feel as he does. 
He quickly learns, however, that in his little 
circle the persons with whom he deals are very 
different. He finds that he can act toward a 
little sister differently than he can toward his 
father. The nurse, too, caljs for a different 
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reaction than his mother. He has a small world 
of selves to react upon and every experience 
here enriches his own sense of selfhood and helps 
him define through social contrasts the “ I ” and 
the “ thou.” Already it is clear enough that the 
“seh” and the “other” are bom together, that 
personal selfhood is organic with the society in 
which it is formed, but the moment we touch 
any of the spiritual qualities — even the simplest 
— ^which belong to personality it grows clearer 
still. You cannot sympathize without “an- 
other” — another whose inner life you can appre- 
ciate and with whom in some real sense you can^ 
share. Take away this power of contrasktBgj^ 
s^h and an other witla'tEe"'^ower'^ 
this self an^l^s” other, and you have removed al!| 
possibility of symp^h y. I33j,jl 


■ A,-. ' ^ 

... 
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po ssibility of virtue would vanish . But so, too,| 
would the so-called “ egoistic t^ndepcje s ’ ’ vanish, t " ^ ' ■’ 

Pride and self-esteein anH^e rest of tfie list of I ;■ 
egoisms go when the contrast of self and other | 
is removed. If I have self-esteem it is becausef 
I read myself off as important in the eyes og 
others. There is no _truth at ah Jn an^ vie^ 
which mal[res*^oism more primitive or funda-i 
rxental tESi a jtrm sm. They are bom together^ 
can claim the birthright, however 
much one may get the blessing over the other. 
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Take away the other and there would never be 
an e^o. 

The point, then, which these facts out of the 
'(life of early childhood establish is this: there is 
I no such thing as bare individuality, nor could 
I society he the result of a “social contract.’’ 
I Individuality does not come first and society 
I next as a product. Society is fundamental, and 
litTs'an essential condition for self-consciousness 
I and personality. However contradictory it may 
sound, it is nevertheless a fact that th ere could 
be no self without many selves. Self-conscious- 
5 ness is a possible attainment only in a world 
|where it already exists. Personality at every 
sta^ involves interrelation. An absolutely iso- 
’*ated self is as contradictory as an outside that 
Ihas no inside. To be a person, then, means to 
' be a conscious memlier in a social order. Every 
effort to discover the meaning of personality 
carries us straight over into the problems of the 
social life. 

The world of nature, too, which is the sphere 
of all our activities and which we incessantly 
(Contrast with the inner self — this seemingly 
Istubbom outer realm ow es its realit y a nd ord er 
Ito' t^is ' *same" so ciar"re!(a^!^sE lK a 

reliance upon the^Sal consdousness .1 sh ould 
have no categories for thinking an organized 
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natural w orld. Its existence can never be j 
severed from that of the social order of which 
I am a part. 

It is because we as persons are interrelated 
spirits that we have a common world in which 
we can work out our destinies. We^ 
inclined to accept “the world beyond us” as 
though it were given to us just as it is in itself. \ 
We get along comfortably with this view, as_our,.. 
far ancestors did with the Ptolemaic astronomy, 
which made the sun go round the earth, until 
It takes very little reflection, how- 
ever, "to disturb us in that easy view. Th^XJUgh? 
our senses, which appear to be our only means o:^ 
comnaunicating with a world outside, we receive^ 
nothing but bare sense qualities, such as redness,* 
loudness, roughness, heaviness, sweetness, pun-/ 
gency, and so following. No “ object ” from the 
world outside ever did, or ever could, come into 
a mind through an organ of sense and “ prcsent” 
itself. Pejeeption of objects is an elaborate 
process of mental construction out of this 
“material” which sense furnishes. Our “baby 
new to earth and sky” has a “color patch” on 
his retina when his mother is in the room. But 
it is a most difficult and complex process to f 
translate this flat color patch into an “object,” 
and the mystery is that it ever gets done. At j 
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first when the mother is near, the patch is large, 
and accordingly the mother is seen large. When 
she is distant, the patch is small, and this time 
she is seen small. As she moves her size changes. 

No object gets its fixed size until the child has 
learned how to tra nslate into distanc e the feeling 
of the muscle strain which accommodates and 
converges the eye. Then at length the ether 
vibrations which come from the mother at any 
H’distance are read off as thijL. jiefinite m other of 
1 well-known and unchanging size. Of course 
Mo uch^ movements and sotmd are all the time 
I !K dping‘ To wahd R ment . Bu t to tlie 

i end of life we have no uitimate proof thatoB|ects 
^i keep their sizes, except that w e m comm on . With 
r l// I iipoirtEi,"i}^^giji2tL.J^^ they 
1 approxinx§fflyU « a^ ^ And the facts 
p.s^nrTo'%ear us out as we act. Our skill, in 
^ measuring, which more than anything else con- 
firms our belief in the stability of objects, is a 
ir social triumph and has had a very slow growth. 
But we never get to know— really "^to know — 
objects until we learn their use and their names. 
r If we suddenly forgot how to use every object 
^ ^ which came to our hand or our eye and at the 

same time its name refused to rise to thought, 
we should find ourselves in a world of objects 
practically unknown to us. But just this power 
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to use and to name is a social attainment. We 
acquire our skill in “labeling” our objects from 
our fellows, and without this power our world 
would largely fall back into chaos. Everything 
we know about the world, even the most abstract 
things — such as laws of motion, ether vibrations, 
atomic weights, multiplication tables — have be- 
come known to u s becau se they fulfil sQcj|,l pur - 
poses, an d because they ~ are verifjeTf m^^fee 
experience of many per sons. It need hardly be 
said that one person alone in a world would have 
no laws. Succession of phenomena — if we could, 
grant him phenomena — would be the most he ' 
could get. He would have no way of distinguish- 
ing the reality of dreams, hallucinations, imagi- 
nations and real objects. They would all stand 
for him on the same level of objectivity. A fact ^ 
is ajact fo r us only because it is there for every j 
sane man. Our descnption of it tallies with*, 
what ouFfellow says he sees. Our hallucination! 
is an hallucination because we can get no one tc 
confirm it. Our belief in the reality of nature 
is through and through bound up with ouii 
belief in the existence of our fellows and ini 
their testimony. Taste and s m ell d o not' 
^e^,,U&4nuch sense of external reality mainly 
because we cannot see or feel^anybody else 
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/taste or smell things, as we see them touch and 
: see things.* 

How we come to get an external world at all 
is a most puzzling qucstloii. The easy answer is, 
ol^mse,'^meTRm^ resists us or impinges on us 
and we iuier its reality outside us. We know 
that we have a mental state, and wc infer that 
it must have been caused by something not our- 
selves. But_ here wc face an overw^heliTiing 
difi&ciilty. WlK^re did wc discover causation — 
where did wo learn thtit everything is caused? 
Not from facts in the cxtcnial world, since it is 
by means of this very princi])lc of causation that 
we are supposed to infer an external world. If 
causation is to be used at all as an argument in 
the construction of a belief in an external world 
it must be admitted as a primary and elemental 
^fact of consciousness- not as something derived 
from the world. The world as we know it is a 
world causally organized — a linked and describ- 


r 


ir * There have been many attempts in fiction to describe the 
V development of a child left on some uninhabited island. One 
^ I of the most famous of these attempts is in a book called The 


I lamous 01 tnese attempts is m a boolc caued ” l ne 

I story of Hai Eb'n Yockdan, or T he Self-Taught J^il^ ' ' 
written in Arabic and was translate^inTo E-^nsh in 




It was written in Arabic and was translated^into En^sh in 
1685. Many of its early readers, including Robert Barclay, the 
Quaker apologist, took it for a true history! It is 
metaphysical imaginatio n. The self-taught p&lTowpKer"' 
and the transmutation of lead to gold are on the same level of 
possiMlity. 
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able system, where everything is I'elated. But 
it is what it is for us because tliis process of 
organization and description has had an iinme- 
morial social history. We “find” our world i 
largely because it is already described, and we 
can verify our principle of causation in the ex- 
perience of contemporaries and the records o^' 
all who went bef ox'c . This trust in the experience ; , 
oLoiJiers^ give s us a common. d 

(j-ptY . and th us we work put our.,4p§JwWS to-'' 

gether. We can 'acr'tbgether only after experi- 
ence has given us some unchanging laws which 
unify our purposes. We can express ourselves 
only after we have discovered our common rela- 
tion to something that will do for a standard 
between us. 

What a world would be out of relation to^ur]^' 
co^nmon consciousness — a world devoid of laws,!/ 
a world not causally unified, a world not viewedi 
thremgh. .puT.,pppa.jp.pn T9Th\ ..pf s^ 
entirely bare of our “ thoright elements ’ “-yy'pK 
cannot rentofely guess. The world we know is^ 
ti^^woridjyhich i^ for'o'iLir'COmmon experi-| 
enjce. Everything in it is a realify ' for l:hought| 
Eveiything we know of it turns out to be mental 4 
Even t he see mingly stark dead.^“ m^ o:l| 
which we suppose the world to be made, id 
mg^tter which is obedient to laws .and js soaked| 
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.with mental qualities and attributes. 

I world which, we. thought the real world, 
Sor is there another world out there somewhere 
Ibeyond, which is non-spiritual but more real — 
fin fact the real world? All wc can say is tha^^if., 
/there is such a world, an independent world 
beyond, it - is for ever unknowable iQ, us. It is 
as though it were not. Prom the nature of the 
case we could not know whether it were or were 
not. It would be like Alice’s “grin without the 
cat,” it would have nothing to express itself 
through. Our world is the one we know. It is 
the world which rests immovably on the basis of 
social experience. Examine any object in it and 
we find our “knowledge” to be rooted in this 
immemorial social consciousness, through which 
we have learned to think. Destroy the social 
fabric and all that we now call "nature” would 
vanish as the shadow vanishes when the object 
I which cast it is gone. But 2^e.SK)sU..the.world^ 
1 ?}y consejousnesr 

I c9-!lscioupess, t^jQtd.whk of 

I consciousness, and that -groyf ? Jnally to 

Siii 

y The world of order and law and beauty is ^t 
something which exists apart, something which 
^ l ^ffli e consciousness. It has being^ agd 
freality onlY because consciousne^ h^Heinsr and 
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reality. The outer and the inner are as much 
one unity as the convex and concave sides of the 
sky are one sky. There is no approach to the j 
world at all except through consciousness. We 
have discovered, h owever , th at ou r own con- 
sciousness, is but a fragme nt. It has_ its being 
and^jfiality ip,, a. _ larj;er yrlple, . without ^y’hic^ it 

two significant conclusions! 
thus far will, then, be: (i) Personality involves 
a union in a social, spiritual whoje; (2) the very 
basis and ground of xne world we know lies ml 
this fact of interrelated personalities. But a| 
deeper analysis shows that this finite social con- 
sciousness is a fragment. A later study will 
discover that the spiritual relationships, the 
ethical structure of society and the solid reality 
of the universe itself can be accounted for onlyf 
on the basis of a Divine Unity in whom all self/ f 
conscious persons have their root and life, ij 
living Personal ity who is what we aim to be*,* 
Inthe old Norse legend the god Thor tried to 
empty the drinking-horn in the games of Utgard, 
but he could not drain it, though he tried long 
and fiercely. Again, he tried to lift a gigantic 
cat, but could not with all his god-like strength. 
He failed because the horn which he tried to 
drink was the endless ocean, and the cat which 
he would have lifted was the whole created 
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world — ^the Midgard serpent with tail in mouth, 
fit symborol the infinite cir^ So, too, when 
w"aisay a word about personality we find our- 
selves in the mesh of the universe. Each self, 
which seems so easily girded and spanned, is 
bound into a system of the world, and if we 
<;fi3jJii4rbJl.our plui^et d^^ 

^ o| one personality we couW tp]LaIHhe^meanings 
r' rV‘V of’^the” visible world, all the problems or social 
A r life and all the secrets of the eternal Personal 

> SE" 

I" /V V. 'f . , vV. 
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ipMtttil progrtM of m«iikin<l if m uomi«iilsi| phriuio uxiloii it 
moftnf A progriM of porsooiU chtrActtr And to pononal lihArnctfr. It is 
idmply nnlntilli|^bl« unltst undtrstood to h% in thf dirtctlon of more 
porfoct forms of porsonal Uft. . . . This considoratlon mAjr suggest 

the true notion of the spiritual relation in which we stand to Ood; that 
He it not merel]^ a Being who hts made ui| in the sense that we exist as 
objects of the divine consdousnesi in the same way in which we suppose 
the system of nature so to e%ist| but that He Is a Being In whom we exist; 
with whom we are in principle one ; with whom the human spirit Is iden- 
tical, in the sense that He is all which the human spirit is capable of 
becoming.’’ — T. H. OaiiNi, in **Pfohg&m 0 na $& Eihi4$.** 
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Personality, as we have seen, is always 
an achievement. A Person is the only thing 
in the universe tha?'"can realize itself. But 
how that which is not yet makes itself to be is 
a puzzle as old as the world. It helps us but 
little to say in the Latin phrase, which has often 
been used to conceal ignorance, that a self-con- 
scious being is causa suj; or as Wordsworth 
puts it in his fine verse : 

“ So build we up the being that we are.’^ 


How can that which is not cause itself to be ? 
We have traced the early stages of self-con- 
sciousnes?, and we have seen how absolutely 
dependent the developing self is upon his fellows. V 
But this social influence must not be pushed too 
far. It is not creative, and it can never confer ' 
personality. Only in society can personality be 
won, but it must he won. ^ The wilLt o he is 
thing elemental, and until it asserts itself society | 
can do absolutely nothing to make a person. 

69 
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We have found that the iaiM., jjfe . g 

defined through a contrast between self and 
other. The little imitating subject soon 3is- 
covers that there are activities and experiences 
beyond him. He finds himself trying for some- 
thing not yet his. lie "projects” something in 
his fellow which he has not in himself, but which 
he wants. He now gets the inner feeling of 
strain and effort wliich forms the nucleus of 
volition. In these dim processes the character- 
istic thing is the contrast between "self” and 
that which is not yet "self"— a central core of 
experience and a something more to be reached 
for. The final result of these complex actions 
and corresponding feelings is the x>owcr to con- 
trast a present self with a past self and so, too, 
with a future self. Wc thus corner into possession 
of that power which the great poets have made 
so much accotmt of — the power "to look before 
and after.” 

A being who lacked this vision of p. potential 
future self could never develop a personality. 
A feeling of contrast between this present and a 
possible future is the first requisite for advance. 
There must be presented to consciousness a 
better state of existence than has yet been 
realized. It must appeal to consciousness fur- 
thermore, as a condition which would satisfy if 
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it were put in the place of the actual present 
state. When we speak, then, of an ideal we 
never mean a merely possible future state, but 
a coneeived future state which attracts — some- 
thing inwardly dynamic. Idpals are not blood- 
less^^ jneffectual dreams OfnS^s which .com$ 
and„gQ, ahd ieaye us where we were. Our re4 
ideals are propulsive and ^^rective. They gd 
ovSrinto life, and mak what we become. 
All changes, so far as we know, below the realm 
of self-consciousness are changes which are 
caused by a force acting from behind — a tergo, 
i. e., a force which acts through a causal link. 
Thus the engine draws the train. The moon 
moves the tide. The wind blows down the tree. 
The forces of nature develop the plant. None 
of these things select or choose. They are caused 
from without. They are the effects of causes 
which can be described, and they are effects 
which can be accurately predicted. 

When we pass over from causation acting • 
frorn behind to changes produced by ideals . in . 
front, w;e cross one of the widest chasms in the i 
world. It is one of those facts wliicli disproves^ 
the easy proverb, “ Nature abhors breaks.” It 
seems like a passage from one world-system to | 
another*world-system of a totally diifferent sort, i 
In one case the moving cause is an actual, exist- * 
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ing situation antecedent to the effect; in the 
other, the moving cause is an unrealized ideal — 
something which as yet docs not exist in the 
world of describablc things at all. We act to 
realize something which has induced us to act 
ibefore it existed in the world of things. The 
entii'e spiritual development of persons is of this 
a f route type. Below man everything is moved 
by coercion. If things are moving toward a goal, 
they themselves know nothing about it, and it 
must either be accounted for as an accident or 
we must admit that from a dee])er point of view 
all causation would be discovered to be toward 
a goal in front. In this case tlie end and goal 
would be present from the first as a directive 
force in the entire process of evolution. 

However that may be—and let the man who 
soaks his evolutionary terms with purpose pause 
|and reflect — ^it is certain that in a person the 
fought goes beyond the is, the visio n of th e ppt en- 
|;tlS''"rSikes”l:he'l^fesSa^^ ^and 

I ijasumcien t. It stands clear, of course, that no 
f power on earth cotild force an ideal upon us, nor 
could the empirical, i. e., the describable world, 
give it to us, for from the nature of the case an 
l ideal tr anscends ^vAr’xH-.Vn’np ■t-'hai ic As 

n 

isoonas It is actual it ceases to be an ideal. But 
Ion the other hand, ideals are no more to be 
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created out of nothing than a material world is. ) 
They are a s tnd v g rounded in reahty as ^is the | 
smipost actu^^J||Ct, as the mountain peak isf 
grouncied in the common earth. The wish of the^ 
beggar produces no horse, the sigh of the old 
man for the days of his youth puts no vigor into 
the slow-flowing blood, rather it tends to make 
him older. The faective a nd_ dynam ic^ ideal | 
must spring out of what is. It nja^AoTbe less* 
^e. but more tr ue. thaiTSnv present fact. i 

We shall now see how the fact of an ideal takes 
us again into a social order. The ideal, which 
rules and sways and so develops a person, is never 
an individual creation; it has had its birth in 
society. Existing society always gives the direc- 
tion to one’s aims and it always forms the 
environment in which our true ideals take shape. 
As' well might one try to build a bridge to the 
milky way as to try to get self-realization by 
ignoring the already accomplished stages of 
human endeavor and human striving. 

Social customs, family traditions, established 
law, the ideals of art, literature and religion — all 
these are indispensable to the formation of a 
personal ideal. We begin to move out from a 
point which was once the highest goal of some 
earlier member of the race. The attainments of 
individuals and of society give body and filling 
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to our purposes. It is in this rich and fertile 
seed field that our own ideal sprouts forth and 
we never get beyond the guidance and direction 
of what has already been attained. Let him be 
ever so creative or revolutionary a man must 
always bear the birth and nurture marks of his 
age, and the moment he cuts loose from the 
social whole, through which he has come to be 
what he is, he tries to fly in a vacuum. It is 
impossible to be a person without being in the 
broad sense a member of society, a citizen of a 
state, for it is through the organized life of the 
wdrld that one comes to himself. It is among 
men that one learns what he can be. To with- 
draw into an isolated life to nourish one’s noble 
dreams is to lose the one chance of finding a 
real ideal which will construct a life. We know 
nothing of any ideals which have not sprung Out 
of the human stmgglcs of the past. 

We gather up the tattered fragments of old 
papyrus in the hope of catching the ^secret of a 
long buried past; we are eager to see what aims 
and passions and hopes lay at the heart of men 
then. We dig painfully for the broken bits of 
day which reveal the purposes of the old Assy- 
rian warriors because they throw light on the 
€»tire meaning of life, ours as well as theirs. All 
is sacred history. It is the region out of 



The Realization of Persons 75 

which the rivers of our own lives have run. His- 
tory is the merciless judgment-seat where all 
ideals have been tested, and woe to him who 
scorns or ignores the decisions of this tribunal. 
It has taken a thousand years to ripen the idea 
which we accept almost as instinctive. Whole 
ages have sifted out the literature by which we 
form our minds. The standards of taste and of 
right and wrong which we recognize have come 
through the testings of long centuries. Our in- 
stitutions are the embodiment of the ideals of 
former generations, and they safeguard all our 
ethical ideals to-day. The home is one of man’s 
supreme creations. It is the expression of human 
endeavor which began thousands of years before 
the earliest clay tablet was scratched. Without 
it modem morality and our modem ideals would 
'be impossible. The state with its tremendous 
system of restraining evil action and of serving 
us in multiform ways is the outgrowth of the 
efforts of the entire race since man became a 
social being. It is no invention, no devised 
arrangement. It is the culmination of slowly 
developing ideals. But if we were not organic 
with this past and with the life of the world 
these slow gains would be nothing to us. Now 
they are the very blood of our life. 

The Church, or as we should prefer to say. 
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embodied religion in the world, has in the same 
way become an intimate part of the life we live. 
These great ideals of life which religion gives us 
have a racial history, and they come to us with 
a sanction greater than that of antiquity. We 
cannot trace them to any human source which is 
adequate to account for them. Into the atmos- 
phere of religious ideals we are all bom. The 
literature of revelation is put into our hands. 
The stories of saints and the victories of martyrs 
are in our nurseries and iaspire us from the time 
thought begins. What we should be without this 
inheritance of the past, how we should fare if we 
cut away from the great religious ideals of the 
race, no one can dimly imagine. The school 
takes us and drills into us the accumulated gains 
of man in aU the fields of research. The child first 
beginning to read learns many facts about nature 
which escaped the penetrating eye of Aristotle 
and the boy reading his school astronomy or 
physiology laughs at the curious views of Plato. 
Through the school each generation is helped to 
master the labors of aU its predecessors. We 
start from the heights which they have reached. 
In his search for truth in any field the seeker is 
interrelated with the entire past. He is a mem- 
ber of a whole, and without society he finds no 
truth whatever. There is then no self-reaHzation 
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for any individual who is only a bare individual. 
He can advance toward personality only by 
being an organic member of a whole. 

But, as we have sufficiently seen, society does 
not give us ideals. It gives us only existing, or 
historical, situations. Out of the material of our 
world we construct ideals. The correlation of 
forces drives the natural object along the line of 
least resistance — it goes as it must. The dawning 
person, on the other hand, makes a wholly novel 
reaction. He perceives the given and then thinks 
beyond it. If that which rises beyond the actual 
proves attractive he acts to realize it, and in 
doing so realizes himself. Two principles are 
fundamental to thought, as fundamental as 
gravitation to a material world: (i) Every state 
of consciousness is a unity, i. e., whatever is 
known is known together in one whole in a single 
pulse with the self that knows it, and (2) in 
every moment of consciousness thought tran- 
scends everything that is given to it. Whatever 
we unify in this present thought, we think as 
part of a still larger whole. The very nature of 
consciousness compels us to go beyond what we 
have. To know a limit is already to have tran- 
scended it! To realize an actual situation is to 
have seen beyond it. Ideals are thus involved 
in the very structure of the finite life, and this 
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fact is big with significance for some future 
insights, which will appear in due time. 

Like everything else which figures in human 
experience, the ideal, which later proves such a 
dynamic affair, has its day of small things. At 
first the ideal good is puny and slender and 
hardly prophetic of much. The first purposive 
selections are organic and hardly more moral or 
spiritual than is the blooming of the wM rose. 
But all movements have their results and leave 
their associations behind. Little by little im- 
putes get a value. They are no longer blind 
ft-nd reastless. Amid the collision of impulses a 
choice is made because the little being is now 
able to forecast a good which will come from the 
choice. This good may be soaked with selfish- 
ness, but nevertheless the moment of choice is a 
crisis of stupendous import. In every instance 
of a choice of some particular thing which is a 
good for us, we are also choosing the particular 
self which we shall be, and the consequences of 
our choice react upon us and teach us, if so be 
that we are teachable. The world is tmspeak- 
ably sensitive to our choices. In the gravitate 
system the earth rises to meet the dropped 
pebble. Hardly less responsive is the world into 
which we drop our deed. The stars in their 
courses fight for us or against us as we choose 
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rightly or wrongly. The entire social world 
prospers or suffers from our act, and its meaning 
comes back upon us. Our after-choices are made 
in the light of these experiences and gradually 
our ideal of what is good grows clearer. 

There is not at first — and perhaps in some 
persons never — a great ground-swell which 
sweeps through the entire being and guides all 
our acts as the magnetic pole draws all needles 
toward itself. Rather our ideal is a steadily 
moving one, which shapes itself as we live. We 
act each time to realize something not yet actual, 
but whose actuality is presented to us as a good ; 
and that attainment helps us define our ideal 
still farther. It is formed in much the same 
way the artist’s ideal is formed. He does not 
create at a jet. As he works upon his material, 
the. outlines of form which were first shadowy 
grow sharp and clear. He discovers what he 
really meant all the time, though his vision was 
too weak to image it until he had the help of the 
partly foriffed matter to guide him. So too the 
poet’s |)lot grows as the characters begin to take 
shape in the early scenes. Somewhat so we use 
the concrete goods which we have already real- 
ized as stepping-stones to a highest good which is 
not yet on land or sea, which touches every aim 
of our life and gives system and unity to all our 
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choices. Every rational act of ours helps make 
this ideal actual in our lives, and as fast as it 
becomes real in us, we realize ourselves as 
persons. 

But the path is sadly strewn with blunders. 
There are only some ideals which nature and 
society will allow us to realize, and all ideals are 
Hkely to encounter obstacles. We must discover 
amid pains and perils the possible line of march, 
and we must be resolute enough to go on in spite 
of stubborn and relentless hindrances. The 
world has a soHd structure which must perforce 
be adjusted to. Nature weeds out those who 
blindly beat their heads against her thick-bossed 
shield. In a thousand ways society impresses 
its “thou shalt not” upon the newcomer and 
he learns which ideals are “live” and which 
are “dead” for the world into which hejia^s 
come. 

But society does not stop with these methods 
of restraint. It has slowly through the centuries 
organized a marvelous system of education. It 
tells the learner what the race has learned. It 
trains him to forecast results without the pains 
and penalties of personal experience. It presents 
to him the ideals of the past, the fruit of the ages. 
It brings him into the presence of great pattern 
lives which reveal a high and noble type to aim 
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at. It trains and disciplines him for an occupa- 
tion which will give scope for his capacities. 

Self-realization is, in fact, never well under 
way until the person finds the task for which he 
is fitted and begins to make his positive contribu- 
tion to the work of the world. Only by means 
of well-directed labor can one find his place in 
the social order or discover what it is possible 
for him to become. The inner life develops 
mainly through motor activities which are 
guided and disciplined by a fixed occupation. 
All labor directed by the reason and performed 
for the common good tends to bring the true 
end and purpose of life into clearer view. This 
again canies us out of the isolated life into a 
common social order in which our tasks all lie. 
In this busy world of toiling men there is an 
ascending hierarchy of persons taking their part. 
At the bottom is the pitiable individual who 
turns his work into grinding servitude and labors 
sullenly with the sole aim of keeping his body 
alive. At ftie top is the consecrated spirit who 
throbs with joy and love as he does the best 
within him to add his contribution to the grow- 
ing spiritual life of the world. But whether high 
or low in the scale, whether working to keep soul 
and body together, or devoting our powers to 
advancing the Kingdom of God, we are organic 
6 
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parts of a social whole, and the ideal that is 
directive for us has been shaped by our actions 
and reactions with other finite spirits. 

Already it grows clear that Personality is not 
and cannot be static. It is a moving affair — 
always, and at every stage, prophetic of more 
yet. “ Selfhood, ’ ’ Fichte says rightly, " is endless 
seeking to be a self.” No attainment, no reach- 
ing of goals, ever exhausts the possibilities of 
Personality. Here again we have a reversal of 
the “natural” order. 

In the physical universe we seem to have a 
running-down system. There is onward move- 
ment, but only within limits. The movement is 
all one way — ^towards condensation and loss of 
heat. The processes are not circular. The 
radiated heat never returns and the period of 
physical life in the solar system appears limited. 
Wherever there is physical life there arc limits 
to development. All activity tends to check 
further activity. Within certain limits exercise 
constructs the body, it is true, but we soon 
reach the point where the running down begins. 
The movement of the hand that raises the food 
to the mouth wears out the body, the very pro- 
cess of digestion which keeps us going also wears 
us out. After the short period is passed during 
which our activities seem to store up gains, we 
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reach the watershed of life and a reverse process 
becomes apparent. Every activity checks rather 
than constructs. Every stremious effort leaves 
us with a loss of capital force. We see that every 
burning of life’s lamp uses up our limited supply 
of oil and, whether wise or foolish, we cannot go 
to them that sell and buy more. At length the 
running down is completed and there is a full 
stop. 

In the inner, or spiritual, life we find exactly 
the opposite principle to this one of checkage at 
work. Here all gains are capitalized. Every- 
thing we get helps us to get more. Every ■'dctory 
confers power for further victory. In Paul’s 
great phrase, which is literally true: “We are 
more than conquerors.” The things that once 
were hard duties which we did by sheer effort, 
we now do almost by second nature, somewhat 
as we wind our watches. Once we had to hold 
ourselves to the truth by main force, now truth 
is formed iji the inward parts. Long ago most 
of us stopped thinking of our characters or of 
the aim at sainthood. We have discovered that 
those things take care of themselves, or rather 
are taken care of in the spiritual order. By a 
very necessity in the inner nature of things the 
gains from our deeds are conserved and builded 
into the advancing power of life. The reward of 
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overcoming is a "crown of life” w’hich simply 
means more life — life fulfilled. Those who attain 
receive "the moniing star," which is the dawn- 
promise of a new day for further advance. So 
far as we can discover, the life of the true self is 
cumulative. It carries its past with it and 
gathers momentum as it goes. Still and forever 
the reach exceeds the grasp. * 

It is im|iossiblo to see what end there could be 
to personality. As far as ever we can follow it 
out we discover only increasing |X)ssibilities. It 
seems like a number system, in which how^ever 
far you have counted, you can always add one 
more number! There never could be a last 
number. There could no more be a terminal 
limit to personality. To be a person is to see 
something beyond the present attainment. If 
we were as ])crsons, nothing but curious func- 
tions of bodies, then of course we should cease 
with the dissolution of the body, as the iri- 
descent colors vanish when the bubble bursts. 
But if rather the body is only a medium for 
giving temporal manifestation to that which is 
essentially spirit, the falling away of the body 
may be only a stage in the process, like the 
. , ^ bursting of the chrysalis by the insect which was 

' to have wings and to live on flowers. The 

• ;is, personality gets no sufficient origin in 

* -I '; 7'- ■' 7 
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the phenomenal world ; nothing here explains it. 
From the first it trails clouds of glory. Even the 
budding personality betrays an infinite back- 
ground and suggests an infinite foreground. 
What we really have, when the person appears, 
is the self-consciousness of the world manifest at 
a focus point — a unique expression of the eternal 
self — set free to make his individual contribution 
to the world of spiritual Being. He may sub- 
merge himself in the show-world of sense and 
time, or he may live for the eternal which is 
constantly hinted to him in the spiritual ideals 
of life. As he pursues the path of increasing 
life, he finds himself drawing upon an unseen 
source and he discovers that kis life is enwrapped 
and enfolded in a limitless Life. 

I We shall see, as we go on with our farther 
study, that the ideals by which the self is realized 
not only involve an organic social order, but 
carry also in them the implications of an infinite 
Self through whom and to whom we are. 
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Self-Sacrifice 


The goal of personal life is realization o f , the 
self.^ Wlaere'v^ tKefels life at all there is effort, 
strain, struggle to be. Every little creature 
which conies into the world is furnished with 
instincts that work toward guarding and fur- 
thering existence, ‘‘^o^sh^t jtnve_tp.be>” 
i^ a law old er ^a,n__th.a..lablca-.Qf .-SL^ It is 
written invisibiv in t he structure of the cel l. On 
^ch higher fevel of life this fundamental prin- 
ciiJle shows higher significance, but h is nowhe re 
absent . “Thou shalt became a per sop” is the 
unending oracIewEiS~s^eaks to the soul of man 
from eve^-y holy place in the universe. Th^ 
most ancient heavens and the voice within alike) 
are pressing upon the dawning self the call to 
develop a unique personality. There are few 
more awe-inspiring events than the budding of 
self-affirmation in the little child. Blindly his 
instincts have pushed him toward the mother’s 
breast and have guarded his slender thread of 
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life when nobody could have saved him, if he 
had not, without knowing it, saved himself. His 
eyes have obediently followed the bright light, 
the striking color, and, by a tendency more 
primitive than will, he has found out how to 
perceive objects. Through imitation, which 
imderlay all conscious acts, he has caught the 
first meanings of personahty, and has won the 
little stock with which he can begin life’s busi- 
ness for himself. One fine day, not announced 
beforehand, he makes his surprising debut. He 
asserts his will. “I am somebody and I am 
resolved to be more of a somebody” is what he 
is trying to say. He is no longer a centre of 
instincts. He has begun to affirm himself. All 
the mysteries of self-direction and self-assertion 
have appeared in the little life. He will never 
again quite passively let the world make him as 
it wishes. He has become a factor in his own 
making. He has started out with sufficient 
stubbornness to assert and maintaip his own 
uniqueness. This wiU to be is the very core of 
ethics, and without it life would lose its signifi- 
cant and dramatic element. 



But by itself it would be a self-destructive 
l^indple. Made into a universal law it would 
i^fedtice a monster— a bare, isolated individual, 
^^^t, of planing or shaving ever gets a 
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board so thin that it has but one side ! A board 
with only one side is an absurdity! But that is 
no more absurd than an isolated individual who 
has solely and exclusively asserted himself, who 
has aimed at solitary self-realization. Only the 
maddest insanity could exhibit such a specimen. 
Involved in the very heart of life itself is another 
principle as fundamental as self-assertion. It 
may be called self -surrender or self-sacrifice. 
Whatever it is named, it is the altruistic atti- 
tude and endeavor. It is not a late reversal of 
nature’s primary law, struggle for existence, as 
some have supposed. It is not something which 
has come in “afterwards.” It is structural like 
the other principle. Without surrender and 
sacrifice nobody could be a person at all. The 
world through and through has its centripetal 
and centrifugal forces, and chaos would come if 
either force vanished. 

Those who have called self-sacrifice irrational 
or supra-jrational have failed to note that bare 
self-assertion is just as irrational. No real per- 
sonal qualities could be won on either tack 
pursued alone. Without gravitation, William 
James says, the world would be “an insane 
sand-heap.” Yes, and without centrifugal force 
it would be an insane undifferentiated-lump. If 
self-sacrifice is, as we are told, “glorious mad- 
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ness,” then certainly tmdeviating self-assertion 
is inglorious madness. Either path leads alike 
to annihilation. Both end alike “in the dark 
night where aU cows are black.” We have come 
upon one of those deep paradoxes of life. To 
become a person one must both affirm and deny 
himself. One involves the other. They are not 
totally different things. They are diverse aspects 
of the same thing. They belong together as 
indissolubly as the two sides of the board do. 

To get we must also give, to advance we must 
surrender, to gain we must lose, to attain we 
must resign. From the nature of things life 
means choice and selection, and every positive 
choice negates all other possibilities. Eveiy 
choice runs a line of cleavage through the entire 
universe. If I take this, I give up that. The 
young man who has just completed his education 
and is facing this rich and complex life of the 
world feels that all things are possible for him. 
He can be anything he chooses. TJiere are a 
thousand possible careers and they are all attrac- 
tive. But some day he makes his difficult choice. 
He decides to be a specialist in Greek philology. 
This choice compels him to sacrifice the nine 
hundred and ninety-nine other possible careers, 
is a similar inevitable conflict of selves, 
by a stem necessity means limita- 
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tion. To go north limits one from going south. 
To enter the spiritual contests for an incor- 
ruptible crown limits one from being an easy 
pleasure-seeker. As of old, so to the end of time, 
it is impossible to serve both God and Mammon. 
Now in all these choices we get what we want, ' 
but at the same time we often, perhaps generally, 
give up what we also want. Our choice entails 
a real loss, and this hard fact, that each choice 
strips off a whole world of possibilities, has often 
figured in the pessimist’s list of woes. Whether 
it shall be reckoned among the evils or the goods 
of life — as a debit or a credit in our earthly 
stock-taking— will depend on the further ques- 
tion, whether we fix our thought on what we are 
getting, or on what we are losing — on our self- 
realization or on the things which it forces us 
to drop. 

From this approach self-sacrifice makes us 
dwell on our finitencss, it compels us to note 
that we reach any goal whatever through an 
endless process of limitations, over a path strewn 
with dead possibilities.* From another approach, 
as we shall sec, it carries with it the implications 
of an infinite relationship. The person who 
seriously aims at any end which can be called 
good must surrender something and must reach 
beyond the bare “I” and “ me,” 
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Nothing at all can be achieved within the 
solitary circle of the self. Such an undertaking 
is as impossible as the gymnastic feat of lifting 
oneself by the boot-straps. The life of a person 
is a bundle of relationships. He has received 
■from everybody, living and dead, who by any 
possibility could open a line of communication 
or influence with him There is undoubtedly 
something personal, private and unique in his 
selfhood. Environment does not account for 
him. But he can find nothing in himself which 
he has not received. There is another’s mark on 
every good which he possesses. Nebuchad- 
nezzar’s boast he may never apply to himself, 
“See this great person that I have builded.’’ 
The self-made man is harder to find than the 
missing link. There simply cannot be such a 
“ creature. ’ ’ All other lives have helped make»his 
life. AH other selves have helped constitute his 
self. Strip him of what he has received and he 
perish with poverty and nakedness. There 
is no such thing as an atomic ego — existing as a 
bare and separate entity. ** It is as much a fiction 
abstraction as is the atom of physics. The 
self is like the brain-cell, to be revealed 
as it functions in a whole made up of beings 
The whole is the ultimate reality, 
exists only because the whole 
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does. Now in the light of this tmth we must 
study self-sacrifice. 

The “isolated self” is no more real than the 
“conjunct self.”* Cut apart they are both 
abstractions. Neither can be, nor be realized, 
without the other. To live for the isolated self 
would be to lose the conjunct self, but at the 
same time to lose the isolated self too! The 
complete egoist annihilates himself. It is there- 
fore not Irrational to prefer the conjunct self to 
the isolated self — it is the height of rationality.! 
We lose one self to save another self. The 
mother’s sacrifice illustrates it. She is not her- 
self with her child gone. The saciifice that saves 
the child is for her the only path by which she 
can realize the self which she wants. Here is the 
pathetic story of a little boy who was picked up 
in the water, from the burning steamer “ General 
Slocum ” : “ My mother gave me a life-preserver, 
that’s how I got saved,” said the little fellow, 
whose name was Muller. “ I guess she did not 

term, “ conjunct self,” is borrowed froin my esteemed 
teacher, Professor George H. P.almer. 

f Schopenhauer, who takes the diametrically opposite view 
to the one I am expressing and who regards self-sacrifice as 
“unnatural” and supra-rational, says: “The natural man 
would, if forc'Cd to choose between his own destruction and that 
of the world, annihilate the whole universe merely for the sake 
of preserving himself, this drop in the ocean, a little while 
longer. “ 
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The “isolated self” is no more real than the 
“conjunct self.”* Cut apart they are both 
abstractions. Neither can be, nor be realized, 
without the other. To live for the isolated self 
would be to lose the conjunct self, but at the 
same time to lose the isolated self too! The 
complete egoist annihilates himself. It is there- 
fore not irrational to prefer the conjunct self to 
the isolated self — it is the height of rationality. f 
We lose one self to save another self. The 
mother’s sacrifice illustrates it. She is not her- 
self with her child gone. The sacrifice that saves 
the child is for her the only path by which she 
can realize the self which she wants. Here is the 
pathetic story of a little, boy who was picked up 
in the water, from the burning steamer “ Genera*’ 
Slocum” : “ My mother gave me a life-preserver, 
that’s how I got saved,” said the little fellow, 
whose name was Muller. “ I guess she did not 

’^This term, conjunct self,” is borrowed from my esteemed 
teacher, I^rofcssor George H. Halmcr. 

Schopenhauer, who takes the diametrically opposite vie’W 
to the one I am expressing and who regards self-sacrifice as 
” unnatural ” and supra-rational, says: “The natural man 
would, if forced to choose between his own destruction and that 
of the world, annihilate the whole universe merely for the sake 
of preserving himself, this drop in the ocean, a little while 
longer,” 
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have none herself, ’cause they can’t find her.” 
The patriot carries us a step farther. He finds 
his real self in a country free and united. 
Without this his isolated self is of little worth. 
He dies to the one to win the other. The martyr 
does not care for his life if it is to be cut apart 
from the truth he loves, i. e., from the ideal 
society to which through his truth he belongs. 
He dies to the one in the hope of saving the 
other. The saint has become a member of an 
invisible kingdom which is his supreme reahty; 
he dies to the existence of sense that he may 
live to his conjunct self where life is full. 

Every instance of self-sacrifice, which is calm 
and full of purpose, is of this nature. To the 
sympathetic spirit every child is in some sense 
an own child. One cannot see it lost without 
losing something of his real self. To the true 
citizen of a state every situation which affects 
the welfare of the state makes its call upon him 
and he must decide where his duty lies. In 
every age there comes the immemorial contest 
“ betwixt old systems and the word.” Each one 
of us must side with truth as we see it, and in 
these choices the free soul must always have his 
taste of martyrdom. But here again he prefers 
his self plus this truth to his narrow, shrunk self 
without it. The same principle is involved in 
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all genuine friendship. Love always “ smites the 
chord of self,” but it passes out of sight only to 
reappear in a higher kind of self. 

“ So they loved, as love in twain 
Had the essence but in one ; 

Two distincts, division none 
Number there in love was slain.'" 

Nobody can have the gains of friendship, the 
glorious gift of love, who cannot surrender. He 
who stubbornly stands guard over the “ me ” and 
the “mine” is forever denied these supreme 
blessings. The friend, the lover, loses his iso- 
lated self and finds himself anew in a conjunct 
self, which “neither two nor one is called.” 

All work demands self-sacrifice. Nothing can 
be produced which contributes to the world 
unless the worker puts himself into his product. 
He- must resist all temptation to get a quick 
product. He must painfully learn from others, 
give up his capricious ideas, surrender his per- 
sonal likes, become an organ of humanity. He 
must malce what the world can use; he must 
gain skill at uninteresting tasks. The successful 
worker has sacrificed half a lifetime learning how 
to do his day’s work. Yes, but he has been 
winning a new self while the slow sacrifice has 
been going on. While he has been giving up- he 
has been getting. Through the denial and sur- 
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render he has affirmed himself. He has lost his 
solitary self and found himself in the conjunct 
life into which through his labor he has poured 
himself. The search for truth exhibits this prin- 
ciple in still clearer light. The truth-seeker in 
any field cannot think anything he happens to 
like or fancy. He cannot “ hold his own views. ’ ’ 
He must surrender his prejudices, sacrifice his 
pet ideas and his precious theories. He must 
find out what is there, in the world beyond him. 
He must conform his view and his theories to 
that. The comfortable arm-chair thinker who 
spins his science and philosophy out of his own 
head discovers quickly how absolutely the world 
ignores him, how unreal his pretty rainbows are. 
Truth, with its permanent aspects, is never found 
that way. Every inch of advance in her realm 
is won by self-surrender and by patient sacrifice. 
Truth is found only by those who can come out 
of self and enter, at some door, into the universal 
life. But what a glorification and affirmation of 
the real self such a pursuit is ! What riches there 
are in this wide life into which the private self 
merges itself, and how it comes to its realization 
along this path of surrender! 

This principle, too, throws light upon the 
great' facts of conscience and obligation — ^the 
most august facts which we ever meet in our 
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human experiences. Here we discover a will 
which seems other than our own, an authori- 
tative call which appears to come from beyond 
us. Deep calls unto deep. This voice of duty 
defies analysis. We cannot discover its origin 
either in the race or in the individual. All 
naturalistic explanations have broken down at 
some point when all the facts were marshalled. 
The self-conscious being always manifests as 
marked a sense of difference between rightness 
and wrongness as between up and down. The 
form of oughtness seems as original as the 
form of space or of time. But our actual, con- 
crete conscience, which we obey or disobey, is a 
product of the organic social life of which we 
have spoken so much. Until one is consciously 
or subconsciously a part in a whole, he can 
know no call to surrender his momentary im- 
pulses for more universal ends. 

The child who, without knowing it, is catching 
by imitation the thousand little movements and 
expressions which are habitual to the members 
of his family is also becoming responsive to the 
social and moral and religious customs of the 
environment. They are, beyond his knowing, 
concretely filling his form of “oughtness.” .The 
conjunct self is realizing itself in a new person. 
The higher will of the whole is organizing a new 
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instrument for itself, and without disrupting his 
very personality the individual cannot cut him- 
self apart from the society which has educated 
h im. Till he has killed out his selfhood, he 
cannot kill out the calls of the conjunct self. 

So sacred and august has the voice seemed 
that in all ages it has been clothed with divine 
sanction, and the man who obeyed or disobeyed 
felt in a deep and overwhelming vsensc tliat he 
had said “ yes ” or “ no ” to God. So in fact had 
he, for we shall see that the step is short from 
this conjunct self to the infinite Companion — ^the 
divine Other who is nearer than our neighbor. 

All self-sacrifice, of the voluntary sort, comes 
essentially and rationally from the fact that all 
self-conscious beings are tied in together, as the 
word “obligation” suggests, and are realizing 
their lives together. It is this fact, too, that 
makes life such a dramatic and often tragic 
affair. 

We cannot live to ourselves, we cannot die to 
ourselves; we cannot sin to ourselves, or cleanse 
our hearts from sin all to ourselves. Life cannot 
escape the principle of vicariousness which is 
woven into all its strands. The wine-press which 
is trpdden alone squeezes out wine which glad- 
dens men’s hearts forever, and becomes the 
precious possession of the race. The higher the 
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person in the scale of the spiritual life the more 
insistent will be the calls to self-sacrifice; the 
more striking becomes the significance of vicari- 
ousness. 

The deepest note of the Gospel, — namely, that 
God sufiers with us and for us, — ^is also the 
deepest fact of all life. The prophet felt the 
truth, Christ revealed it in the culmination of 
His life, and now our social ethics has come 
upon the same truth by an independent path of 
scientific study. There can be no spiritual being, 
whether he be the immature and embryonic 
saint, or the Infinite Father, who does not go 
out of his isolated selfhood to win his life in 
others, who does not share his life to gain a 
spiritual fellowship, who does not endure suffer- 
ing to produee a more universal joy. 

But before this someone has surely been 
asking: “On this basis is not self-saerifice 
another form of self-seeking?” We always, it is 
admitted, do what we want most to do. We 
give u]) to get. Wo surreiadei to realize. Is not 
this selfishness on a new level? Does not this 
seeming altmism, like a Proteus, turn into a 
veritable egoism? Altruism and egoism are as 
relative as are the directions right and _ left. 
They mean nothing by themselves. All altruism 
is more or less egoistic; all egoism is more or 
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less altruistic. We cannot tell which term to 
apply until we know what end is sought. 

Many a canonized saint has been egoistic; 
many a man whom society has condemned has 
been altruistic. In geiuiinc self-sacrifice the aim 
centres not on the “me,” but on an end which 
seems foreign to our own welfare. The deed is 
sufficient in. itself, and for the moment absorbs 
the doer of it. We lose thought of self in the 
end which we seek to realize. We do not think 
of its rebound upon us. Wc arc not remotely 
calculating the cubits which this will add to our 
self-realization. Two things fill our thought — 
what we are losing and what we are giving some- 
body else, though in all our more glorified acts 
there is little consciousness of mine and thine — 
the self and the other arc one, and we are only 
aware that this is the thing to do — "how other- 
wise ! ’ ’ 

In every case where we obey the call of the 
whole and surrender the isolated seif fgr the true 
self we do get satisfaction, but we did not aim 
at it. The terminus of our desire is the deed. 
We stake ourselves — to live or to die — for some 
hard thing, not to have men say “he did it,” 
not to have the thrill of burning up to light the 
world — ^but to do the deed and to light the 
world. We do the deed because our life is 
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inseparably one with those whose lives will 
benefit by the deed, and we have no eye half 
turned toward a halo. 

But this discussion makes us aware that the 
negative word “self-sacrifice” is not a very 
appropriate term for the great positive fact 
which we are considering. It turns attention to 
the loss rather than to the gain, to the surrender 
rather than to the attainment. Consecration is 
a better word, though perhaps at first it sounds 
too exalted. It is, however, no rare and uncom- 
mon thing. It is a feature of the most ordinary 
person’s life, and it rises to all degrees as we go 
up the scale of personality. 

There is some affirmation in every act of sac- 
rifice and no man can make a fine sacrifice until 
he has a true value of himself.* 

The sweeper of the city street who sweeps in 
the dark corner where no inspector comes, simply 
because it is his business to have the streets clean, 
has a toych of this consecration on him. The 

* “ Every self-sacrifice is at the same time self-preservation, 
namely, preservation of the ideal self; indeed it is the proudest 
kind of self-assertion for me to sacrifice myself, for me to stake 
my life, in battling for a good which I esteem higher than my 
life/' — Paulsen’s ** A System of Ethics/' p. 389. He also points 
out the further fact that even the bad action involves sacrifice. 
“ The traitor sacrifices his friend, or his reputation or his people 
for thirty pieces of silver; he, too, would rather have the thirty 
pieces of silver without the sacrifice/' 
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lighthouse-keeper who rows out night after night 
to the lonely rock, though he knows that for 
weeks together no ship goes by his coast, and 
who does it because he is counted on for that, is 
in the same list. 

The shoemaker in the little inland town who 
makes an honest shoe for some unknown cus- 
tomer across the world and who feels the sacred- 
ncss of his work is in hi.s humble way consecrated. 
The scientist who counts nothing too hard in his 
unwearied struggle to win one more secret from 
the unknown that he may add it to the slowly 
growing total of human know'ledge is to be 
enrolled among those who are consecrated. 

The daughter who smothers all her own per- 
sonal dreams to care for an invalid mother or a 
widowed father, the reformer who spends his 
days studying the .slums that he may hasten ^the 
day when there shall be no slums, the Christian 
teacher who counts no obstacle too difficult if so 
be he may make one more person ent^r into the 
real meaning of the love of Christ — all these are 
examples of consecration. 

It shines out everywhere like the stars over 
our heads and it is so common that it is often not 
noticed. But it is a fact which needs to be 
accounted for as much as these same overhead 
stars do. It has not come out of nothing. You 
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may reduce the tangible world to matter and 
motion if you will, and say over your gigantic 
dust-heap of a cosmos, “This is nothing but a 
mechanical arrangement of atoms,” but what 
will you do with this fact of consecration? Men 
live all the time for something not themselves. 
It is involved in all personal life. There is no 
realization without it. 

What shall we say, then? There is but one 
answer. Love and devotion are the tremendous 
facts of life. Wherever the person is they 
appear, as does gravitation where the particles 
of matter are. They show that spite of seeming 
independence and isolation our spiritual lives are 
conjunct. We find our joy in giving as God 
does, because after all the giver and receiver are 
all one in the deeper spiritual unity, and he that 
lovCth is in very fact “of God,” and well on the 
way home. 
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I know of a case where an old man of the lower classee , on hie deathbed, 
was heard suddenly to recite several Greek passages in the most elegant 
Greek. As it was generally known that he understood not a word of 
Greek, this occurrence was considered miraculous, and was at once 
exploited by shrewd wags at the expense of the more credulous. Unfor- 
tunately for them, however, it was presently discovered that in his boy- 
hood he was compelled to memorize and to declaim Greek sentences, 
serving in this way as an inspiring influence to a high-bom dullard. He 
had thus, it would appear, acquired a smattering of Greek phraseology in 
a purely mechanical manner, without ever understanding a word of It, 
Hot until he lay at the point of death, some fifty years later, did these 
meaningless words come up again out of his memory and force them- 
selves into utterance.” — “ GoetWs Conversations with Bckmmnn.^ 
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We have been finding in our previous studies 
that p ersonal self-consciousnes s is a mere , fra g- 
ment oL a larger which in turn is 

also a fr agment of a still ,|nQi;elnclu^Ye.H^ . 

' It may neT^s’clear up our thinking if we exam- 
ine briefly how the luminous peak of our own 
consciousness rises out of a larger realm of life 
which, though below the threshold of conscious- 
ness,* ptojL 

It is now a truism that pur p^y agnal'Self is at 
every rnoia ent wilier than, we Igapw ^an^ Jarger 
flEs^any n^aiieiStatTonof^ Our clear con- 
sciousness'' is always a selection from an enor- 
mously wider stream of subconscious, or undif- 

*The term “threshold 9£ ^Qnsciou^ gye§s/ ' used here some- 
what loosely andnSot quite mT?s*sMct psychological usage, 
means the lowest possible decree oL> y^aff a^s . Any influences 
or would not be known in 
consciousness. Anything which rises to the degree of aware- 
ness has passed the threshold. The term “ subconscious, “ oJ 
“ subliminal " therefore means below the level of awareness. | 
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ferentiated, material for thought. If one thought 
occupies the window all other potential thoughts 
must stay below, or wait their turn. In fact the 
experiences of the most simple normal life of any 
individual no less than the manifestations of the 
extremely abnormal cases of “.posvsession” and 
“double personality” alike show that the mar- 
gins of the self sweep out indefinitely beyond 
the horizon which our consciousness illumines. 


“ Beneath the stream, shallow and light, of what we say we feel, 
Beneath the stream, as light, of what wc think w^e feel, 

There flows with noiseless current, olxscurc and deep, 

The central stream of what we feel indeed. 


The iceberg with its peak of blue ice shining in 
the sun carries an enormously greater bulk of 
ice submerged below the surface. Around the 
gulf stream of warm tropic water there is a 
whole ocean of cold water which has no current 
*of its own. Beneath the lava which spouts into 
view through the volcano there is a molten core 
j^of earth which presses up from unexplored 
depths. So mewhat so th e self we know is 
belated to £~Wger life which belongs to it , isjba. 
|ome sense its o^ r~a ^. yj;tlio sT^elSw ^ 
H^Cff aoft he pri inary co nsciousness, f 

* Matthew Arnold. 

t It is impossible to put facts of the ** inner life into a dia- 
gram. But a “ pictorial image " may possibly suggest the idea 
here a little better. In the figure, (a) shows the pt&k " of 
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It has well been likened to the color band of 

aimmiiiiMii , , I, Mil 

the spectrum. Beyond each end — ^the red and 
the violet — there are vi^ ^^ati ons which give us . 
no colors. At the red eixd the vibrations are too\|'i 
slow, at the violet end too rapid for our retina Ij 
to turn them into color. But there they are asr 
r^Hn fact as is the most brilliant band^in, the| 
spectrum . "So too we have learned that there 
ar e^ mental p henomena, beyond our conscious 
horizon as unimstakably as within this horizon, 
and without the ‘‘beYOnd” we should not hayeM 
the “jwithin.” There are two ways of studying' 
the phenomena of the subconscious, or sublim- 


consciousness. Around it QS) are the “dying peak” and the 
“ dawning peak,” i. e., the one which has just now prevailed, 
and the one which will a 

succeed The thought 
of any moment is indu- 
enced^hy what is just 
dying out and by 
what is just 
coming in. 

This makes 
the “fringe” 
around the 
peak. Then 
(c) repre- 
sents the 

“threshold” or horizon of consciousness. Submerged below 
this line there lies (d) the vast realm of the subconscious, 
which, for all we know, borders upon the infinite Life, rises out 
of it, and may receive “ incursions from it. 
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^Hal, life:* (i) Througli the experiences of ordi- 
fnary normal persons, and (2) through the states 
' and experiences which are usually called abnor- 
mal or supernormal. We will take the normal 
! states first. 

Every act of perception focuses consciousness 
on some definite object which seems to fill the 
thought, but it is easy to show that -£tbis..obiect 
in consciousness always has its fringe or marsisu 


In our field of \fision there is always more than 
jve~Eiow~we"^ 5 ^^. Objects or circumstances 
p^hich do not come to clear consciousness make 
rtheir influence felt and get “ a standing, ” though 
|their presence is not acknowledged. The blueness 
|of the sky, or the heavy mist of the day, is 
present in the background of our consciousness 
throughout the day, and though we may not 
once make sk}’' or mist the subject of conversa- 

f tion, or definite object of thought, it will ypft : 
tril3tfi|R.1i O our moo d, influence .oa p-deasions and . 

llR'i' 


There are many ways of provingtnat our eyes 
see more tnan our minds take count o f. Not 
iSrequently in laborato^ experiments where 
the gaze has been focused upon some small 

♦I sliall avoid tising the expression the subconscious, or 
“self/* for I im 2 lxJi:ha 4 L^e mental 


li^w the threshold is a different 


from the 


The Subconscious Life 


object, in the “ after-image, ” which comes as tiic 
eyes are rested, objects appear which had not 
been noticed at all while attention was occupied 
with the central object. Crystal-^azin^ has| 
given us much light in this imer^ting field. | 
Most of the pictures which the gazer sees in the| 
crystal ball are objects which were within the; 
field of vision, but escaped notice or were too\ 
dim to fix attention. 

An Eng lish lady , whose experiments with the 
crvsiS niave been very successful, relates that 
one day she saw in the crystal the picture of a 
young girl who was an intimate friend of hers, 
and she observed that the girl's hair, which had 
always hung down her back, was now put up in 
young lady fashion. The next day her young 
friend reproached her for having passed her in 
the street without noticing her, when she par- 
ticularly wanted to be noticed because she had* 
just put up her hair ! 

At an othcr...tipic she saw in her c rysta l the 
words, ‘"fhe Valley of Lilies,” which proved to 
be the title of a book which someone had laid 
on her table without her Imowing it and too far 
distant from where she sat for her to see the 
words with her normal vision. There is nothing I 
‘‘tmeannx^j^Q^^ 

gives marked emphasis to facts which the most I 
8 
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I ordinary experience gives testimony to. Every 
^conversation bears witness to the presence of 
I “marginal objects,” objects which are out of 
I focus, and impressions which have not yet come 
I to full birth in ideas. In fact the very reason 
t'pve turn from the present object of vision, to a 
If new one is that the second object has already 
11 been fg^ in the margin of vision before it is 
** really p^ceived. 

The_jame situation applies to all the other 
senses . A t housand noises are reaching us while 
we^e listenlfi^'io"oM' particular sound. Often 
when we are listening to the conversation of one 
person, in a room full of confused talk, we catch 
the sound of our own name, pronounced amid 
the babel. Nothing else had apparently reached 

1 US. If, however, we were hypnotized the inter- 
esting,^ faet would be revealed that we Cbuld 
relate mt^ of t he c onversation which led up to 
t he name and which our normal conscio usnes s 
failed to follow. The sleeping mother beauti- 

...j i.rjiirnr' . jii ^ ^ 

fully illustrates this truth. She will sleep^eace- 
fully amid the rattle of the windows, the din of 
the street and the movement of persons about 
the house. But let her child turn over or sigh 
or make any waking movement, she is at once 
aware of it. She is asleep to ev erything else, but 
awake t o her' c hild. But in orHerTb distinguish 
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noises slie must be hearing them all. It is well ^ 
known that sleepers wake up if any monotonous 
noise ceases, which usually goes on while they ; 

sleep. In dreams, words or fragments from 
unnoticed conversations often rise to the light. 

Not a little of the stuff of dreams is woven out 
of just this marginal or subconscious material, 
not before noted as ours. 

The influence o f unnoticed odo rs has fre- 
quently been commented upon. In subtle and 
unaccountable ways they produce moods and 
bring to thought forgotten scenes. One stands 
in some old garden looking intently at a rose- 
bush and suddenly finds himself a hundred miles < 
away lost in the memory of a long past experi-.^ 
ence, because unknown to his conscious self a| 
faint odor of lavender reached his sense of smell.) 
Atjei^)^mqmen.t,, tppj,pf _pur waking lif p lye^are 
r ecipi ents of innumerable touch impression s from 
the_^entire surface of our bodies — ^in fact from 
every part*, of their cubic contents. There is a 
feel of the clothes and shoes wherever they touch 
us. If a shoe noiselessly dropped off we should 
miss it! 

Not seldom, again, our' moods are created by 
the c ombin ed impressions of these nameless and 
ufflioted touch The 

positions of our limbs are felt, and yet not felt. 


ii6 Social Law IN THE Spiritual World 



V 


We are dimly aware that they are there, though 
we are not now noticing the crook of the knee or 
the bend of the elbow. We respond in every 
motion to the call of the semicircular canals — 
those three spirit-levels within tlie ear — but we 
never know that they are giving us their hints 
^■for position. In every change of vision we adjust 
* I the size of the pupil of the eye and “ accommo- 
I date” the lenses to vSuit the new object. Wc are 
I never remotely conscious of it. We__do npt.knQW 
h ow we^ ,..it, but Jt^is,.^, .iatelJ4geat.ah, j:Ct 

■ any wg^r^rto> 

. The same thing applies to all the.-iii:g a^ 
functions^ They all go on Belo w consa^ 

They, in turn, 

give us moods and contribute much to the wild 
imagery of our dreams. 1'he disordered oVgan 
which has not reported its state to your waking 
life may get its full inning and run up a high 
score as soon as consciousness leave?, the field. 


what power consciousnes s has over organi c 
function s. 

Passing now from sensations to ' 

we shall fina’"'-i:'fie subcon- 
element no less in evidence, and undi- 
in importance. The entire process oi 
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memoiy and.. xKiagimtion lies bel^^ conscious- 
n^. Every image which comes into thought 
comes by a law of association . We pass from 
one topic ot conversation to the next, from one 
thought to a new one by a connection which is 
deeper than cons ciousp egs. Again and again we 
find ourselves asldng “how did I come to be 
thinking of this ? ’ ’ It is as though s oine invisible I 
being had carried us over fro,m one peak off 
thoumt to another, and just as unaccountably! 
some memory rolls out while we were drumming! 
our feet on the floor, lost in abstraction. 

Here again it is the fringe about the clear idea 
of the moment which guides us along into the 
dawning thought. But this so-calle d “ frihge ’ ' 
is never itself caught in. co iiadoasiiess. It is like 
the cable quivering with messages submerged 
beneath the sea. Still more iateresting_is...the/ 
s ituation when we*'md[^ake to find a lost 
word — ^to drag up a forgotten name. We know 
perfectly ^ell that the word, or the name, is 
somewhere within the botmdary of what we call 
ourself. But we know equally well that it is not 
in our present consciousness. We_sqai"ch for it. 
A cuiious search it_is. ■ We are hunting for some 
definite thing which we know we know, but 
which at the same time we know we do not now 
know. 




'■Tl 
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The self of narrow horizon is appealing to 
the self of ■wider horizon. In some submerged 
stra'tum of this very .self of ours the name lurks 

Not directly, for the harder we think by sheer 
force the less we get on. We catch some under- 
current which may carry us in. We let out as 
many floats as possible to feel for currents that 
are setting the right way. We try initial letters, 
we get the k)cal setting by thinking where we 
met the person whose name is in question. We 
remember the page on which we have seen it 
■written ; and lo ! wit hout more ado the name i s 
presented to us by a magic ha rdly less wonderful . 
than'that whick^ed A lad din’s ^palace. 

Hai'dly any normal mental operation reveals 
more clearly the fact that our consciousness at 
any moment is but a bubble in a larger sea dbap 
does this phOTomcnon of memory. \Vlthkua. 
certain radius from the conscious centre we 
xercise a certain hazy sway as lords of the 
ornain . It is territory which yvQ^ Jeel 
hough our power oyer it is neve r, nnpg t. 

Ins* sub merged region jus t beyo n d the sh ores of 
ur consciousness lies wreckage from every 
penence of our entire past lives . Almost any 
rident •under favorable circumstances may be 
above the surface for its 
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moment again in the light. Ru| ^ nothing comes » ‘ ‘ 

up on demand. The wili has no com -pelling 
power . It can only seize and hold what comes ' %* » ' , ' 
by the law of association, and the entire 'f',,, L ; 
machinery of this process — if we anay use such ‘ * ■ , ■ ' 

an unspiritual word as machinery — is in the \ 5 
subconscious. Without more than consciousness Ihf i l '-- 

as it appears above the threshold we should have iai I. a* ‘ 
no memories. But down in the deeps below the |v^ 
threshold it seems possible that everything 
which has once come in may be preserved.* 

In jthe volitional realm the subconsciotisness is 
even more in evidence. Most of our acts are not 
steered by consciousness. A mass of activities 
have become habitual and now require no atten- 


* From among the many good cases. I select the following 
interesting sto r^ t old by Oliver Wendell Holmes: 

held a^SoTiTagarnstTfrifors^^ When 

it came dtie, he searched for it. but could not find it. He told 
the facts to B, who denied having given the bond and intimated 
a fraudulent design on the part of A, who was compelled to 
submit to the loss and the charge against him. Years after- 
wards, A w*:s bathing in Cluuics River, when he was seijsed 
with cramp and nearly drowned. On coming to his senses he 
went to his bookcase, took out a book, and from between its 
leaves took the missing bond. I n the . Jiud (j^e.n pic ture of hj^ 
entire ^ life, which flashed b^fpfe he was sinking , t he ^ act 

of puttin g tfic\J;)ojX(i_j5n llic 

hadT^esent^ j tgf reader who liices to'lticar the whole 
oTTstory'' may be pleased to learn that the debt was paid with 
interest.” — Oliveb Wendell Holmes, in Pages from an Old 
Volume of Life,'" pp, 399, 300. 
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tion from upper consciousness. Make your 
writing completely conscious and it loses all its 
grace and easy flow. It looks like the writing 
of a child. Play on your musical instrument 
with direct self-consciousness, and the pla3dng 
becomes ridiculous. 

Guard your self ;Conscipusness at the social 
function, or in your public speaHng, "and^your 
rnake an exhibition of awkwardness. We all 
know how hard it is to swallow a pill when we 
consciously swallow; how impossib le to plav. 




^ cricket or golf if w e thi n,lg~.of hands; how 
I dangeTO^ for ^e"Hght-rope walker if he thin ks 
pi his baSace. AU undertakings guided by 


<ri,¥Pirect"consciousness are slow, 


>/■ , ixhausting . The world would never have seen 

|f| great work done if all human endeavor had 

required minute direction of consciousness. 






<: ■ ir ^ j 

r 


^ iVo^e;, we originate an action and turn it over 
to “the effortless custody” of the subconscious 
■ which steers it swift and sure and easy. The 
fingers know the keys, the feet know the tight- 
rope, the arms have the proper golf swing, the 
“man within” will practice courtesy and good 
manners without thinking — ^as we all walk 
beyond our knowin g;,. We have gamed in the 
lines of our exercise what has been well called 
the “humble accuracy of instinct.” which hits 
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the mark where self-direction would surely miss. 
Happy is the man who not only has won the 
skill of body by his habitual exercise; but has 
also by his choices and decision gained a moral 
dexterity of the soul so that it has become 
second nature to choose the good ! who has prac- 
ticed truth-telling until he has truth, like the 
Psalmist, “in his inward parts” — i. e., truth- 
telling and righteousness have become sub- 
conscious. 

We all pass over from the stage of unconscious- 
ness to conscious effort and finally to actions 
performed subconsciously. Many, I should sayl" 
most, of those characteristics which usgd.-±A 
^tributed to^ her^ityj^^m ' produ,c^ . fh oj 
suBcohscibur experiences of'early childhood.! 
Actions, manner^ traits, habits of parents are 
sulTconsciously imitated and the little life sets 
itself by forces which are never consciously 
analyzed. Character, conscience, courtly, and] 
most of the graces and virtues, are formed,Joyi. 
subconscious processes which defy .analysis. f 

But while it is true that these processes defy 
analysis, it should be noted that the subc^- 
sciou s life is largely *' fQri ned _”_ b y cohcreie^flu- 
Sces and by’deT&ite activiti<^. It is not some- 
tmng;^.,y7hQJly^^^,^ Subconscious hand- 

writing is possibieTieBause the writer has trained 
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himself by long practice and effort. Being 
trained he draws at his ease upon the fund 
which he has capitalized. His writing is no 
miracle. It is the normal product of conscious 
training. T he mu sician cannot hayg un^^^ 
ease and ,ppwer unless he , forms it_.]^y., years 
of work. 


. " "Tfie ideas and illustrations which come troop- 
ing in for the ora;^r to use have not dropped 
iinto him from the sky. They are the fruit. of 
ihis life of .observation and reading and medi - 
tation. He is a good orator because he has a 
nSi subconsciousJiie, but he has that because 
his 3iligence h as created it . 

manners are formed out of t he practice^ 
of courtesy.. The man who never thinks of his 


hands or of his feet or of the fit word for his lips 
has won this freedom at a great price. He»has 
made himself unconsciously graceful by diligent 

^ forrnation of conscience is the work of a 
lifetihS, butwSenTt'speaiC^e voice does not 
seem our own. Rightness and wrongness and 
the sense of oughtness, are deeper than any 
human plummet can sound. But each indi- 
vidual’s concrete conscience is “formed and 
filled” by the social and personal experiences of 

tHe hfetimer™’ 
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The atmosphere of the home into which thel 
infant comes, “the psychological climate” of th< 
first years, the habits, traditions, manners, con 
tagious ideas of the family group — all thcsdl' 
things begin to form a conscience which wil 
always bear its nurture marhs. 

Every concrete choice weaves something into 
the invisible structure which lies far below the 
threshold, and in the moral crisis of that person 
the “set” of the inpcr life, will count, though the 
actor will not remember how it was formed. 

It is a fact as old as poetry or art that the| 
man of g^enius does not understand himself or 
know where his creative i)ower lies. The ex- 
planation is within, not ^outside _ the niah. Buti 
itls not to be found within his conseious self.* 

A geni u s always possesses a remarkable sub p.., 

consclousdife. He is more than ordinarily acute, *’ ^ 

" /['I’ 








■J-A / ' 
i i 




impressionable, absorbent. ^He feelg what ordi- 
nary eyes never see, common ears never hear. 
He seizes with ease the fruits of travail of whole 

m 

centuries. But more than that, the wall bptwp^n 
the conscious self and the subconscious life is 




t 


* “ No science maintains that the whole of our personalit y j 
is incarnate here and now; it is beginning to surmise the con- 
trary and to suspect the existence of a larger transcendental 
individuality, with which men of genius are in touch more than 
ordinary men. W e may a^ ll be partial of a Jai^ger 

self,” — ^OnvER Lodge, HibhertJ^rnal^^VoL 11, No. 3, p. 470. 


V.S» 
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f or t iig.,ge&ius,.,.-He is a person 
with extraordinary power of appropriating the 
subconscious material. He has, as Tengyso n 
well says, “truths deep-seated in his rnystic 
frame.” All He has is at his service, while we 
pthers know that we have something down there, 
;if only its shell were not so tight. In his highest 
'creative moments there are, too, uprushes from 
below, invasions from regions beyond the ordi- 
nary self. Lost and forgotten thing^lie now at 
hand for use — ^vestiges of the experiences of a 
whole lifoy^ It is as though the gate of selfhood 

were lifted and a flood of power swept in from 

another world. These inrushe s s eem to HTHig 
something deeperj...'ib-hiei'Em£_mor e uni ygrsally 
an3^ermanently worthful than are the products 
of voluntary thought. 'The man builds better 
than he knows, and not seldom he feels as 
though his words, or his music, or his model 
were given to him by another. All we need say 
now, is that t he self that thinks is the high ly 
factive centre oFa*mu3iwider life which crowds 
Its contributions upon tne xlunMug self, and he 
is right in feeling that he receives what he uses, 
for there is no explanation for such persons unless 
ve recognize that they have a spiritual universe 
tor their environment and 'with which they 
co-operate. 


The Subconscious Life 


125 


Dreagu^ furnish us an 'open window into the 
suhcOTiscious. Since man began to dream he has 
believed that the dream stuff, or at least much 
of it, came from beyond himself. Now he got 
messages from distant friends, now from dead 
ancestors, and now from his god. 

Even yet many among us hold that genuine 
communications come in dreams and that God 
s peaks to His beloved in sleep . It is at least cer- 
tain that dmams bring to us much which in 
waking life had no part with our conscious 
experience. Almost every dream bears witness / 
to a vast subliminal realm which though ours is | 
hardly '"us,” at least the ownership is a loose f 
one. Many of our dreams take their rise from 
bodily stimuli which in waking life are ignored 
and which are too faint to wake us from sleep. 
The* sensation may come from a faint noise in 
the room, or from the condition of some internal 
organ, or from a cramped position in bed, or, as 
frequently happens, from the,rg,^^aaiiig^^ 
e^e c aused by the circulation of the blood and 
noticeable whenever the lid is tightly closed. 

Given the simple, sense-fact, the mind has to 
account for it, and quick as a flash it invents its 
■pictorial story to fill out and justify the bare 
sense-fact which has been thrust in upon it. In 
the train of hallucina^ns which make up the 
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imagery of dreams almost any fact of earthly 
experience from birth to the moment of the 
dream may figure. Events which never reached 
normal consciousness and other events which 
have faded out and lost all color of reality come 
trooping in, vivid with warmth and color. 

One illustration will suffice. An aged friend 
of mine knew a young woman of twenty who 
again and again dirring her life had dreams of 
being out for a drive. The horses came to a 
certain dangerous hill with a stream and a bridge 
at the foot. On the way down the hill something 
broke. The horses ran away, dashed down the 
steep pitch into the bridge and capsized the 
^carriage with serious disaster to those within. 
I Always the same course of events came and the 
I dream repeated itself until it fairly haunted the 
I young lady. 

One day when on a visit to a distant State 
she went for a drive. The carriage came to a 
great hill when suddenly the young woman gave 
a shriek, for she saw before her in full detail aU 
the scenery of her dream. The hill was descended 
without catastrophe. When the tale was told at 
the house where she was visiting, an elderly rela - 
tive related thisisteresting history : “ When you 
were a httle child hardly a year and a half old 
^^your mother brought you here on a visit, and 
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while you were driving, the horses ran away 
down that hill and capsized the carriage against 
that bridge.” 

Here was the source of the material of the 
dream, which, however, was never repeated 
afterwards. In a less dramatic way, our dreams 
any night bring up memorial vestiges which we 
did not remotely guess were within the circuit 
of our self, and furthermore there is good ground 
for believing that many of pur inexplicable 
moods are the outcome of painful, though unre- 
membered, dreams.* 

The study of the subconscious or subliminal i 
in abnormal states is so enormously large an { ^ 
undertaking that \ f 

a fe w well- e.sta.bh.dhed fflct.<; jyhich ma ke it im - / |j' 
possibly do^ 

iniml^mS^v higher than^ con- r>r 

sowmegs, which is the thesis of this lecture. 

has proved a most fruitful means 
of^pTofing the subliminal realm. Hypnosis is 
an artificially induced, sleep-like condition of 
mind and body during which the subject is char- 

* “ Prom the soul’s subterranean depth upborne. 

As from an infinitely distant land, 

Come airs, and floating echoes, and convey 
A melancholy into all our day.” 

Matthew Arnold, ” The Buried Life** 
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acterized by a marvelous suggestibility .* During 
the hypnotic ttance the consciousness no longer 
steers action, and generally after the trance is 
passed everything which happened during it is 
I submerged, but not lost; nor is the past life by 
I any means lost during trance. Rather it is 
found. Tell a hypnotized man that he is Plato 
and immediately he personifies the philosopher. 
All he knows of Plato will come to his service 
and he will play his part as well as his previous 
training will allow. 

In a most astonishing way a person gets con- 
trol of his or ganic process es through hypnotism. 
TeilhiimSiat ammonia is perfume, Ke will inhale 
it with genuine pleasure. Put a postage stamp 
/ on his back and tell him it is a fly -blister, and 
the blister appears on the skin. Suggest that 
/ his nose is bleeding and blood may come from it. 
i TeU him that he will not feel the amputation of 
\ his arm and he does not feel it. This poTyer,,of 
■ su ggestion o ver bodily conditions has most inter- 
esting Femngs on so-called “ ” and 

“ mind cur e” experiences. Themctis that, 
though we know too little how to set these 
^ deeper curative forces at work, under the sway 
of faith, under the influence of expectation, 
almost any physical change may occur. 

f * There is no scientific ground for calling hypnosis an abnor- 
mal state. It is abnormal merely in the popular sense. 
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The “stigmata,” i. e., the nail-pritit s.i)ri.,Jhe 
hands^nd feet of St. Francis are no longer 
referred to miracle. Similar “ marks ’ ’ have been/ 
E£ 24 ftCe 4 »nder the ejpi^^ 
they. jBggx..a3aB.^ 

under h ypnotism when he is . told tliat t^.§y.. wi]|f 
appe ar. In ways undreamed by our ancestors^ 
we are learning that every function of , the 
has its degree of consciousness, that down belowi 
this red end of our spectrum of consciousness|l 
something.^pes on whi^^^ 

that incursions may occur from above down andl 
from below up. 

Hypnotism has revealed the fact that the 
subliminal self is hyper-acute and perceives or 
becomes aware of much which would be entirely! 

H3^otized subjects will read lips, hear uncon|| 
scious whispers, even see things reflected in th^ ? 
cornea of a person's eye. They will read witl!] 
their eyes apparently shut. They interpret' 
changes of breathing in the operator and will 
feel the moving of a hand separated from them 
by a screen. | ' 

One naturally asks, is not the subconscious 
equally hyper-acute when the upper conscious- 
ness is awake? We cannot absolutely prove 
that it IS, but there, is much to show thaf we 
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always feel more than we ^owj^eel. Hypno- 
tSmpmves that’ this is tme wiiile that state lasts. 

The remarkable phenomena 
gij^gggs'tion indicate how strangely incursions 
m^'^oS^ from one side the threshold to the 
other. Teh the subject in trance that on coming 
to consciousness he wih not be able to see a 
certain person •who is in the room. The waking 
state returns. He is perfectly himself except 
that he cannot see this one particular person. 
Generahy he cannot feel him or hear him. 

Try the same experiment with a bright red 
cross. Teh the hypnotic subject that the card on 
which the cross is made -will look perfectly white 
to him for an hour after he is restored to con- 
sciousness. He sees then nothing on the card, but 
after he has been gaziag at it and then looks at 
a white surface he says he sees a green cross on 
it, which is of course “ji negaJa.Ke-.afte r-image. ’’ 
If he is told to raise ^ umbreha, ten minutes 
after trance is over, and hold it above^his head 
in the parlor, he will rise -without knowing why 
and get his umbrella and put it up. 

Hypnotism has revealed the fact that we have 
an ^astonishin g^ame-^nse.withm^ A subject 
told during the hypnotic sta^te to make a cross 
with a pencil 20,180 minutes from the time the 
order was given, did it at the precise time. The 
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impulse to perform the suggestion in all these 
cases of post-hypnotic experiment rushes up 
from below and invades the normal waking 
consciousness. 

Aga i n an d again the sugg^tions in_ hyjgnosis jr. 
have had a lasting moral effec t up9 n.th^i^rsQp,’s j 
jifg, and some ofthe^ost stubborn cases of® 
opium habit and alcoholism have been cured by 
hypnotic suggestion. 

The disease to which we give the generic name 
of has given us startling revelations of 

thesubtOTanean depths of consciousness.* The 
phenomena which are induced by suggestion 
occur spontaneously in hysteria. It is always 
marked by gaps in the normal consciousness — ^its 
field has narrowed. Frequently whole sections 
of the upper consciousness are submerged and 
seem lost. 

H3q)notism will generally recover these sub- 
merged sections. The consciousness which ap- 
pears in hypnotism knows just this lost section. 

It is, however, often discovered without h3q)no- 
tism. Take the hysteric who has an arm in \ 
which feeling is lost. Put the arm through a/q 
screen where the eyes cannot see it. No amoimt 

* In hysteria the range of consciousness is greatly narrowed, 
i. e., much which is normally above the threshold has fallen 
below. By hypnotism it is possible to “ tap the realm below 
normal consciousness and to draw upon it. 
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of pinching or pricking will be felt. But put a 
pencil in the hand, frequently the hand assumes 
a writing attitude. If it is started on a word, 
the hand will finish the word of its own accord. 
If now someone gently whispers questions in 
the hysteric’s ear, while a third person keeps 
f ' her attention fixed, the pencil-hand will answer 
„ these questions. Meantirne the person herself is 
entirely uncpnscipus that this is going'onT Not 
I .infiequenriy the lower personality ’assumes a 
i name, leads a life almost detached .from the 
1^ psasn^seif. 

These cases of double personality sometimes 
come on spontaneously and strangely confuse 
the self-identity.* We are, however, gradually 
learning how to treat such diseases of person- 
ality, and the time will come when hysteria, may 
jbe conquered. It has played an enormous ‘role 
iin'history. Possession by the devil, 'witchcraft, 
/unnumbered forms of contagious^ imnia and 
[delusion were types of hysterTa. , 

On its lower side it is surely a disease, and it 
generally works toward disorganization of per- 
sonality, but even so it reveals the fact that the 
temtory of the self is deeper and wider than 
conunqn experience hadsuspected or ^ 

. * 0 »e of the most noted cases of this sort is that of Ansel 
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ti%,|grm;das The hysteric, who 

seems only a shattered wreck, often manifests 
almost unbelievable power and acuteness of per- 
ception and control over organic processes. 


Not seldom, too, such__j|erspns 
penetrate the thoughts of others and to possess, 
extra-normal faculties pf receiving, in formation . 
IlTs too soon to draw final conclusions from the 
cases so far studied, but this much is certain, 


the theory that every personal life is insulated [ 
an^^indbwless is well shaken. -! 

'‘“There way vast subterranean connections - 
which bind us together in ways scarcely drearped I 
-OL Every type of subconscious activity givesf 
hints that np„ .,gircle can be drawn to mark the I 
limits and ‘boundaries, of thp ^s^^^ Even the^ 

most ordinary of us, no less than the genius, 
knows what it is to have truths and conclusions 
and insights “shot up,” as it were, “from the 
hidden depths below,” as though the tides of a 
deeper s^a were crowding into our inlet. 

“Our definite ideas," wrote Oliver A 

^Imes. many years ago, “are stepping-stones; 
Sow we get from one .to the other we do not ^ 
know: something carries us ; we \i. e., our con- 
scious selves] do not take the step. A creating 
and informi ng spi rit, wh ich is wi th us, and not of ^ 
us, IS recogmzed ever ywher e in real and in storied 
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life. ... It comes to the least of us asja jyoice . 
t hat ' wiIL.j3.e ..JiQard: it tells us what we must 
believe; it frames our sentences; it lends a 
'T- sudden gleam of sense or eloquence to the dullest 
^ of us all; we wonder at ourselves, or rather not 
->■ at ourselves, but at this divine yiffljtor . who 
- chooses our brain [?] as his dwelling-place and 
•• invests our naked thought with the purple of 
^ the kings of speech and song.” * 

Enough has been said to emphasize the point 
to whieh this chapter is devoted, namely, that 
mround every centre of conscious life, which is the 
Icore of personality, there is a fringe of unknown 
•^idih. 

“ There is actually and literally, ’ ’ says 
James, “ more life in our total soul than we at 
■A any time are aware of.” “The conscious person 
is continuous with, a wider self. ’ ’ He goes 'still 
H further and asserts that there is “a morc of the 
t-" same quality [with the person] which is operative 
'*'^in the universe outside him and whicji he can 
keep in touch with.” 

We have seen how the genius draws upon a 
domain of thqught-matciial, lyrngj^ytside, .the 
realm ol his co nsciousn ess. We have seen the 

powers which transcend his 

♦Oliver Wendell Holmes, "Mechanism of Thought and 
Morals." 


i 


i 
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knowledge and explanation. Even ordinary ■ 
sl^ seems to put us where powers not our own i 
""repair the waste and perform a ministry of 
restoration and renewing. 

May there not be in this„ inner portal to our 
personahty sorne real shekinah j^ere we ni ay 
"meet with that Divine Companion, that More 
of Life, in whom we live? Do such “higher 


energies filter in ” ? Do any mort^ hear tiding 
from across the borde r wh^fTmiifv^l:^ 
itual' lives ^ariT^^tnict their being and enable 
them to speak to their age with an authority^*^ 
beyond themselves? 
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ft world of Uf« they live. 

By tenslble impre^iions not enthtnUed; 

But by their quickening impulses made more prompt 
To hold fit converse with the iplritual world.^^ 

WownHWORTu's Pr$lud0,** B. XIV* 

‘*Ask me not, for I may not speak of it; 

I saw it/' 


Tennyson’s Holy Grail,** 


The Testimony of Mysticism 

All personal religion has its inward side. It 
cannot be reduced to a system or be understood 
by an observer who notes only expressions and 
performances. The visitor from Mars who 
should stumble into a Friends’ Meeting or into 
a great cathedral service would be hopelessly 
puzzled. He would see no utility in the per- 
formance and (were he non-religious) he could 
not remotely guess what was going on. 

If . we were_ abl e to look in upon the b rain ,jof 
our~In ehd with magn if ying eyes, we should see 
marvelous molecular motions going on among 
the cells. Now at this centre and now at that 1/ 
we should, see the cells grow agitated as though/^ 
a furious storm were raging. We might ulti- ' 
mately learn to describe these movements and 
to catalogue these activities, as we now do with 
the cosmic movements of the heavenly bodies. 

But how completely all this time we sh ould 
be m issing the real situatio n . What we frorn 
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I outside_have,been calling molecular 
f^m’the inside for Mm are’ thoughts and emo- 
tions~ajtid will-purposes. Where we saw a storm 
of activities in a brain-centre, he was overcoming 
a temptation or was thrilled with a rapture of 
aspiration. The outside view for _..hinX-.Wi^ 
I noth ing; the inside_ jwa^^ We reekon ill 

I always when we leave out the testimony of 
I consciousness. 

Thgjiy^^c finds religion, not in the institu- 
/ tions whici| history describes, not in the creeds 
\ which havabeen formulated to satisfy intellec- 
! tual demaiMs, not in organized forms through 
which men Wive expression to their religious 
.activities — ^hajinds the heart of religion in his 
I own consciousness of God. Primarily he believes 
dn^God for the same, . reason that ..he. 
ihimself. 

There are always men and women in the world 
who have this first-hand, irrefragable certainty 
of- God— persons who know that the frontier of 
their consciousness lies close along the shining 
table-lands which God Himself illumines. They 
never. nrueh trouble themselves over arguments 

I to prov e God’s existei^e. Their souls have dis- 
cover edI]Kuand. they as little want proof as the 
plain man of the street wants proof that he sees 
aTEouse? " ~ 
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The niYStic who has this internal evidence is 
a person whose wall between the conscious self 
a£CtJae,yB§t §i;blimina][regw 
That which for most persons stays beyond the 
threshold surges in and makes its reality f^ for 
him^and- fixercises a , sway over the whole life. 
His religion thus does not crystallize. It keeps 
grounded in actual inward escperience, with its 
life-bloo d e vCT nowng. Somg , degreie... ,Qf .ws i 
expen ^ce, which nowers up in the great mystic, 
is probably present in us all. 

Every human being has a double aspect. He 
has liTs anarply defined life above the threshold 
and a vague, haunting life below it. Even the 
most prosaic of us are haunted by a beyond. 
But'niost of us find it fairly easy to substitute 
bloodless symbols for these deeper felt realities, 
just as we do our thinking with 'words and give 
up visiMlizing the objects for which the words 
stand. 

The ipystic, on the contrary, resists this 
tendency, but he is able to do it simply because 
his impressions of the divine intercourse are so 
vivid — ^the s prin g s that b u bble within are so 
■^aaisiafe^able t^^^ Innursj^ons from^ 
t he kn own limits of the seff come surging in. 
By some deeper principle of perception than that 
which gives us our sense-world these souls dis- 
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cover that their. lives are in God. They feel that 
their being is but a cell in a larger whole of being. 
They are but inlets which open on the infinite 
sea and they feel the shoreless tides beat in. 
They are focus-points of the Infinite Spirit. 

Any person who has these moments of con- 
sciousness in which he feels his relationship to 
the Infinite is so far a mystic. It is probable 
tMt.these experiences are more comnion than we 
are acc ustome d to suppose. There are few of us 
cerfamiy who are not made aware at times of the 
fact that our lives are interlaced in an infinite 
whole, that our reali ty is rooted, .in a deeper 
reality and that a common Life circuiates 
throug^h.. us and quickens us. 

It is just this feeling which Professor Everett 
so well illustrates;* “We ask the leaf, are you 
A. complete in yourself? and the leaf answci-s. No, 
my life is in the branches. We ask the branch, 
(V and the branch answers, No, my life is in the 
p trunk. We ask the trunk, and it answers, No, 
my life is in the root. We ask the root, and it 
^.answers. No, my life is in the trunk and the 
tranches and the leaves. Keep the branches 
r, tripped of leaves and I shall die. So it is with 
he great tree of being. Nothing is completely 
kind merely individual.” 

* Everett, ** Immortality and other Essays P* 
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I quote an interesting case, found in Star- 
buck’s collection, of a person who describes his 
consciousness of God: “Something in myself^ 
made me feel myself a part of something bigger^ ; 
than I, that was controlling. I felt myself one^ 
with the grass, the trees, birds, insects, every-*^/ 
thing in Nature. I exulted in the mere fact of^^ 
existence, of being a part of it all — ^the drizzling^ 
rain, the shadow of the clouds, the tree-trunks,^ 
and so on. I knew so well the satisfaction of*? 
losing self in a perception of supreme power and'’'* 
love, that I was unhappy because the perception*/ 
was not constant.” 

“ I am sure that there is a common spirit that H 
plays within us, and that is the Spirit of God. ** 
’Wlioever feels not the warm gale and gentle “i 
ventilation of this Spirit, I dare not say he lives; 
for truly without this to me there is not heat 
under the tropic, nor any light though I dwell " 
in the body of the sun.”* 

Walt Whitman has given a penetrating ac- 
counT'of this deeper consciousness; “There is 4 
apart from mere intellect, in the make-up of‘*^ 
every superior human identity, a wondrous^? 
something that realizes without argument, fre-/'? 
quently without what is called education (though^ 
I 'fhmic it the goal and apex of all education if 
♦ Sir Thoma§.JE!fpwne, Religio Medici."* 
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H deserving the name), an intuition of the absolute 
hA. balance, in time and space, of the whole of this 
^ muitifariousness, this revel of fools, and incred- 
^ ible make-beheve and general unsettledness, we 
call the world; a soul -sight of the divinej^e a^^ 
^unseen thread which M whole^congeries 
of t^gs, ail history and time, and all events, 
however trivial, however momentous, like a 
^ leashed dog in the hand of the hunter. Of such 
lA. soul-sight and root-centre for the mind mere 
optimism explains only the surface.” * 

Jacob Boehme ’s experi^ce is often quoted as 
^ typiSl;''''*^''fn''one quarter of an hour I saw and 
H knew more than if I had been many years 
% together at an university. For I saw and kpcw 
the beiag of aJL things, the Byss and the Abyss 
^an3 the Eternal generation of the Holy 
’■V Trinity.” 

; St. Theresa has a similar experience : “ It was 
granted me_to perceive in one instant how aU 
: t hings a re seen ’and contain ed in G od.” The 
best illustration of this mystical consciousness 
is the experience of an old man in Monod’s “ Sis 
Meditations on the Christian Ministry”: “The 
** Holy Spirit is not merely making me a visit; it 
is no mere dazzling apparition which may from 


. -..^'"Specimen Days and Collects'' p. 174 — quoted in James, 
of Religious Experience ” P- 396. 
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<::»ne moment to another spread its wings and ^ 
leave me in my night; it is a permanent habita-"? 
-tion. He can depart only if he takes me with'f 
liim. More than that; 

It is not a jnxta-^ 
jDOsition, it is a penetration, a profound modi-^ 
Vacation of my nature, a new manner of my^ 


■being.” * 

This is a characteristic mystic experience. 
Those who h^e enipyed somethi ng s imilar to 
ih will easily beheve in its reality and those who 
bavepot , are. np- jnom, . justified i n denying. it 
areahtyjtli^^ th g -bl ind .man is in d enying: Tggli 
ItoTihe stars which he cannot see. 

The significant thing which the mystic has to 
give us is his testimony that he,lias an immedi^e 
consciousness of God. He comes to the restiess, 
-tlie fere-wandered, the absent from home, and 
calmly states the mighty fact that ^.feels jgpr- 
fectly at home with God. He has found the 
Iloly Grail. But how has he found it? Has he 
learned something which he can communicate 
•to other souls? No, mystical states are no 1 
knowledge-states, but 

lias an inward perception, but he , caimot^^ut^i' 
ixito the comnM^laa8aM.^.»,2l3|ot^^^^ "ft ii 












r\ 

I 












3oniHliiSLg^’’'p^^ and private and as inde-^ ^ 

* Quoted by James, op. cit., p. 419. 

10 ' i'f* 


146 Social Law in the Spiritual World 


n 


-t 


A 




scribable as love is. He may tell another what 
steps he took to arrive at it. He may lay down 
some principles to test the experience by when 
it comes, but l^^^nnot transmit his own inward 
assurance or tell adequately what has to 

pass mthin, . him. 

, " We have developed no language for the experi- 
; ences of the heart, as we have for experiences of 
i external sense. Our intercommunications com- 
I polled us to invent a vocabulary for the latter. 
The struggle for existence in a society of fellows 
has not forced us yet to get a common language 
for heart-experiences, and therefore these experi- 
j ences have kept fluid. But Professor Rovee is 
; that the m ys.t ics„j£e„lhe,^ n^ 

thoroughgoing prnpiri,cists. They base every- 
thing in experience; only from the nature of 
the case it is a form of experience which must 
to a large extent remain private and jicrsonal. 

Of all persons the sound : 


senie^ollwSSjh^ uniyer^ . Thfc^^Miat pre- 
supposes an ultimate unity in the physical world 
— a single force, law or principle which gets 
diverse manifestation in all the events and forms 
which he stud ies . The moralist knows th at there 
can be no system of ethics unless he starts with 
a unity of the race, and a basal bond of love in 
the very structure of society. Tlxp.ac^^ljealizes 
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that his creation will be beautiful, if it is beauti- 
ful at all, because it shall succeed in manifesting 
the universal principle of beauty, which may be 
discovered alike in 


" The frailest leaf, the mossy bark, 
The acorn’s cup, the raindrop’s arc, 
The swinging spider’s silver line. 
The ruby of the drop of wine.” * 


t he mys tic goes farther. In his highest 
moments he enters an eternal now, in which are 
past and future, near and far, the visible and 
the unseen — all one in a living unity of which 
h e^ hims elf is an undivided, but a no less real 
part and parc^!r'"Xef us heaF’a* mystic’s parabl e 
of this unity: “These rivers, (5 gentle youth, 
flow eastward toward the sunrise and westward *■? 
toward the sunset. From ocean to ocean they 
flow, jand become (again) mere ocean. And as '* 
they there know not that they are this or that 
river, so verily, 0 gentle youth, all these crea- ** 
tures know not when they issue from the One'* ^ 
Being that they issue from the One. Wha t tha t 'jW 
hidden thing is, of whoso essence is all the world, ** 
that is the Reality, that is the^Soul, 

ihm” 

“ ‘ Bring me a fruit from that tree.’ ‘ Here is 
it, venerable Sir!’ ‘Cut it open.’ ‘It is cut'** 
open, venerable Sir.' ‘What seest thou in it? 

• Emerson, " Ode to Beauty.” 
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‘ Very small seeds, venerable Sir. ’ ‘ Cut open one 
of them. ’ ‘ It is cut open, venerable Sir. ’ ‘ What 
seest thou in it?’ ‘Nothing, venerable Sir.’ 
r Then spake he: That hidden thing which thou 
f; seest not, 0 gehiTe youth, from that hidden 
tKingverily has this mighty tree grown! Believe, 
V' 0 gentle youth, what that hidden thing is, of 
i-- whose essence is all the world — that is the 
v'* Reality, that is the Soul, that art thou.” 
tK “ About a dying man sit his relatives and ask: 
‘Dost thou know me? Dost thou know me?’ 
His lips no longer answer because his life is now 
» in the highest life and this comment is made : 

‘ What this fine thing is of whose essence is all 
h the world, that is the Reality, that is Soul, that 
art thou. ” ’ * The key to the unity of the 
universe is the unity of consciousness and to 
some rare souls it is granted to feel* their 
oneness with the spiritual whole — to catch “ the 
deep pulsations of the’ world,” to know that 
their “tiny spark of being” is of thg one uni- 
versal light. 

Now there are two very diverse. types of 

mystical attitude which come out of this positive 
testimony of consciousness to the soul’s relation 
to God. I shall call the two classes respectively 

♦From Lanman’s '' Chandogya,'* VI, a-is, quoted m 
R.oyce*jt:/* Wi^ld and the Individual, '' Vol I, pp* 1:64, 165. 
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m ystic s and aff,rmation mystics, though 
/^hese words are used merefy"lor' purposes of 
description. 

I. The sense of the divine presence will natu- 
rally work very different results upon different 
persons. If one discovers that he is a partaker 
of the divine Life, what shall he do next ? Why, 
answers the mystic of our first class, he shall 
Imake it his ?oal to . bec ome absorb^ in^od — 
swallowed up in the Godhea d. 

Where can God be found? Not in our world 
of sense anywhere, answers this mystic. Every 
possible object in our world is a mere finh®! 
appearance . It may be as huge as the sun ort 
even the\ milky way, or as minute as the dust- 
speck in the sunbeam; it makes no difference. 
It is a fori^ of finitude. It is, in contrast to the 
Absolute, il lusion , a thing, of unreality. It 
cannot show God or .take you to Him. 

No better is the situation when you can fix 
upon soip.e event of history or some deed of a 
person in his social relations. The ev ent is a 
mej^L-fiaite fact. Cut off and treated by itself, 
it is not a true reality. God cannot be found 
in it. The same thing a,pplies,toJnne£ jt^s. 
They are' ho better than fin^ ytivities . Every 
state of consciousness is sadly finite. It always 
see^.;?.b^ond. 
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restlessness. . It is like the flight of the bird 
which has not found its nest. When the soul is 
perfectly at home in God all thought will be 
quenched, all consciouvsncss will cease.:^ 

“Believe not,” cries one of these mystics, 
“ those prattlers who boast that they know God. 
Who^ji^ ws Him— is.,. .sil,cnt . ’ ’ He proceeds 
therefore by process of negation. Everything 
finite must be transcended. He must slough off 
not only the rags of his own righteousness, but 
the last vestige of his finitude. Union with God, 
absorption in His Being, so that “self” and 
“ other” are unknown is the goal of his search. 

“ Some little talk awhile of Me and Thee 
There was — and then no more of Thee and Me/* 

I He is seeking for an immediate experience 
I which shall fulfil every finite purpose and leave 
.'nothing to be sought or desired — a nqvu> that 
I s hall hint of no beyond. One sees that this 
’ mystic is asking for something which cannot be 
granted, or at least for something which could 
not be known if it were attained. The' Absolute 
who is postulated as precisely the negation of 
all finiteness turns out to be for us mortals only 
an absolute zero — a limitless sum-total of nega- 
tion.* 

* Two passages from two great mystical writers, one in the 
sixth and the other in the fourteenth century, will further illtii- 
trate the type, which I have called “negation mysticism/* 
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Eckhart glories in calling his Abs olute, 
nameless Nothing .” Our surrender of finiteness 
brings us to an abstract absolute which lacks ' 
all qualities and differentiation. The mystic ' 
realizes the dilemma, but glories in it. His last 
great yearning is that he may lose his finite, .’t . 
illusory personality, and be at home in the deeps *(' 
of Being where no one says “ I ” or “ mine.” 

He re jo ic e s in s tates of consciousness which 
appro ach a blan k — ^when human thought is 
still — ^for he feels that he is now nearer truth 
and reality. He assumes, that, whateycr comes 
from beyond, consciousness rnust necessarily 
come from God, and thus the nearer he gets tp 
the sleep of self the higher his openings. Again, 

“ For the beholding of the hidden things of God, s|ialj: thp-u H 
forsakg sense and the things of desh and all that the senjses can 
apprehend, and that reaspp of her own powers can bring^f^ 4^ 
and all things' and tincreated that reason is able to com- h 

prehend and know, and shalt take thy stand tipon an utter ** 
abandonment of thyself and as knowing none of the aforesaid 
things, and enter into union with Him who is, and is above all 
existence a}fd all knowledge^ Pioayeius, ''Epistle to Timothy.'* ^ 

“ The Perfect is none of the things which are in part. 
thi ngs wh i ch are i n p ar;^ ca n be known, apprehend ed ai ^d 
exj^ressed; but "*1310 Perfect cannot he’^’Kown^^ 
dr expressed by any creature as a creature. '' 

Therefore we do n pt g ive a nanio to foi* it is 

none of thCvSe [i. e., nameahle or Tchowable things]. The crea- 
ture as creature cannot know nor apprehend it, name nor con- 
ceive it.’' 

“ Theol o^ia Germ anic a, ’ ’ Winkworth’s Translation, pp. 2, 3. 
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and again he has mistaken the confused noises of 
his own subliminal self for messages of unspeak- 
able worth, and he has given us many lessons on 
the value of some conunon standard and test of 
truth beyond the mere “it seems so to me,” 
spoken with an emphasis of infallibility. 

One sees at once the logical and practical 
outcome of the mysticism of fiegat'uni.' It ends 
in''cdhiiraction and confusion or at least would 
so end if the person were faithful to his jirinciple. 
“ It is,” as one of our rare American teachers has 
said, “ as if the bud, knowing that its life is in 
the life of the parent tree, shotdd seek to become 
one with the tree by withering and shrinking, 
and letting its life ebb back into the common 
life. Seeing it we vshould not say. Behold how 
this bud has become one with the tree; we 
should say, The bud is dead.” 

Then, too, it has been the tendency of this 
type of mysticism to encourage men to live for 
tETrare moment of ecstasv and beatific vision, 
to sacnfice the chance of winning spiritual 
victory for the hope of receiving an ineffable 
illumination which would quench all further 
search or desire. 

2. We turn now to the mvstks . 

^ They do not make vision tiie^'d ol life,' but 
, te Peg^nnmgT^'rhBjTa^^ 
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an immediate, first-hand sense of God — ^but not 
just for the joy of having it. More inapo rtant 
than vision is obedience to the vision. .There are 
battles to fight and victories to win. God’s 
Kingdom is to be advanced. Error is to be 
attacked and truth to be established. 
who see God must gird for service. Those whc 
would have a closer view of the divine must 
seek it in ajife of love, and, sa^^ 

Instead of seeking the Absolute by negating 
the finite, the mystic of ■this. .jdass..vfind&....tb.e 
revelation jD^God jtw^l^li^^ Nothing now 
can be unimportant. There is more in the least, 
event than the ordinary eye sees. Everywhere? 
in the world there is stuff to be transmuted intoi 
divine material. Every situation may be turned 
into an occasion for winning a nearer view of 
God! The most stubborn fact which fronts one 




in the path may be made a revelation of divine 
glory, f or t o this... mystic e veix . .fini te fact m ay 
become an open window into the divine. 

It is a primary fact for him that he partakes 
of God, that his personal life has come out of the 
life of God and that he is never beyond the 
reach of God who is his source. But his true 


being is to be wrought out in the world where he ^ ». - ,, 

can know only finite and imperfect things. dli§. J', 
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God^— contributing in a normal daily life his 
Smman powers to the divine Spirit who works 
in him and about him, bringiijg to reality a 
kingdom of God. 

His life with its plainly visible tasks is always 
like the palimpsest which bears in underlying 
writing a sacred text. He is always more than 
any finite task declares, and yet he accej)ts this 
task because he ha s discovered that only thro ugh 
TOC ^finite is, the Infinite to be found. His mysti- 
cal insight gives him a unity which does not lie 
beyond the transitory and temporal, but which 
includes them and gives them their reality. The 
wslcnderest human task becomes glorious because 
God is in it. The simt)lcst act of duty is good 
because it makes the Infinite God more real. 
The sliglitcst deed of i)ure love is a holy thing 
because God shines through it and is reve*aled 
by it. 

It is because beauty is a unity that any beau- 
tiful object whatever may suffice to show it and 
any object that docs show it has an opening into 
the infinite. It is because God is a complete 
unity thtit any lieing who parta,kcs of Him , may 
in measure manifest Hinj. Tlie whole purpose 
J of the one who holds this view is to make his 
i life the best possible organ of God. 

He too, like our other mystic, seeks union with 
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God, but not througi^h loss of personality . The 
eye serves the body not by extinguishing itself 
but by increasing its power of discrimination; 
so too the soul is ever more one with the Lord 
of life as it identifies itself with Him and lets 
His being expand its human powers. 

Dante knew that he was rising to a higher 
heaven by the richer smile on Beatrice’s face, so 
too progress toward union with God is to be 
known by t he incr eased enrichment of all thdj 
pqw;e rs of our "x^sonahty. Instead of losing 
consciousness we become through it more than! 
ever aware of the deep underswell of the Infinite I 
on whose bosom we rest. Instead of quenching | 
desire our hearts bum to explore farther the! 
divine Life which invites us on. Instead ofM 
losing our will we approach that true freedon^ 
where we will to do His will. 

That which is still beyond experience is so 
infinite that one’s humble victories only make 
one modest. He dares to say “ I have found the 
living God,” but he adds at once; “I have not 
yet laid hold of that for which He has laid hold 
of me. ” “ I press on for the prize.” To become, 


in a consc 


■u nion.is.j; 


To Eaow that our being has been taken up andj 
made an organic part of His very self, because! 
He wills and because we will it, is the end of true! 
mysticism. 
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The “I ” a nd the “thou ’ ’ are lost onl^ as th^ 
are always lost in love. They a,re lost to be 
found again' ennclieci. The soul comes home 
brmgihg’To which His own love has 

made possible. 

“Who is there?” asked the Lord of the saint 
who knocked at the gate of Paradise, as the 
story runs in the mystical books. “It is I,” 
answered the saint. But the gate did not open. 
Again the trembling saint drew near and 
knocked. “ Who is there ? ’ ’ came the voice from 
within. “It is thou,” replies the saint, grown 
wiser, and immediately the celestial gate swung 
open! 

The prayer of the affirmation mystic will be: 

Leave me not, God, until — nay, until when? 

Not till I am with thee, one heart, one mind ; 

Not till thy life is light in me, and then 
Leaving is left behind." 

George Macdonald, 


The Inner Light 


“Truth is within ourselves ; it takes no rise 
From outward things, whatever you may believe* 

There is an inmost centre in us all, 

Where truth abides in fulness: and around, 

Wall upon waU, the gross flesh hems it in, 

This perfect, clear perception — which is truth, 

A baffling and perverting carnal mesh 
Binds it and makes all error: and, to KNOW, 

Rather consists in opening out a way 
Whence the imprisoned splendor may escape, 

Than in effecting entry for a light 
Supposed to be without.** 

Browning's Parauhus,** Book I, 


The Inner Light 

============= 

Mysticism has been for the most part si>ora dic . 

It has found an exponent now here, now there, 
but it has shown little tendency toward organ- 
izing and i t has man ifeste d sm alLd-esire to prop^a- 
gate itse lf. There have been types of mystical 
religion which have persisted for long periods 
and which have spread over wide areas, but in 
all centuries such mystical religion has spread 
itself by a sort of spiritual contagion mSier 
than c^^^stem and or^an^ajtjpn. 

It lias iDTolmn forth where the Spirit listed, 
its history is_n^inly the story of the „§aia.tly ^ 
lives through^wjnch The 

f which had its rise in the ^ y 

I i^glish •Commonwealth, is an exception. It ^ 
I furnishes some material for studying a “ mystical A, 

I group” and it supplies us with an opportunity 
of discovering a test and authority even for 
, mystical insights.* No person can ever hope to |v*' 
gain an adequate idea of the religious movement 

*Sec chapter on “ Test of Spiritual Guidance.” 
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which has been called by the name of Quakerism 
until he has discovered what is meant by the 
Inner Li^ht. ” It is the root principle of an 
important historic faith, and it deserves a careful 
examination. 

The term “ Inner Light ’ ’ is older than Qua- 
kerism, and the idea which is thus named was 


not new when George Fox began to preach it. 
But this idea received a meamng and an 
emphasis from the Quakers which make it their 
own peculiar principle anoth&r distinct contri- 
bution to religious thought. 

first, nS^ause it has been used in a loose way 
with little or no attempt at definition, and sec- 
ondly, because a religious phrase which has long 
been current never means the same thing to 
those who use it at second hand that it did to 
those who reached it at first hand by a profound 
spiritual discovery. In one case it is the mystery 
j-'''of the living flower ; in the other it is the pressed 
I specimen in the herbarium with a cold Latin 
j label under it. 

The Inner Light as a doctrine or as a philo- 
sophical principle is one thing; it may be, and 
doubtless is, quite a different thing as an experi- 
ence in one’s own life. Instead of speculating 
about what the term might mean, we shall 
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ende^or to jget as near we ^can^ to tlie,,,ii,ctoal 
experiences of those persons .wno first discover^ 
the truth and made it the heart of their message. 
Their spiritual states, even though somewhat 
chaotic, are worth volumes of commentary from 
men who can give us only fine-drawn theories of 
what this Inner Light ought to have been. 

The fundamentally significant thing which, 
stands out in early Quakerism was thgjsajKijfi^g^l 
which these f ounders of it f^l t. that , th ey, Jagid 
actually discovered the living God and that He 
was in them. They all have one thing to say — ^1 
1 h^e experienced God. 

Quakerism was, as we are sometimes told, a 
new social experiment. It was, too, a new 


attempt to organize a sgmtr^i,GM§liailig|JiW- 
ship like that which ^sted in the first century. 
But if was first of all the proclamation of an 
experience. The movement came to birth, and 
received its original power, through persons who 
were no less profoundly conscious of a divine 
presence than they were of a world in space, 
impinging on their sense. 

The reader will turn in vain to any other body 
of lit eratu re for a more insistent testimony to / 
the fact that God is found within than is given! 
in the pamphlets and journals which the founders \ 
of Quakerism left behind. Others have analyzed | 
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this type of experience more keenly and have 
described it with finer insight, but it has nowhere 
: else received such voluminous reiteration, nor, 
hve must add, such imcomproraising application 
in, practical Ihe. 

The most intimate and personal account of 
this inward experience is given by Isaac Penii^- 
toiL.in his description of what occurred to him 
while attending a meeting at Swannington in 
1654. “ I Jl5.3resence. aM 

■ ■ ■ Yea, I did not only feel 
w. words and demonstrations from without, but I 
felt the dead quickened, the seed raised, inso- 
le much that my heart said, ‘This is He, there is 
A no other: this is He whom I have waited for and 
sought after from my childhood.’ . . . But 
some may desire to know what I have at last 
^ met with? I answer I have met with the Seed. 

* Understand that word and thou wilt be satisfied 

* and inquire no further. I have met with my God; 
I have met with my Saviour. ... I have felt 

*^the healings drop into my soul from under His 
wings. I have met with the true knowledge, the 
^knowledge of life. ” * 

has an impressive passage 
which bears solid testimony to a similar experi- 
^ ence: “ I myself am a true witness who came to 

♦Works of Isaac Penington (i86j:), Vol I, pp. 37, 38. 
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receive and bear witness to the truth by being 
secretly reached by this life, for when I,j^tne_int^f 
the silent assemblies of God’s people, I felt"al^ 
secret power, among them, which touched myl^ 
hear t, and as I gave way unto it, I found the*f' 
evil weakening in me and the good raised up.”’^ 

He further says that as they sit together iu^ 
‘‘an inward quietness and retiredness of mind,’t 
the witness of God arises in the heart and the^'y 
Light of Christ shines.” * 

It is not easy to find any single passage in 
George Fox ’s ‘‘ Journal ” which adequately de- - 
scribes his own personal experience, because his ’ 
conviction of the Divine Presence rested not so 
much upon some one passing vision, or a rap- 
turous moment of contact, as upon the con tinu- §l, 
ous sense of the Divine Life enfoldihg...his'o ^.M'' 
afia it is rather imphed everywhere thanf 
described anywhere. 

He was all his life subject to incursions of ' 
some laxgcT Life from beyond the margins of his 
own personal consciousness. His long search for 
inward comfort, which filled three years of his 
life — from his twenty-first to his twenty-fourth 
year — finally terminated in an experience that 
“ made his heart leap for joy” and, as he himself 

Quoted, with some omissions, from the Apology t*' Bar- 
clay’s -works (1831), Vol. II, pp. 3SS and 357. 


164 Social Law IN THE Spiritual World 

says, made him " toow experimentally” that 
) God was at work u^on him. 

said, 

■' There is One, even Christ Jesus, that can speak 
to thy condition.’” 

^ “ I now had fellowship alone with Christ, who 

had the key and opened the door of Life and 
|J Light to me.” 

“ Inward life sprang up in me.” 

• 4 / ,■ “ I saw by that Light and Spirit which was 
J, before the Scriptures were given forth.” 
v| ” I saw the love of God and was filled with 
fj admiration at the infinitude of it.” 

^ ) “I was wrapped up in the love of God.” 
i;,. “My living faith was raised and I saw that 
all was done by Christ, the Life.” 

> “Through the immediate opening of the 
Invisible Spirit I saw the blood of the* New 
Covenant, how it came into the heaii:.” 

^ . “ As I was walking in the fields, the Lord said 
tmto me. Thy name is written in the^ Lamb's 
Book of Life.” 

“I saw [the things that were opened to me] in 
s., the Light of the Lord Jesus Christ and by His 
‘ immediate Spirit and power, as did the holy men 
m God.” 

1 “ As I walked toward the jail [in Coventry], 
^,the word of the Lord came to me saying, ‘ My 
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love was always to thee and thou art in my 
love.’ I was ravished with a sense of the love 
of God.”* 

These passages give only a veiy feeble impres- 
sion of the profound conviction which possessed 
the se three men that they were in direct cpm - 
municatiop,. with, the ^qurce of life and 1,i,gb±.. 

tireless re-', 

iteration they announced their discovery as a. 
universal truth — that even 
of God. 

Their bulky volumes were not written to give 
adequate description of their own illumination, 
but to declare to all men the mighty fact of thejj 
Divine Presence and to help as many persons as 
possible to realize the direct communion 'whicl 
they themselves enjoyed. The first point tc 
emphasize is this, that the founders of Quakerism'^ 
were mastered by the conviction that they had!/ 
discover ed God in their own souli"ai^~ tliatl'Sjavf/ 
we_d^^'_dimct^,^^ ^ 

Their cwmction rested in the first instanpe 
ujpon .p^ersonal expenaice. A life, a light, an 
influence, a power surged up within them out^ 

* These passages are quoted, with slight verbal changes not 
affecting the meaning, from pp. 11-47 P<^ssim of the Journal 
(eighth London edition). 
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of the deep. They felt the tides of a lai'ger sea 
flowing in their sonls. They were strangely 
ware of a heightened life. They .t)£Qame^cQ2. 
nous of truths and principles which they h ad 

The hpundancs of the self 
^£re w idened by^ an energy froiU within. 

. Without much critical analysis they bounded 
to the conclusion that the infinite ocean of 
Divine Life had sent ils tides into their narrow 
inlets, that this new power and illumination was 
the Eternal Christ come again to human con- 
itsciousness. Muchu,,iniQre. important than this 
juncritical conyicti9j0,,was.-jihft actual, obseryahle 
Jfact^t^at ihis in ward experience of theirsj<»i^ed^ 
Ith eir,, liv es, mid produced verifiable i^u^Mri 
Character andiiction. 

Barclay’s testimony, already quoted, is sig- 
nificant and is confirmed by many other testi- 
monies equally trustworthy: " As I gave way to 
this power, I felt the evil in me weakened and the' 
good raised up." 

From being a melancholy, dreamy, Solitary 
seeker, be came jLi^ _ pf apostolic 

iboldness, and possessed of more than ordinary 
insight and power of leadership. He saw what 

* He was, as William Penn says, “ a match for 
I every occasion, ” because he met the social and 
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moral situations of his complicated epoch with 
a principle which almost invariably carried light] 
and order into them. There was an unerring | 
directness of aim in his attitude toward moral] 
and spiritual issues. He_ sppke...with^t^^^^ 
ance pf one who saw. 

, brom. with^^ 

liis^lie" gaye^ 

his exp erience. The sentence already quotec 
from his own experience puts the fact concisely |§ 
“ I felt inward life spring up within me.” 

Primarily, then, the belief in an “ Inner Light ’ ’ 
had its ground and foundation m£p£§pjpa^ 
ence^. and we must eifhersuppose that the thou- 
sands of primitive Friends who claimed a similar 
experience were recipients of a genuine reahty, 
or we must suppose that they were infected by 
a contagious enthusiasm which these powerful 
leaders inspired. 

We shall now pass from accounts of personal 


experience to statements of the , theory^jor^ the 
doctrinf, of the Inner Light. One might say that 
eveiy*eafly Quaker writing is like a palimpsest. 
Beneath every word which was written this idea 
of the Inner Light also lies written. It is the 
key to every peculiarity in Quakerism. What 
was the Inner Light? * The simplest answer is: 


* It should be said that the early Friends did not minimize 
the importance of the Scriptures, or of the historical Christ and 
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T he Inn er Light is the doctrine that there is 
I so^gtj^iB^^iyine, “something of God,” in the 
Ihiiinan soul. 

"Five words are used indiscriminately to name 
this Divine something: “The Light,” “The 
Seed,” “Christ within,” “The Spirit,” “That of 
God in you.” This ^jyinc Seed is m 
person good or bad. Here is Barclay’s way of 
saying it : “ As the capacity of a man or woman 
is not only in the child, but even in the very 
embryo, even so Jesus Christ himself, Christ 
within, is in every man’s and woman’s heart, as 
a little incorruptible seed . ” * 
j Again: “We understand t his se ed to be a 

“a' holy 5W&- 

htantial seed which many times lies in man’s 
pieart as a naked gram in the stony grotmd.” % 
"Barclay is" very particular to have it under- 
stood chat this “seed” is not something which 

His work for human redemption. The C 4 inst who enlightened 
their souls was, they believed, the risen and ever-living Christ — 
the same Person who healed the sick in Galilee and preached 
the gospel to the poor under the Syrian sky, and wh<r died for 
our sakes outside the gate of Jerusalem. One of the great 
fruits of the Incarnation and Passion, according to their view, 
was the permanent presence of Christ among men in an inward 
\ and spiritual manner, bringing to effect within what His out- 
ward life had made possible. 

* Barclay, ''Apology'* (1831), p. 177, 

1 0^. cif,, p. 139. 

%0p, cit., p. 140. 
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man has as man, but that it is a gratuitous 
impartation from God — it is a gift of free Grace 
to every man. The child, however, bring 
this with him, and so does actually “ trail clouds 
of gloiy;” he does bring with hi mjrom God ai 
Divine soul-centre. But .this “seed. 
^nreganled, jike a^.^^^^^ 

It follows secondly as a corollary of this prin- 
ciple that direct communications are possible 
from God to 'man. In other words, the Inner 
Light is a principle of revelation — it becomes 
possible for man to have “openings of truth.” 
Almost every Quaker biography furnishes in-, 
stances of such “openings.” Fox says emphati-| 
cg-lly, “ Lhaye had a word from the Lord as th^ 
prophets and apostles h^ (Vol. I, 127). |l 

Quaker ministry is supposed to be the utter- 
ance of communications that are given by the 
Spirit. This Light within is also held to be an 
illumination which makes the path of duty plain 
through the conscience. 

There Is still a third aspect to the doctrine of 
the Inner Light. It is used, perhaps most fre- 
quently, to indicate the truth that whatever i s 
s piritual must b e within the realm of personal 
experienge TT&at is to say, the groimd of re- 
ligion is in the individual’s own heart and not 
somewhere outside him. 
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In this sense the Inner Light means that 

w,“I turned them,” says George Fox, “to the 
Spirit in themselves (a measure of which was 
^ given to every one of them) that they might 
%\know God and Christ and the Scriptures aright” 
(Vol. I, p. 41 1)- 

“I was commanded to turn people to the 
^inward Light that they might know their salva- 
^tion” (Vol. I, p. 36). Men had always been 
^looking for a criterion, or test, or seat of author- 
|.^ty outside themselves. The Quaker fulfils the 
reformation idea that Christianity is to be spir- 
itually apprehended by each man for himself; 
fv nothing is to come between the individual soul and 
God. 

Sin is a fact in consciousness; not a doc- 
trine which logic establishes from Adam’s sin. 
God’s love and mercy. His free grace and for- 
giveness, are real not because they are declared 
in Scripture and in creeds, but because they 

ARE ETERNAL FACTS OF THE DiVINE 'NATURE, 
which any human soul may experience. 

Salvation from sin is not to be held as a com- 
forting formula; it is to be witnessed as an 
actual experience. “The Light,” says Fox, “is 
that which reaches the witness of God in your- 
self” (Vol. I, p. 343). As Paul would put it, 
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“ the Spirit beareth witness with our spirits that 
we are children of Gk)d” (Rom. viii. 16), or in 
the language of John: “He that believeth on 
the Son of God hath the witness in himself” 

(I John V. 10). 

In a word, the soul itself possesses a groum 
of certitude in spintual matters, and it 
is essential to its life with ^tho^ sam§, ; 

as the mathematician sees his axioms. Thesei 
are the thr^“ the primitive 

Quakers use TMLermTnnor Light : As a Divin 
Life resident in the soul ; as a source of guidances^ 
and illumination, and as a ground of spiritual 
certitude. 

WliaJ^§}jaU3esaj^l,1Ji§^ 






tially right. It is in harmony with the ■oro-'.l 
fpinidert. philosophical movement, 0 modem; 
world. It has been settled for all time that the ' 

■■■■ .;4, < ' ■ ^ 1 ' 

criterion of truth is to be found in the nariJ.jg„pf I*- 
consciousness itself— not somewhere else. 

That I am I ,, i£ t he cle arest of all f^s, but 
nobody ^S 9 *^rovenFTo'li 5 erTrTTacked the 
testimony of consciousness. I know that I have | 
found freedom fro m the sense of si n, i ov in unio n | 
with the InhniteSpirit, peace through forgive- \ 


172 Social Law in the Spiritual World 



' 

iff'"*' 'i 

? r ♦ 




/ness only because I know it, because it is wit- 
/ nessed within, not because some man in sacred 
I garb has announced it, or because I have read 
‘ in a book that such an experience might be mine. 

No truth rests on the^basjs of actual^ certainty 
until iii lias the seal of the soul’s “ I Imow. ” The 
final test of everything in religion is the test of 
experience. Luther made this principle funda- 
mental in salvation. Salvation springs out of the 
soul’s faith, and is known within. 

But he made very slight use of his great 
principle. T he Quaker univers alized i^. Every- 
thing in religion is to be veriiie^ in personal 
experience. Even heaven is not held as a 
dogma. “I was in the paradise of God.” 

“ I was wrapped up in tlie love of God.” 

“The Seed is heir of endless life.” 


“They that inherit the Seed, inherit sub- 
stance.” One sees at once in these positive 
sayings of Fox that he bases everything upon the 
marvelous riches of the actual life upon which 


I he has entered. He finds the groinj^.M ^aJLIiis 
hopes and the subsfa^celH^ai^ 

i i^„Jt.QtuCe^erj^ace,.S^ 


This position is impregnable and it is the sign 
in whicK "preseht-^ay Christianity is to conguer^^nl4..*d 
The discussion of the Test of guidance and of 
“openings,” i. e., the criterion of special revela- 

VI"'! ^ 
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tion, which is the second aspect of the doctrine, 
must be postponed, for it will require a whole 
chapter. 

The first aspect of the Inner Light — ^t^t there 
i^^mething of God in every human life — ^is not, 
so easily settled. T heolo gically, as against 
vinism, the Quaker . was assuredly right. His 
position is unmistakably well founcied in Scrip- 
ture teaching, and there is a solid mass of support 
for it in the writings of the “ Fathers. ” 


But does psychology give any ground for such 
a view? Is the doctrine founded in the nature 
of things? Both yes and no. There is some- 
thing of God ST ' every "Immaii life. As Fox was 
so fond of saying, ,there is something in man 
which reveals his sin to him. To be conscious 
of finiteness implies that consciousness has an 
infinife aspect which transcends the finiteness of 
which it is aware. 

T hou wouldst not seek Go.d>...g.ays P ascal, _i f 
thou hadst not found Him. Every analysis of 
personality discovers the fact that God and man 
are inherently bound up together. Personal 
consciousness looms up out of an infinite back- 
ground. Probe deep enough into any self and 

T he Qu aker felt this truth profoundly. His 
inner sense was sure and soun3'‘ah3.' right. But 
the Quaker formulation of the doctrine has been 
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none too clear and has exposed the entire idea 
to damaging criticism. 

Barclay asserts : “ Friends believe not this Seed 
or Light to he any part of man’s nature, or any- 
thing that properly or essentially is of man.”* 

It is something entirely foreign to man and unre- 
lated to his nature, as a man. 

“ It subsists, ”he says again, in the “Apology,” 

“in the hearts of wicked men, even while they 
are in their wickedness ... it lies in man’s 
heart like naked grain in stony ground. ”t 
Barclay treats it exactly as treats 

“innate ideas,” as something''mjected into'tjjie 
soul.t tkeX§.'S^-\ 

another. It is not only forgign in its origin ; it \ 
forever remains foreign. It is never so united \ 

to the self that there is an actual unity. Man \ 

remains, to the end, dual. It is a humaii man \ 

plus a divine Seed or Light. Everything spiiit- 
ual which comes from him, comes rather through 
him, as a passive instrument. 

This view is not founded on the testimony of 
? experience, and it leads to difficulties which are 
hopeless of solution. It continues the ancient 
heresy of thejharE^x dualnato. lUgaseS.^ 

* Barclay f Universal Love/' 
t Barclay, Apology," p* 140. 

^ t The entire "Apology" is written under the influence of 
l^bes Cartes’ philosophy, and that means that it is based upon a 
I woefully imperfect psychology. 
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tmbridged and tmbridgeable . ffilf betwe ffl the 
Smne^Sad tKe Iiuman. There is no”basis for a; 
•unifying personality which binds into one organic/ 
and vital whole the divine and the human,) 
making a new spiritual creation. 

The jfc^iew we are discussing never gets beyond^ 
an arbitrary and mechanical union of two op-| 
posed and essentially unrelated things. Human) 
nature still remains unspiritualized and only) 
capable of receiving into itself irruptions of ai 
Nature forever foreign to its o'wn nature, and,! 
on this basis, God would remain forever unknow-* 
able to human consciousness except by miracle, j 

This fonnulation has, too, had a desolating 
effect upon the ministry of the people who have 
held it. Nothing, in this view, has “unction,” 
which does not come from beyond the margin, of 
the person himself. He is to be a mere passiv| 
channel. Nothing spiritual can come from hini 
It has encouraged the ecstatic state, and it has 
discouraged strenuous preparation of life, 'witm 
out which no adequate ministry ever comes. 


The idea that God and man are not so relatedil 

and wher||^^ 

ever it has prevaile<^^«a^^lS4>m^tesf 
have, gone 'with i t. '^is 'view would, too, de- 
stroy the ground of certitude and would leave no 
test of guidance, for the personal self which is 



, / /f”"! . />, ^ ^ .... , ^ i 


'4'.y 


/ ' •■ A. ' 


».r*v ^ 
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the seat of consciousness remains foreign and 
unrelated to the truth which comes through it. 
u The true Quaker principle strikes much deeper 
land to discover it we must go back of such faulty 
iformulations to primitive experience. Here are 
ijthe facts: Men found God in their ow» lives. 
I They became aware that finite and infinite were 
I not stmdered, but were known in the same con- 
I sciousness. The true view, the proper formula- 
I tion must hold that God is the inward principle 
•''I and ground of the personal life— the indwelling 
||.ife and light of the soul, permeating all the 
llactivities. Man’s spiritual nature is rooted and 
llgrounded in the Divine Life. 

■d To become spiritual is to become a d iyine- 
*1 hum^an,_^person — ^to be a person in whom the 
I human nature and the Divine Nature have be- 
^come organic and vital. The truth which tomes 
will then be no injected revelation, no foreign 
irruption, but the genuine fruit and output of a 
personal life which unites in itself the finite and 
the infinite in one ever-expanding personality. 

Instead of regarding the IrmerTS^f as some- 
thing foreign, it should rather be thought of 
■yas the Div ine Life person ally apprehende d in 
ap i i:ulisj4H: §l-. is both human and 

Divine. It is the actual inner self formed by 
I the union of a Divine and a human element in a 
single, undivided life. 


The Test of Spiritual Guidance 



“Wh«re men are enlightened with the true Hght, they . . . renounci 
all desire and choice, and coxnznit and commend themaeives and aU thinp 
to the Eternal Goodness. Nevertheless, there remaineth In them a desire 
to go forward and get nearer to the Eternal Goodness; that is, to come to 
a clearer knowledge, and warmer love, and more comfortable assurance 
and perfect obedience and subjection; so that every enlightened man 
could say: ‘I would fain he to the Eternal Goodness, what his own hand 
is to a man.* ** 


Tkiohi^ua German wo '' 


The Test of Spiritual Guidance 

- 

This is a bothersome question. It must either 
be let alone, or faced squarely and hunted down 
into its deepest hiding-places. The timid an- 
swers are insufecient, such as, “it is an infallible 
Book,” or “it is an infallible Church,” or “it is 
the infallible Spirit.” The trouble with these 
answers is, they always raise a new question. 

I f the Bible is infallible , who is the unerrin g 
i nterpreter of it ? There are many organized 
cliurShes; which one is infallible and how do we 
know that its conclusions are invariably right? 
If the Spirit of God is the true Guide, through 
whom does He manifest Himself infallibly? 
Isaac f’enington says (Works, Vol. I, p. 67): 
“The Light of God’s Spirit is a certain and 
infallible rule, and the eye that sees it is a 
certain eye.” That would make any individual 
who had a “revelation,” infallible and certain. 

On any _qne of the §& 

above, an individual becom es in the l aa t-iesgrt 
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the seat of authority. It puts the ultimate 
authority in the man who inteq^rcts the Scrip- 
tures, or in the person who is head of the 
Church, or in the individual who claims a revela- 
tion from the Spirit. How am I to know the 
will of the Spirit? Wlien an “opening” comes 
to how can I test"rr? 

Among the many T^as, which appear before 


the footlights of my consciousness, what specif,! 
mark is there., upoii . those that liayK.a^^Di3mic 
origin which distinguishes them from those that 
have a “native” origin, i. e., that rise out of 
||my own impulses? In the las t resor t am I not 
| mvself th ^. fipa.1 stap^ard?----‘‘ t?^a.t, I declare, to 
Ib^from the Spiritis.the,tr^^ 

* Does not the doctrine of the Inner Light lead 
to this excessive individualism and make each 
person a full tiaraed Pope? Does the Quaker 
furnish us with any practical test under which 
tKr*^*ctrine of immediate guidance can work 
safely? 

I We have already seen that in the deep an d, 
intin mte laatters . .which concern the SQ.tj.l 's per? 



tion of the Spirit. No exter nal,” sign.” can take 
the place of inward epnvietipn . The. only proof 
i|hat the pure in heart see God is— fe see Him. 
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The poor woman in the Mother Goose rhyme 
who needed the wagging of her little dog’s tail 
to assure her of her own personal identity — “ If 
I be I, he will wag his little tail” — she was 
hopelessly floundering. So would any mortal be 
who did not know what he knew or who could 
not feel what he felt or who could not see what 
he saw ! So long as we are dealing with a private 
and personal experience the soul’s testimony is 
final. No one can go back of these “ returns ” ! 

But the moment we pass to matters., .which 
touch other lives, the moment j, man’s/' intiijj,&- 
tio ns ” have consequence? ... which ,...9,hect;,^^ 
human interests, we demand some standard^^^^^b^ 
which to test .hjs p.pehihg.s. He may say with 
Isaac Pemiigton that the inward eye is cer- 
tain,” but we demand evidence that the eye is 
free from blur or squint. For George ,5'.qx the 
practical test was the urgency of the prompting. 
If an intimation was lively, vivid, and com- 
pelling;, that was its sufficient guarantee. Any 
idea or impression which could be traced to no 
origin within his own consciousness was for that 
reason trusted. It could not be accounted for by 
human thought, therefore it came from another 
and higher source. 

It must be confessed that his intimations 
generally led him right, though not always (as 
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witness the Lichfield episode). But by no citing 
of examples can the ui-gency of the intimation 
be established as a safe criterion. For every 
instance where it has worked there arc ten where 


it has proved unsafe. We are, in these daj's, 
only too familiar with the urgency of fixed ideas, 
in minds otherwise perfectly sane. And these 
ideas almost always seem to come from beyond 
the threshold of normal consciousness. 


Who would say .that the man who enjoys ■die 
cony^gS^^^HbilityJs^Wg^ 
way with his unwelcome opinions! We demand 
something more than ms It feds so to me. * 

* There ^are,^douM whose ** 

^re umformly aal'c and trustwoHhy* Sy pun ty Qfjeart* atiict 
•)berltonce, ana freedom from prejudice tneir hearts have become 
|iiT"Tiu unusual degree "stainless mirrors for Divine truth. 

the eye of the trained artist for form, or like the ear of liie 
|skilk‘d musician for harmony or like the expert in any field, 

) *they have become possessors of an. insight which is mure sure 
t liau the ju dgment who can marshal Ins ready 

Such a person fcela 

. ,no ii6Gd of external tests and he hardly understands why ques- 
tions on these matters are ever raised. They would not l>e 
raised if all men vrere spiritual geniuses! If It were possible to 
eliminate private twists* personal warpings, individual preju- 
dices and local color, the need for tests would decrease! 

St. Augustine, in his Confessions,'* B. VI, Chap. 13, says 
that his mo '.her, Monica, had a certain inward taste by which 
tehe could distinguish that which came from God to her and 
lliat which came from her=?elf. " She said she could discern, by 
. certain indescribable savor, which she could not explain in 
ords, a diffcrexice between. God’s revelation and her sours 
|own dreams/’ 
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Robert Barclay pfEers a negative test; what- 
ever is contr ar y to the S criptures mav be -justly 
rejected^. as fal se. “Whatsoever any one, pre- 
tending to the Spirit, does contrary to the 
Scriptures may be accounted and reckoned a 
delusion of the devil” {“Apology,” Prop. Ill, 

p. 86). 

This will do as a sort of rough hedge to fence 
off extreme errors and to shut out impulses 
which tend toward plain immorality. 
gives no ready way to mark off spiritual rffumi-) 
nation from “the light of common day,” and af 
man’s claim would indeed be hopeless if h4 
found it impossible to. .cite Scripture for it I 

Barclay’s test is of course on the right track. 
He sees that nothing comes from God which does 
not fit the great moral instincts and revelations 
of the race, and we may well be sure that where 
the voice of God speaks, the call will be to work 
out what ought to be, as inspired men have pro- 
claimed it. 

In the experience of the real prophets like 
Fox, Penington, Barclay and Grellet, to whom 
the openings come with such unmistakable assur- 
ance and who were r eli^ious. .^ Binseg j> giftedjsath 
anjsxtraor dinary 'Se prob- 

lem^ a test was not a very serious one. The 
Spirit was its own sufficient witness, 
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I They did not work out, nor has any of their 
I successors worked out, the answer to the ques- 
|tion; Where is the seat of authority in a working, 
iactive, Christian body? 

] The same remark can with truth be made of 
!the founders of the Apostolic Church and of the 
ISTew Testament writers. They never give an 
feasy, ready answer to the question, “ How may 
I know that this doctrine is sound?” “Do the 
will of Christ and you shall know the doctrine” 
is the only answer. “Obey the Inner Light,” 
0 ^* ^ay the pillar Quakers. But how is a poor, 

' fun^ostolic sold, who is no pillar, .'ox genius, to 
|lmow that he is doing Christ’s, .„,;^11, that his 
(Light comes from a heavenly source ? 

This the Quaker apostles do not make clear, 
and it is just here that the weak spot has always 
appeared. T he answer to the hard problexa is.. 
often almost within h^il.„.ihrough the . early 
writings . They all knew that they had a safe 
principle, though they did not find it jeasy in 
their thousands of solidly printed pages to tell 
the wayfaring man precisely what it was. There 
are, however, some good clugg. which point the 
; way to a solutidrr^icE we shall now undertake 
to develop. 

AU spiritual teachers have pointed out in one 
way or another that the surest test of Divine 
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gtiidance is to be sought in life-resjutei^ The 
frmt'bf the Spirit will always'^^^me^rmanent 
spiritual product, such as “ love, joy, peac|j,,;gn-i 
d urance, gentle ness, ..gQO.daess».Mtiklmee3ffless,| 
se h-co ntrol. ” * 

We must look not at the origin of an intima- 
tion for its justification. We shall ask rather] 
how it will further life and tend to construct ai 
permanent character. I 

It is no sufficient proof that an “opening” is 
of Divine origin because it happens to come from 
we know not where, from beyond the shadowy 
margin of our consciousness.* The Divine is not 
synonymous with„„,the-v..jjiysterious and...viiijBX- 
plicable. Let us not repeat the blunder of con- 
signing God to the “ gaps ” which experience fails 
to bridge. 

We must test every “opening” to see if it 

The_g^|fciOn 

win be, not where did it come from, but wiU ,it^ 
unify ap.d construct the life, will it lead to a] 
richer personality and a more trustworthy and 
reliable character? Does it function toward the 
power of an endless life and produce fitness for 
such a life? 

of every spiritual illuminatio n. ,| 

* Schopenhauer says: “ Truths which we do not remember to 
have leajQned are regarded as innate/' 
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No opening, no guidance, no voice shall be 
Icalled divine which shmds apart by itself and 
ends in itself. It must contribute to spiritua l 
It mustjnakc morc c 

%ctiye ly,.2resent and yitallx dynam^ ,pgj-- 
,|ticular human life. The best proof that the 
/ iieed which one plants is an aconi is that it 
®"row's into an oak. 

The only test of some seeds is an examination 
of their life product in the developed form. This 
principle must always be applied to any claim 
io spiritual guidance. If the thing manifested is 
j God it will tend to construct a unified spiritual 
life which will better show the divine nature in 
[the world. 

It can be no isolated spectacle, but the orderly 
expansion of divine “seed” into spiritual fruit, 
which remjiins even when the spc'cial liiirst of 
Light has vanished. Life gains [ire permanent — 
sporadic impulses are temporary, like meteor 
\ I ifcrails. The goal of all divine prompting is the 
\» pmdiAc- 

don of a life which is inward ly strong and sound , 
o that the law of the spirit of the life shows itself 
0 be of the divine order. 

This, one may say, is not a very ready test. 
It would require a prophet every time to so 
forecast the future as to know what the effect 



I 
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and outcome of each special “leading” would 
prove to be. The great artist knows that his 
creation will have a permanent place among the 
art treasures of the world because he sees that 
he has contributed something to the eternal 
revelation of beauty. 

But the ordinary painter exhibits his picture 
only to take it down after a few weeks and lay 
it away in his heap of rejected canvases. He 
could not tell whether it was great or not until 
the people came and looked at it. It could not 
stand that test of greatness. There is a sense of 
beauty in other men before which the picture 
went down. 

Now the ordinary man — a class which is very 
inclusive — cannot easily tell whether what comes 
to him is from himself or from beyond. He feels 
a “leading,” but he cannot tell whether it will 
permanently construct a spiritual self or mislead 
him, whether it will unify life or possibly unsettle 
things, as has often happened in human experi- 
ence. 

There is no little supernatural click within, 
which marks off his divine leadings from his 
own promptings. He must test it by the spiritual 
life in other men. 

“How shall I know,” asks William Penn, 
“that a man does not obtrude his own sense 
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upon us as the infallible Spirit?” And his 
answer is; “By the same Spirit.” 

The spirit in one man^ipiist be tCwSted by the 
pintToTha^Jpen. The individual must read 
.iisTnwardi state in the light of the social spiritual 
group. He is not, and he cannot be, an inde- 
pendent organ of God. He can have part in the 
divine life at all only as he is one person in a 
spiritually organized community. 

He must therefore leam to know God’s will 
I not merely in private inward bubblings, but by 
genuinely sharing in a wider spiritual order 
I through which God is showing Himself. 

To realize this more adequately we must study 
for a few moments the bearings of sociaLns^ - 
chology . There are unmistakable indications 
that no self is totally insulated from other 
persons, however tight in his own compartment 
each one seems to be. 

I shall pass over the great mass of testimony 
which points to a kind of intercommunication 
A which may be called telepathy. We cannot yet 
jSay that telepathic communication is an estab- 
lished fact, though there certainly is a large 
‘collection of well-observed iihenomcna which 
: cannot at present be explained on any other 
"^ground. 

It is possible that we are in the early stages 
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of a nascent function which is prophetic of a 
crowning race of men, who eye to eye shall look 
on knowledge, of a society of mutually perfect 
mind-readers ; but all this is too vague and airy 
for our solid purpose. 

We must not stray into the problematic, or 
build on any unsubstantial perhaps, however 
emphatically psychical research points to a solid 
ground under this more or less unillumined 
region.* 

It has long been recognized that under some 
dominating leader, or under the spell of a great 
idea, or through the fusing of a common emo- 
tion, a group, or a crowd, or even an entire 
people often become almost a unity,. The"’' 
Crusades give the most striking e53Gbition of 
tSsTact. The Crusades were the act of the 
total consciousness of Christian Europe. No 
individual understood just why he went on a 
crusade. He could not analyze the rational 
ground of the movement, because he was only 
one conscious cell in an organic group. 

A mild and gentle man goes to see a football 

* Personally I beljeye that, the evidfinse.^n..Sflme-kia^-of 
communication betwf^9j5i^^|Si|^sons ajb — a communica- 

employ*^fie'*^orHinary sense machinery — ^is 
Those who care to pursue the subject farther 
4 i!P!inaa mass of incidents in Myers’ “ Human Personality 
and its Survival after Death J* 
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game. He expects to be a quiet spectator, and 
so he is for a time. But suddenly a goal is made 
and the tension breaks and everybody on his side 
of the field goes wild with enthusiasm. Hats are 
||n the air, a universal shout arises and personal 

f an^_sdtbQjit_rea^uj^ 

pa n un tgifered. Indian. 

The orator in the mass meeting, the evangelist 
in the revival has, when the audience is at white 
heat, no longer individuals before him, but a 

and 

Very often stLch a group will do what 
no single individual would think of doing, if left 
alone. 

As soon as we analyze at aU our daily life we 
shall discover that a ^galn^ber of pur actions 
fact that ^we a^ parts of 

ajyoi^. Why do we eat with "forks instead of 
with fingers? Why do we wear black' top-hats 
instead of turbans? Why do we organize sum- 
mer schools instead of cannibal expeditions? 
Why do we sit on chairs rather than on the 
floor? Why do we shake hands when we meet 
rather than salaam? And so on with, a, thm i- 
We belong to a group and the 
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spirit of the group penetrates and possesses us. 
The ■will and custom of the group is in large 
measure our ■will and our custom. 

We imitate both consciously and uncon- 
sciously, and when we are uncertain about any act 
whatever we ask in one way or another how it will 
fit into the life of the society to which we belong. 

All truth of every sort is put t o a social test. 
I conclude that I have seen an hallucination 
because where I thought I saw a solid object 
my three companions saw nothing at all. I am 
convinced that my pet scientific hypothesis 
must be given up, because my co-laborers in 
the same field declare that it does not square 
with facts. conviction on any, . siibicct 

deepens enormously whenever I find another 

^ja-aliy^isith^ 

Now* as we have seen, there are times wljBn 
an entire group sees.. 9^. one man, when a spirit 
deeper ■chan an individual s consciousness sweeps 
through the mass and fuses it into a total which 
is not just the sum of the parts. 

In the cases above, the kindling spark seenied 
to come from without. Some objective stimu- 
lus — ^the sepulcher of Christ, the football goal, 
the orator’s voice, the evangelist’s emotion — 
gave the suggestion that fused the many selves 
into an organic self which acted as a whole. 
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nig^iqt lives be unified from ? 
Do groups of men "an3 "women ever feel, when 
togctlier, a deeper life and a clearer percex>tion 
of ti*uth than are reached by any one individual 
’■of them alone? Coleridge once suggested that 
Wl giving things might be but diyergp ha^ 
which are swept Sy one spiritual breath: 

“ What if all animated nature 
Be but oixanic harps diversely framed, 

That tremble into lhoxij:rht, as o’er them sweeps, 

„ Plastic and vast, on<' intellectual breeze, 

...^t ^o rn^c &pul of each and Gqd^of Jill?”* 

The meetings of the Friends furnish weighty 
testimony that at least in highly developed and 
spiritually res^ionsivc groups there is an g.q l:ual 
iflie^itenijjg of inward .ppwer an^ji jgathcred 
I nn rare 

I VTecasions there has been plain manifestation 
I fthat a unifying and directing Spirit may make 
|;;’|all who arc present aware that they no longer 
||live unto themselves, but have their being in a 
*1 common central Life. 

The Friends ground their conception and 
practice of puMic wors t], j,p gp tih^> whicli . 

experience viTines." Rarely, if ever, on those 
occasions, Where the inner Spirit fuses the body 
of worshipers into one whole, does any jarring 
utterance find voice. 


♦ Coleridge, ” Malian Harp.** 
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When the prayer or rnessage comes, it comes! i 
as the^oice"*oT”fKe meeting," and’ e^ listener | 

hears Jthe3rp|il.,i;potiaime3^ inTirs”©^!! tongue. I 
]5eep calls unto deep, "tie u^o wouI(T 
utter sohae private, self-conceived or irrelevant 
word, some vagary of his own mind, would be at 
once recognized as out of the spirit, and would 
manifest the patent fact that, though in the 
group, he was not of it. 

In these times of high social communion,/' 
which unfortunately are all too rare, there is ai 
most delicate sense of truth attained and the\ 
spirit of the group can with almost, unerppg 
accuracy test the value of the “opening” which^ 
finds utterance. 

Whittier has described this feature of spiritual 
worship in numerous poems, and he is in modem 
times the finest interpreter of the inner meaning 
of Quakerism. 

“ I find it well to come 
For deeper rest to this still room, 

*For here the. habit of the soul 
Feels less the outer world’s control; 

I The strength of muitial purpose pleads 
I More earnestly our common needs; 

^ And from the silence multiplied • 

By these still forms on either side, 

The world that time and sense have known 
Falls ofi and leaves us God alone. 


♦ 
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Not on one favored forehead fell 
Of old the firc-tongued miracle, 

But flamed o’er all the thronging host 
The baptism of the Holy Ghost; 

Heart answers heart: in one desire 
The blending lines of prayer aspire; 

* Where in my name meet two or three/ 

Our Lord hath said ‘ I there will be.’ ♦ 

So sometimes comes to soul and sense 
The feeling which is evidence 
That very near about us lies 
The realm of spiritual mysteries, 

The sphere of the supernal powers 
Impinges on this world of ours. 

So to the calmly gathered thought 
The innermost of truth is taught/ ’f 

One more quotation from the multitude of 
passages, which makes selection hard, must 
sufifice : 

Lowly before the Unseen Presence knelt 
Each waiting heart, till haply someone felt 
On his moved lips the seal of silence melt, 

Or, without spoken words, low breathings stole 
Of a diviner life from soul to soul, 

Baptizing in one tender thought the whole/'t 

• 

The Friends’ method of transacting the affairs 
of the Church is based on this principle, that, all 
members J5^_ake of . the., so that' the 

position of any one member is to be tested by 

* “ The Meeting^* 

Ubid, 

I ' * Pennsylvania Pilgrim. ’ ' 
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the consciousness of spiritual guidance possessed 
by the entire body. All important business is 
transacted in unity and where such unity cannot 
be reached the matter is either delayed or 
dropped. 

As in the meeting for worship, so here, there 
is a gathering of the individuals into a__,y£ii6,ed 

Tlie Ilian wlio rises to speak 
on a weighty matter is not a mere human atom, 
reciting a chance-formed opinion. He has been 
travailing in spirit with his fellows, and. if he 
truly enters into the oneness of the groupHais 
word will voice more than his own tho ugh t. 

Immediately, too, the sensitive meeting will 
discover whether his communication is “in the 
life” or “out of the life,” and his remarks will 
be weighed accordingly. The conclusion of a 
consideration is not arrived at by vote of any 
kind. The clerk simply announces “the sense 
of the meeting.” The task is a delicate one 
and calls of course for a gifted person, but ex- 
perience shows that the elerk who is qualified for 
such delicate tasks is generally able to discover; 
the sense of a meeting, when it is really held in) 
this manner. i 

If the meeting is rent by faction or is disturbed ■ ■ 
by stubborn and self-guided members the spir-^1 
itual method fails to wprk perfectly, as would 
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;■ naturally be expected. But where the group is 
composed of spiritualized members there is gen- 
j erally manifested a sticking ability to discern and 
I test the real value and quality of any individual 
t utteranee or “opening.” T he Spirit in the speaker 
■ is iudsfed by the Spirit in the unified group. 

It was a deep insight which gave the name 
''Society of Friends” to this group of Christian 
believers. There is no visible head to the 
Soeiety, nor in any of its local groups. There is 
no adopted creed or written code by which the 
“ views of the members are tested and settled. 

I It is an organic s piritual group . ^h._|nenifeei: 

bddv r and making his own contribution to the 
progressive revelation of the truth. 

It is often called an extremely democratic 
body. But if by “democratic” one means that 
the individuals may think and say and do what- 
ever they choose, then it is not democratic. It 
Sis a growing in which every one has 

f iis free hfe and yet evei^ o ne at the same tim e 
MS subordinate to the whole. 

» But now we shall see at once that as any 
individual Friend is by himself a fragment, and 
capable of attaining and expressing only partial 
aspects of truth and life, so too is this little 
group of believers by itself a fragment. 
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The individual Friend must test his light hy^ 
the larger' revelaBoh' which com^^ the fellow-l 
sKip of c6-helievers. How shall these co-believers/ 
tesf Theif'fhith and spirit? By the larger reve- 
lation which has come through prophets andj 
apostles ang..sam^^^ and martyrs. 

""ThCTe'is an^^brok^^fete a 

never-ending revelation of God by which every 
Christian body tests its faith, and in union with 
which it renews its life.* * No accent of the Holy 
Ghost may be passed by. No word or life which 
expresses to mortal the message of the Spirit of 
God may be left out. 

We prove best our claim to spiritual guidance! 
to-day, ik^we manifest the fact that we realize j 
and are fulfilling the truth already revealed./ 
Our word is quick and powerful in so far as it 
is an unbroken continuation of the Word of 
God- W e ar eifl, .the.. life in so 
fello wship with the _^ints, whose hands, have 
held thg torcii of trutS!***^ 

Here we might perhaps stop, but there is jg na 
more point to urgg. The entire truth is not ton 
be found alone in the circle and fellowship of th^ 
‘ ‘ saints. ’ ’ l^jreligion can be rightly calle d “ a ! 

* In th is deeper .sense the Scripture will form a permanent 

test of ' guiSan^^ th?^!gtr<5prca^ Be" the'nonn and 

sSnHa^^^spiritttal life. — ^ • 


198 Social Law in the Spiritual World 

religion of . inwardiiess, ” as Professor 

James has characterized Quakerism,, unless it is 
at the same time a religion of spiritual out- 
wardness. 

' T he tru e. test is to b e sought, not in the 

: eeling-state, but in the motor -effects, which the 
: liner state produces. How much power does 
Ahe particular insight give toward spiritualizing 
the actual world we live in, is the test question. 
One of the greatest tests of a truth is that^ it 
wdrkT on ahotfier person. The soul, as Professor 
Lyman says, must always be able to transmute 
its experiences, private and personal though 
.they are, into a social force for the spiritualiza- 
tion of the human kind. ” 

No “opening” shall be called a real heavenly 
vision unless it does more than produce an 
inward thrill, unless it does more, too, than win 
the “amen” of the kindred spiritual group. It 
must be able to make the subject who experi- 
e nc^ ff a d^a^^ person m the 'whole of 

More than that. Our age a, spiri^l ,^^e. We 
have left a sharp individualism forever behind. 
The individual is an individual only as he is a 
contributing member in a social group. His 
openings, his calls, his spiritual tasks therefore 
will not be thrust in upon him out of the sky; 
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they will rather rise out of the actual needs and 
condition of this social group of which he is a 
part. 

He is, then, near the Divine Life, not only 
where his soul touches the infinite margin within 
the deeps of himself, also , is n ear ;^is sarne 
DivineXife wherever he touches his fellows and 
enters into their real problems and joys and 
sufferi ngs . The call that comes from some 
present human need is no less a divine call than 
is one which breaks over the threshold within 
himself. 

And the test now will be. Will obedience .to 
this prornpting construct not only ,% . be^^^ 
person, but a better social gjpup,_^a. t|n.er and al 
diyjn^i'- fellowship ? 

It was here that GeorggJbxJ^jis JxsLQmk^ 
founcf the severest test of his deepest insight, 
namely, that eveix,man l^jomet hing of God 
within him. The truth of it can be verified only 
by calling everybody to put it to the test of 
experience. Up and down the England of the 
seventeenth century he traveled, calling men of 
every rank and walk of life to try it, to see| 
whether obedience to this inward Word does not! 
organize the life and help build up a truer social! 
order. 

Men who were living worthless lives found in 


200 Social Law IN THE Spiritual World 

the message a word of life; men who had been 
vainly seeking for some constructive principle of 
truth felt a new world open as they listened. 

, It came as a revelation to the po or t oiler and 
^ to the contemplative Jbhinker. In a lifetime, in 
the 'face of one of the most stubborn persecu- 
tions in modem times, the simple word of truth 

i gathered more than fifty thousand persons who 
had tested it and were ready to stake goods and 
life for it. 

There was a moment when one young man 
had the inward sense that Christ was near his 
soul and could speak to his condition. His heart 
leaped for joy and he had his high thrill of 
emotion. For the moment he needed no further 
proof. That emotion, however, could not last. 
It became only a dim memory. 

But Ijis- spiritual insight unified his activities 
a nd gave new direction to. his whole __ life. He 
became the prophet of the tmth, which at first 
was only a personal conviction, and slowly he 
saw it unify other lives and organize society. 
The truth verified itself in operation and made 
that dying testimony possible: “The Seed of 
V God reigns over all . . . the power of God is 
* ;■ over all and the Seed reigns over all disorderly 
/ spirits.” The great Quakers in all periods have 
I looked out rather than in. They have sought 
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social transformation rather than private, in- 
ward peace and joy. 

S aintly John Woolnia,n has given us in a 
sentencr*thetim^ principle: “So far 

as true loye__ influences ...pur minds, so f ar ^. we 
Seco me" interested pn . Gpd,’s, , 
and feel a desire to make use of every, 
opportunity to lessen the distress of the afflicted; 
and to increase the happiness of creation. Here 
we have the prospect of one common interest, 
from which our own is inseparable, so that 
to turn all that we possess into the channel 
' ^^^iYCTsal.. love becomes the business of our 
lives.” 

“In that day,” said the Master to His dis-i 
ciples, “when my love is manifested in you,”! 
“ye shall know that ye are in me and I in 

OU.”' 


Here again, then, as we feel out for the Divine 
Life and the Divine sanction we find ourselves 
woven into a mighty social tissue through which 
God’s life and purpose and will are slowly 
expressing themselves and through which every 
deed of ours proves its fitness. That which is 
“ of God” in our lives and that which is revealed 
of Him in our word and deed must fit into this 
spiritual order of our common humanity and 
must prove its value by promoting and advanc- 


202 Social Law in the Spiritual World 


ing this order. In this social fabric every 
deed and word is tested. That deed is fit 
which adds one more thread to the web of 
spiritual life, which makes the pattern in 
the mount more clearly visible in our actual 
human society. 

“ So at this roaring loom of life we ply, 

And weave the garment ye Ree God by/* 
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‘<Fait1i is the beginning of action.” 

“The exercise of Faith directly becomes knowledge,” 

“Faith is a kind of Divine mutual and reciprocal correspondence.” 
“Faith is the power of God, being the strength of the truth.” 

Sa-yings prom the ** Mtscsllanus” 

OF Clement of Alexandria, 

“Faith is the souFs spiritual sense.” J. Bribrley. 

“Faith is the assurance of things hoped for; the proving of things not 
seen.” Hebrews xi. i. 


Faith as a Pathway to Reality 

Few words have ever been compelled to bear 
such heavy burdens as our word “ Faith . ’ ’ When 
religion has been of a high and "^ritual sort, 
faith has had a noble meaning and a vital func- 
tion ; when religion has dropped to a low plane, 
and has been made a scheme to ferry the soul 
from an evil world to a peaceful paradise, faith 
has sunk to the level of credulity, or even super- 
stition. When a man tells what he means by 
faith, we know at once what his religion is. 

.. JFaith is like patrioti sm. It reveals at a glance 
the type of one’s citizenship. The gamut of 
patriotism, as everyone knows, has a very long 
sweep from its lowest to its highest note. So, 
too, has the gamut of faith, which, after all, is 
"^■-.- patriotism, pa t riot ism toward the spiritual ord er 
— ^the Kingdom of God. 

Harm and havoc have always been wrought 
whenever the attempt has been made to treat 
faith as though it were the antithesis of reason — 
or, as the little boy in the Sunday-school naively , 

aos 
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defined it, as “believing something which you 
know isn’t so. ’’I 

•r- 

We must leave behind, too, forever the view 
that faith means holding an unverified opinion, 
or accepting something on authority, or “ keep- 
ing” an heirloom of traditional thought or 
practice. In other words, faith is neither blipd 
nor passive nor irrational. Let that be enough 
oFnegatives. 


M 


? , Ivr 

r 
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Faith is one of our ways of dealing wit|:i reality, 
and wHen used legitimately it is every whit as 
valid as knowledge is, using "knowledge” for 
the moment in the narrow sense.* Knowledge, 
i. e., knowledge of description, can deal only 
'with that which is limited, bounded, quanti- 
|tative. 

^ Every object which we know is somewhere in 
I space. If it is accurately, that is to say, scien- 
|tifically, known, it can be completely described. 

M * “ Faith does not controvert any of the conclnsious of | 
science'IKat have been reasonably verified or that have any hope’l 
of verification. It does not require science to proven any pecn-i] 
liar conclusions of its own. , But it valms its own experience ajf| 
knowledge. It has expericncedTtEe reality and power of infinitwl 
love and righteousness. It has the conviction empiricallylj 
verified that the world is the work of God and is realizing HiJ| 
ends. For deny^^^ these expcfienccs f‘i| 

5^^h, a^^o Jn§ist that they are notTchowleSgc, is pure dogma-t 

’^'^sFrecognize the prWac^^^ 

— Eugene W. Lyman, on Faith and Mysticismt*y 
American Journal of Theology, for July, X9©4, ^ 
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But a description seizes only the general and 
quantitative aspects. The_jvorld of reahty isj| 
swely_rich§r than it appears "wlien science ha^' 
reduced it to description, for descriptive science! 
totally ignores all estimates of worth or value|'’ 
in what it describes. 

The process of description, when it goes to the 
bitter end, squeezes the last drop of life blood ^ 
out of the phenomenon, whatever it may be.^ 

Description rigidly accounts for everything^.ndl'^ri^^^ ^ .. 

chains everything fast in the bonds of law.. y 
causality. There is no more scope here for fre^fflf '^f | 

acEr^y for mystic suggestion or for ' spiritua*"'/ 
vafues than there is for vegetation on an iceberg j 

in the far northern seas. ' ^ 

When science undertakes to describe religion, | 

anyone may see in the books, it is never what ' * 

,,_^s«'the religious soul means by it as an inward • 

experience. Descriptions of religion in terms of - 

origin leave it as unspiritual as the fossils in a " . . ri 

■ * i , chalk down. 

(fescriptions in terms of physiology are j 

i-* , hardly more like the living experience. Con- . . ;■ 

version becomes a phenomenon of adolescence. .j 

Spiritual openings appear as forms of hysteria, : • 

due to nervous degeneration. The highest states 
of adoration or worship are reduced to bodily 
states and finally are d^cribed as molecular 


M 
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motion — ^to be catalogued as the same sort of 
facts as light waves in ether! 

A moment’s reflection shows that neither here, 
nor indeed anywhere, does science give actual 
reality. Consciousness is not the same thing as 
the describable dance of brain cells. Redness is 
not the same thing as four hundred billions of 
ether oscillations a second. 

Religion is not the same thing as this juicelcss 
deseription by the anthropologist or psycholo- 
gist. The best that . science, can do is to^give us 
objects stark dead , cold and rigi d. It transforms 
whatever it describes and leaves it utterly 
stripped of worth. 

To ,|5^ce the microbe has the same worth 
'as the genius who is killed by it. It asks only 
jwAai is; not what ought to he. region is th e 
rf ^n. of baSg.'faets ; not of ideals, of^^ds, of 
^,EOses. 

f But nobody can actually live in such a bare, 
dry world as this. We have will-attitudes. We 
stain the white radiance of intellect with emo- 
tional color. The heart will not keep silent. 
Every act reveals the fact that things do have 
worth, that we care more for this than for that. 
I The whole diajna. of _our destiny is swayed by 
I conscious purposes, lif|-emis. The most poverty- 
I s€-icken’person t^ho is'^Sragging out his existence 
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in this vale of tears has an ideal which will work 
effectively in. the next decision he makes. He 
puts an estimate of worth upon all the situations 
he deals with. Nothing is ever, for him or for 
any self-conscious being, a mere describable that. 

Doubtless man could have been made so that 
consciousness would have ended in such bare 
knowledge. But so he has not been made.* 
There is always something, in the depths of ourf 
constitution which outruns ‘ ‘ toowledge . ” f 
Description, be it ever so accurate, never tells 
the'^wKo^ trnth. No, we all have another door 
to reality besides this door of knowledge. There 
is a kingdom of ends. Every item of experience 
is tested by a standard of wpri;h. Every fact 
either fits some "purpose, or it does not. It is 
either good for our ends or it is not good, and 
we act toward it accordingly. 

W^eja,.W!ls§y .we_ ‘‘ to an object we gen- 
erally mean that we have an . estimate of its 
worth, that we appreciate it, and not that we - 
can describe it. I say Ij ' 

do not mean that I can give such an exact 
description of him that nb element or aspect of 
his being is left out. ^. |;mean ^ 

discovered and appreciate his id^life- I have 
felt his sympathy and love. I have somewhat 

entered into his spirit, I have a 'Well-grounded ^ 
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estimate of his worth. In a word, I believe in 
him. 

By which method do I most genuinely arrive 
at his reality ; by the descriptive method, or by 
the appreciative method? For identifying him, 
a scar on his arm or a wax impression of his 
thumb would perhaps be sufficient. 

But for my purposes it is wide of the mark! 
I have come upon his reality by successive test- 
ing of his worth as fast as I appreciate.d..ij;- 
Bach' act of his reveals a character which I 
appreciate, a spirit which I feel, a goodness 
which runs far beyond just this present act. 
I thus learn to trust., him, to count on him, to 
value his ideal. I put my estimate upon him. 
His daily deeds, his ordinary actions, his life, 
in a word, confirms me. Each time I see him 
facing the situations of his life I find him doing 
what I expected and prophesied of him, I dis- 
. cover anew the reliability of his spirit. My 
[estimate of worth thus becomes enriched, and 
-,what once was a faith of insight is transformed 
to a faith of experience, a faith of surety, a 
practiced faith. 

' I am as far as ever from the knowledge of 
description — I have no wax impression or cata- 
logue account of his inner life — ^but I have found 
it by my sense of value, my power of appreda- 
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tion, and I have tested its reality by practical 
experience. This is what we mean by jaith. 

Even science itself follows this method. It 
cannot move a step without starting with a 
truth which is unproved. There can be no 
science at all without assuming the unifnrmi|-.y 
o f nat ure, i. c., that laws and principles which 
work to-day in this part of the universe will 
hold equally well at any remote time in any 
part of the universe.* 

Then, again, we must begin with a belief that 
the many particular things which we study 
belong in a total whole, that spite of the diver- 
sity there is ultimate unit y. Further still we 
must haye faith in the rationality of the uniyerse . 
We could not even start to have a science if we 
admitted that the universe might just possibly 
be “an insane sand-heap.” 

th§t there are relation 
ancf^gnificance and system and unity and intel- 
ligibility,in every minutest detail of this endless 
congeries of nebula, comet, sun, satellite, planet, 
earth-history, brain-cell, will-impulse and heart’s 
desire which we are trying to reduce to order? 

♦ The principle of uniformity in nature . . . has to be 
sougki under and in spite of the most rebellious appearances; 
and our conviction of its truth is far more like a religious faith 
than like an agsant to a demonstration." — P rof, William 
Jamii, " Vol. !!> pp. 636, 637. 
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Nobody . I need that truth to start my work 
withL I fgel that in that sign I can conquer. 
I^ pee its value f or niy^jgurpose and I make my 
venture of faith. 

Who knows whether sensations give any true 
report about h. world outsid e? Wlio will prove 
for us the dogmaToTumversal^^c^^ ? Who 

will establish the necessary operation of laws? 
Why, nobody! Doubt these things at your 
eril! You need them as furniture for your 
ilp^ey. You ci^not start without them. They 
Itoust Tdc presupposed, taken at a venture and 
fused. 

By a sweep of insight the mind transcends 
what is seen and known, and seizes these prin- 
ciples because of their jvqrjji, for. i!t!i,en^d^ Bilt 
see how they gather weight as they arc tested I 

Every fact of science has lieen established by 
means of them. Every advance in the long 
history of progressive knowledge has tested 
these principles. They are no longer^assump- 
tions ; they are Jhe j^^^ backbone of 

^our surest and sp^dest toowledge. But we 
come to knowledge only beca^ we prac- 
Jl^J^ith. Both science and religion regard 
^verification as the final court of appeal. 

T top. one jealm of put life which eauata. for 
US through our power of appreciation, our 


.our sures 
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sense of worth, namely, our wgri^ of beauty. 
Here at least we find what wd ca:^ wjiKvis. The 
carpenter can tell us how "many square inches 
there are to the canvas of the Sistine Madonna. 
The chemist can tell the exact composition of 
the paint. The sociologist can perhaps explain 
how it was that in this particular century men 
painted Madonnas, and so on. it is totally 
another thing to feel the power and the beauty 
of this creation. The beautiful cannot be reduced 
to anything but just itself. It is its own excuse 
for being. 

Description does not help us here. We are 
following ano'thef path to rea3iTyT''*^e possess a 
capacity, fundamental and original as our^ capa- 
city for “knowledge,” by which .^ppFg^ 
the ind escriba ble worft^qQtogs. / , / 

Jject IS beautiful for us when we dwe^ver 
that it is as it ought to be. The outer and the 
inner fit. But that means of course thakjwe 
caiiy.pur ,omi standard us. jg^ojigrpret 
the world by our ideals pf fitness aftd.lWfe- 
At first our beauty-sense is very crude. It is 
hardly more than an instinct — a tendency to 
grasp in the object some aspect of it which gives 
joy and relieves us from the poverty of the bare 
actual. Our own lives are too rich to be satisfied 
with bare, finite things and we trust our need for 
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something more perfect. In the world we see, 
we look for something which satisfies us and is 
sufficient for us. And behold, as we trust this 
sense, step by step it organizes a world for us 
which is no less real than this imixirfect one 
which our hands touch and our eyes see. We 
soon discover that wc have added a new world 
to our domain. 

Our neighbor may pay taxes on his field and 
own it in freehold, but in a very true sense it 
is ours, because we have leamed to appreciate 
its beauty and to possess its inalienable worth. 
Through our appreciation, that field has become 
a window into an eternal reality. This is just 
the characteristic of a beautiful object that it 
hints and suggests the infinite and carries us 
into a world which is as it ought to. be. It 
brings "the invisible full into play.” 

But such a world is not thrust upon us from 
without. It is won by obedience to and trust 
in our need of such a world, our capaoity for a 
perfect unity, our growing standard of worth. 
Our faith at first is trust in our own capacity to 
find what we need. But as we act upon it this 
implicit faith comes back to us enriched. It 
builds a world for us, 

Where with an eye made qtdet by the power 
Of harmony, and the deep power of joy, 

We see into the life of things.'* 


41 - 
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We find what we have sought, a world not 
made out of things which do appear, the real 
pattern in the mount. 

The presuppositions of science are justified 
because they organize knowledge; the sense of 
beauty provc'S its value by constructing a world 
of deeper reality in which wc find, actually, what 
the describable world never gives us. 

There is still another way of estimating the 
world which points to a still more ultimate 
realm of things. All our rational acts presup- 
pose faith in goodness. We act each time to 
attain an end which before was ideal and existed 
only for faith. The moment it is attained it 
biings with it a new vision of a farther good 
beyond. To lie a person means to act for ends 
which we believe arc good, to live under the 
sway of an ideal. 

Now tliis kind of a life is never for a minute 
possible without faith — first of course in the 
value of the immediate ideal. 

But more than that; it presupposes faith in 
a whole of goodness.* As we saw, there can be 

* Thffi necesiary pontulate of seknee, without which scien- 
tific activity would be impossible, is the rational order of the 
universe; and similarly, the necessary postulate of religion, 
without which religious activity would be impossible, is a moral 
order of the universe. As science postulates the final triumph 
of reason, so religion must postulate the final triumph of 
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no rationality in one single fact except as it 
belongs in a unity whose principle is rationality. 
There can be no beauty except as the single 
object gives us a revelation of an integral whole. 
Isolate an act, break it apart, let it suggest 
nothing beyond the deed and it loses its meaning. 
It is good only because it ministers to more 
goodness. We act for an end, and as far as we 
do it rationally, we act because we believe in 
goodness. The deed is not forced from behind. 
We have acted because we had a consideration 
of worth, because we exercised faith in the 
reality of a goodness which we sought. 

Being made as we are, no will-acts are possible 
without such an assumption — such a venture of 
faith. It is a necessity of the nature of things. 
To be moral is to postulate goodness. , This faith 
is grounded in the imperative demand of our 
being. 

Genuine faith, such as we care to talk about 

righteousness. Science belums in the rational order^or in law, 
in spite of apparent confusion ; she knows that disorder is only 
apparent, only the result of ignorance; and her mission is to 
show this by rcducing.all appearances, all phenomena, to law. 
So S-lso religion is right in her unshakable belief in the moral 
order, in spite of apparent disorder and evil; the knows that 
evil is only apparent, the result of our ignorance and our weak- 
ness; and her mission is to show this by helping on the triumph 
of moral order over disorder.’*-— pROFESSOt LeCont®, in his 
Bssay in Royce’s “ Conception of pp. 70-71. 
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here, means, therefore, the will to act as though . 
we knew for the sake of an end which we seek. 
To believe a truth is, then, to act as though it 
were known to be true. This sort of faith is 
easily capable of test. Whether it begins as an 
instinct— like the mother bird brooding on a 
nestful of eggs which her experience has never 
seen hatched — or as an imitation, or as a response 
to authority, in any case, its test of validity will 
be, that it organizes and realizes an actual good- 
ness for us. 

It causes action which builds something into 
our world of true reality. The faith in what 
was not seen enabled us to win it. Again, in 
this sign we conquer. Our victories are all due 
to our belief in goodness at the heart of things. 

Behpld 710W, how the outcome of this trust 
•piles up evidence for the reality of goodness, 
how each act enlightens us with the demonstra- 
tion of experience. The spiritual energy .which 
comes into play confirms the faith which made it 
possible. Faith manifests its validity at each step. 

But we cannot stop at “goodness” as though 
it were a thing-in-itself . Therfe is no rationality 
apart from Reason, and there can be no good- 
ness except as the expression of the will and 
purpose, the heart and character of a self- 
conscious Being. 
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The entire projpress of the race toward good- 
ness, the coercive power of our ovti ideals which 
shape our lives, proclaim the truth that goodness 
belongs to the ctenial nature of things. And 
that is only another way of saying that the 
living God is the eternal nature of tilings, that 
the siiirit in us corresxionds with an Absolute 
Self-conscious Life in whom all our ideals of 
worth and goodness are at once realities, and 
all our valuations arc fulfilled. 

Our own life, if it is to have meaning and sig- 
nificance and value at all, comjiels such faith. 
By an inner necessity we must trust in a perma- 
nent goodness in order to complete ourselves, 
we must believe in the permanence of values in 
order to act upon our coercive sense of values, 
and that implies that we are already living by 
an inexpugnable sense of an Infinite Being in* 
whose life we are. 

But faith should not stop at this implicit 
stage, where one trusts even beyond his Igiowing 
that he trusts. “ Do not even the publicans the 
same?” It may begin, as we have seen, in an 
instinct, it may unconsciously organize our moral 
purposes for us, but on this level it always 
remains more or less blind. 

No person is truly spiritual until he knows 
why he acts, until he passes from an instinctive 
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to a conscious choice, based .upon an insight 
into the significance of the act. Thus faith 
sivould steadily jiass over from this belief in 
the f'ennanence of values by which we live 
to a personal and conscious relation of the soul 
with Go<l. 

Faith begins with a trust in the goodness 
which is dimly shadowed forth in the world we 
SCO, but it changes into an inner principle, of 
s])i ritual relationship which makes the divine 
Life no less certain than is the consciousness 
of our own finite existence. 

The revelaticm of God is like the revelation of 
music. Music is revealed, can be revealed, only 
through a musician. It comes to be reality, to 
be influencing power, a subduing and controlling 
force only as an appreciative mind seizes and 
“ expresses the meaning and value of harmony. 
To the musician himself the world of harmony 
which he blindly felt at first as he laboriously 
toiled io master his instrument has now become 
a reality not a whit less real than are the scenery 
and circumstance of his life of sense. 

He knows that while he is contributing his 
skill to express some melodious creation, the 
great laws of harmony, the principles of beauty 
in sound, are not his creation; he has merely 
spelled out and uttered a fragment of an eternal 
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harmony which stretches on beyond his highest 
reach of skill and capability to express. 

But he knows it as far as he is the organ of its 
expression ; he has discovered it as far as he can 
appreciate it. His faith means a trust in “the 
more yet” beyond that which in his inmost self 
he knows and can make others know. His faith 
is evidence of things not seen. Somewhat so 
dc^ our faith in God undergo a heightening. 

At first faith is an instinctive hunger for more 
than our present fife realizes. We feel in some 
dim way our contact with a world of spiritual 
reality and we begin to appreciate it. There is 
an imperative demand of our being for a perfect 
to supplement our imperfection, and like the 
musician we venture our act of faith. We act 
on the faith that there is an absolute Being who 
will share His life with us and who will confirm "" 
our timid faith. 

Well, this venture of faith, which the soul’s 
native hunger sets in action, gets its ];eward. 
It finds an object which meets its need. It 
appropriates into its own fife some of that good- 
ness which before seemed outside and foreign 
to it. It knows now of a Divine Being at least 
as much as its act of faith has appropriated. 
This act too has increased its spiritual energy 
for further effort of a similar sort. The validity 
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of faith has stood a test. Thus the process goes 
on. Little by little a new self appears which this 
venture of faith builds up. 

The goodness which once seemed so remote 
and foreign begins to show its actuality in us. 
The world of spiritual reality and of perfect 
goodness, which we believed in at first because 
we needed it, has confirmed itself to us and is 
now in some slight measure getting expression 
through us. What we thus appreciate and 
appropriate into our own sphere of life comes to 
have the same reality that our own inner con- 
sciousness has. 

But all the time this tested faith is giving us 
suggestions and prophecies of infinite Life and 
Goodness yet unattained and unwon, beyond us, 
as that world of harmony is beyond any given 
•attainment of the musician who knows that he 
has found the key to the realm. 

The same thing is illustrated by our definitely 
Christifiin faith. At first we have a lot of pic- 
torial inmges of Christ; then we learn from 
others the significance of His life in terms of 
doctrine, and little by little it begins to dawn 
upon us what this life really means in itself. 
We dwell no longer on this text or that, on this 
particular incident or that. 

We come to estimaie the Life as a Life. We 


0 
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begin to discover how it fits oin' need. We 
see how it would necessarily affect us if all 
this Gospel were actually true. We set to 
living in the light of it and imdcr its mighty 
attraction, and lo ! we see something new come 
into us. 

Once more the ancient miracle is worked 
anew — ^the love of Chiist constraineth us to 
leave our old self and go to living for Him who 
loved us and gave Himself for us. We go from 
the belief in a report to an experience of power 
at work upon us. 

Faith is thus a spiritual process which pro- 
duces a religion as “ first-hand” as is the religion 
founded on mystical experiences. 

Our faith, then, is on its higher side an actual 
appropriation of the Divine Life, a positive 
realization of spiritual goodness, which steadily" 
moves toward a conscious relationship of the 
soul to God. God is then no longer foreign and 
merely accepted on authority. He becomes the 
operative Life that organizes a spiritual life in 
us, and faith at this stage is the consciousness 
that our life is hid with Christ in God, that in 
Him we live and move and are. 

The G<id of o-ur faith is forever linked in with 
our own lives. We believe in Him because we 
find Him. He is as close to us as is the ideal 
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which moves us to action — all our spiritual gains 
reveal His presence. 

We know now as much as we have appreciated 
and realized in our own lives, and that gives us 
solid ground for the faith that we may eternally 
go on knowing the God whom our faith has 
revealed to us, and becoming more possessed of 
this Life which organizes our own. The isolation 
which first gave birth to our venture of faith is 
past. The foreignness of God is gone. We have 
found our life in the Source of it, as the branch 
does in the vine. 

*’ 0 Power, more near my life than life itself 
(Or what seems life 'to ns in sense immured) 

Even as the roots, shut in the darksome earth, 

Share in the tree -top’s joyance, and conceive 
Of sunshine and wide air and winged things 
By nympiUky <>/ nature, so do I 
- Have evidence of Thee so far above, 

Yet in and of mel Rather Thou the root 
Invisibly sustaining, hid in light, 

Not darkness, or in darkness made by us.” 

Lowbll’s ” Cathedral.*' 



Afresh X seek thee. Leed me-— once more I pruy— - 
Even should it be against my will, thy way. 

Let me not feel thee foreign anyhow, 

Or shrink from thee as an estranged power* 

Through doubt, through faith, through bUss, through itaxic dismay. 
Through sunshine, wind or snow, or fog or shower. 

Draw me to thee who art my only day* 


‘‘Ever above my coldness or my doubt 
Eises up something, reaching forth a handi 
This thing I know, but cannot understand 
Is it the God in me that rises out 
Beyond myself, trailing it up with Him, 

Toward the spirit-home, the freedom-land. 

Beyond my conscious ken, my near horizon^s 

Gkorob Macdonald’s ** Diary of an Old Soul,** 
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Nobody can even begin to answer the ques- 
tion, “ Who am I?” without seriously taking up 
a cosmic task. There is never an idea or a will- 
act in the private life of any person which can 
be explained by itself or in itself. Do we love 
or hate; do we feel scorn or pity; are we 
ambitious or discouraged? Every such attitude 
carries us beyond a “bare self.” 

We -can explain the movements of the earth 
'*in space only by looking away to a larger cosmos 
in which the earth is interrelated with many 
other gravitate bodies. We can account for the 
remarkable functions of a brain-cell only as we 
study the entire brain system in which this single 
cell is an organic member. 

So, too, of the private, personal self. To be 
a self is to be united to a wider consciousness 
than that of which one is momentarily aware. 
All consciousness involves an appeal to more 
consciousness. There is not a single item of 
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reality which can be verified without drawing 
upon experience, which is not just now my 
experience. Whether it is the reality of the 
multiplication table or a promise in Scripture 
which I seek to establish, I must rely upon 
something not at this moment known in my ow-n 
immediate and private consciousness. 

Exixjrience means nothing unless it is always 
embedded in and organic with more experience. 
Cut any moment of experience apart from its 
relationships with larger experience and it 
becomes forthwith as dead as the lava in the 
moon. 

We can neither affirm nor deny, believe nor 
doubt, without falling back upon some wider 
consciousness which we trust. If we are not 
to stand stock still in petrified agnosticism we 
must find our way to an Experience whiclr 
embraces all our private cxi)erience.s in organic 
unity and of which they arc living parts.* 

Now the fact is that every state of conscious- 
ness implies such a reality. Every partial 

* “ To base a truth on experience is a loose manner of talk* 
ing, not one whit bettor than the alleged Indian foimdcition of 
the earth on the elcpjhant, and the elephant erected on the tor» 
toise. For by Experience is meant experfences: and these rest 
one upon another, one upon another, till at length, if this lie 
all that holds them together, the last hangs unsupixirted and 
with its superincumbent load ready to drop in the abyss of 
Nought/'— Wallacb, Pfokgoimna to HigiVs Logk,** p, 168, 


The Self and the Over-Self 


329 


experience requires a whole to explain it. Even 
our sense of finiteness which comes in every 
state of knowing or feeling or willing is big with 
significance. There are many persons who 
appear to be haunted with an immediate sense 
of the infinite. “ I was aware,” says one of these 
mystics, “that I was immersed in the infinite 
ocean of God.” There is plenty of testimony 
which points iri this direction, and many of us 
have had our moments when the whole of 
things was at least as real to us as is our “ tiny 
spark of being.” 

But we are not now dealing with mystical 
testimony. Wc are sciirching for the implica- 
tions involved in normal consciousness. There 
is a steady testimony to the fact that every 
person, disco V(!rs himself to be finite, his present 
“•ideasuro to l)e insufficient, his attainment incom- 
plete. 

Whatever is “given” at any moment is too 
poor jyid limited for us. To be human is to 
discover one’s finiteness. 

** We look before and after 
And pine for what is not." 

Now what does this sense of finiteness imply ? 
"We grant," says Emerson, “that human life is 
mean, but how did we find out that it is mean?” 

Trevor, Qmsif&r God,** p. 368. 
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There must be au infinite aspect to a person 
who has a knowledge of finitcncss. 

Finitcncss means nothing except by reference 
to the infinite. The mind which pronounces its 
“states” finite and which discovers the things 
of this world to be vain and fleeting can make 
those judgments only by a criterion which tran- 
scends the finite. An absolutely finite being — • 
the cicada singing its hour on a blade of grass, 
for instance' — would never be aware of finitcncss. 
To know a limit is to have passed it. To be 
conscious of incompleteness is to partake of the 
fulness of life. 

Nothing is more certain, more surely a fact, 
than that every state of consciousness transcends 
its fmitude, goes beyond its own limits and 
is ivhat it is because of the more yet tvhich ivill 
explain and fulfil it. Every “now” of con-'^ 
sciuusness demands a “ beyond ” for its meaning, 
and if the “ beyond ’ ’ is not real, then the “ now ’ ’ 
has no reality. The truth is that the finite and 
the infinite can never be sundered. 

An infinite set over against the finite would 
be limited and so not infinite at all. Neither 
could be I'eal alone, apart. That consciousness 
which knows fmitude is joined into a Life which 
is infinite and eternal. Our finite is found by 
marking off and isolating for our momentary 
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purpose something which is real only in the 
infinite whole. 

Our finite is thus always set in an unexplored 
infinite which contains in its inexhaustible stores 
our bit of a self; our life is always hid in a 
deeper life. Tlie unity of personal consciousness 
which is aware of finiteness involves in itself 
infiniteness. This comes more clearly to light 
when wc study the pursuit of an ideal — an un- 
realized good. 

We could not start on the pursuit after a 
good if wc did not in some degree possess the 
good which we seek. We. must at least know 
enougli al)out it to want it. There would 
assuredly be no ideals for any of us, if we were 
not inseparably united to something higher than 
ourselvps, sonietliing “inherently kith and kin" 
■1:0 our own lives. 

Here again we may discover how true it is that 
we are fragments of a larger Life, that our con- 
scious self docs not comprise the whole of us. 
The “ought to Ijc" toward which we all, as 
persons, live always runs ahead of any actual 
“is,” That is a primary characteristic of per- 
sonality. To stay satisfied in any attainment 
and to reduce life to an actual describable fact 
would be to lose one’s soul, to come to an end of 
personality. A person is a being who is living 
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toward an unrealized purpose, an unattained 
ideal. 

♦ 

But that purpose, that ideal, is already 
coercive, it is dynamic, it is causative. It is 
already something to be reckoned with. In 
order to be an actual ideal for me, it must be 
real for somebody. It is like and yet it is unlike 
a lost word for which I seek and which, though 
now beyond the margin of my conscious self, I 
shall recognize as mine as soon as I come to it 
in some deeper stratum where it hides, I could 
have neither the sense of the lost word nor the 
vision of a “further good,” if my conscious self 
of the moment were the whole of me. 

In one case I am haunted by a self that has 
been, and in the other case by a self that may 
be, by a self that should he. If the “lost” word 
is a reality and is even now known in the fringr 
of consciousness, so too is the ideal already a 
reality and actual to the Self in whose life I 
share. 

Isolate my life and reduce me to a “ bare self ’ ’ 
and all my strivings and seekings would cease. 
I aspire and pursue larger quests because I am 
rooted and grounded in a larger Self. This is 
the meaning of Pascal’s saying which has 
already been quoted, Thou wouldst not seek 
God if thou hadst not already found Him. 
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No man can think, no man can be a person 
and not in himself perceive, 

Sometimes at waking in the street sometimes, 

Or Oft the hillside, always imforewarned, 

A grace of being, finer than himself 
That beckons and is gone,— n larger life 

his own tmpiftging with swift glimpse 
Of spacious circles luminous with mind, 

To which the ethereal subsl.ance of his own 
Seems Init grof^ cloud to make that visible, 

Touched to a sudden glory round the edge/*’^ 

There is more than “poetry” here. Eadi 
slenderest act of ours, done with purpose, 
involves more mind than we consciously put 
into the act. 

The partial, transient tlecd has a meaning 
which transcends our "reasons” for it and is a 
temporal cxpres.sion of a ijuqwsc which can be 
accoun'^cd for only through the aim or thought 

a whole life, of which this deed is a tiny aspect. 

Every concrete act is significant because it 
translates into common language the sacred 
universjil —in other words, each good which we 
seek is an (isixict of the Good. 

One reason why life is so full of tragedy is 
that wc know so little what we really want and 
that we never quite see all that any choice of 
our own involves. We cannot analyze this want 
of the moment and discover all that lies in it. 

♦Lowdl. •* Th« Cathtdral." 
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That is to say, every purpose is a fragment of a 
larger whole. The child wants sugar-plums; he 
is ignorant that toothache and other pains go 
with them. The young man wants exact scholar- 
ship and a character which men will trust; he 
does not foresee, or only in a dim way, all the 
drudgery of daily lessons, the patient search for 
facts, the close and narrow restraint of discipline 
which such an aim involves. 

Even foolish seekers for “goods” — ^like the 
drunkard, who takes his woefully short cut to a 
moment of fulness of life — all want to transcend 
some finite limitation, and they miss their aim 
because they fail to discover what is inherently 
bound up in that particular choice. They do 
not see how this deed is organic with a whole 
life, and less still how this life is organic with 
the eternal nature of things which they must* 
learn by experience. 

Nothing finally turns out to be “ good ’ ’ which 
does not lead on into more good, nothing wliich 
does not minister to an expanding purpose. But 
that means surely that we could seek good ends 
only by belonging in a larger Life which already 
possesses the Good. We discover the good by 
discovering the purposes of the Self in whose life 
we share. We pursue the good because in some 
measure we already possess it. 
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In vShort, goodness means that finite lives are 
organic members of n One Self which includes 
these finite selves of ours. As far as we “ isolate ” 
our aims and scch ends that terminate in our 
own narrow selfhood, we “lose” cmr lives. The 
good we seek is too partial and fragmentary to 
construct a true self. 

As far, on the contrary, as we aim at some 
universal and expanding good — an ideal which 
actually ministers to the life of man — we shall 
find that wc have been working out the will of 
a Being who has been taking us ever more 
deeply into Himself. 

Our moral |)uri)o.ses, tlius, imply that we have 
an organic life in one spiritual Self. Our rela- 
tions with an external world also point toward 
the same condusion. Here in this external 
world we work out our purposes. Our duties 
arc all bom here. In this sphere of the actual 
world, which blocks or furthers our wishes, we 
get all our moral discipline. 

Its great machinery conquers us, and we turn 
out to be cowards and weaklings; we overcome 
its blows and buffetings and we are counted 
heroic and worthy of the palm. A world which 
has such deep and intimate relation with our 
inner life cannot be altogether foreign to us. In 
some close way it fits our purposes, and it often 
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ministers to us best when it defeats our easy, 
momentary wishes. “ The meanest flower that 
blows ’ ’ has significance. The faintest star of the 
sky says something to the wise man. The outer 
and the inner fit. Why do they fit? What 
makes the outer world so full of significance ? 
It is because both outer and inner are related 
parts of one deeper whole. Either alone would 
be unreal and fragmentary. 

Whenever we examine any object of the ex- 
temal world we are surprised to find how much 
* * of it turns out to be thought-stujf. Whatever we 

know about it, we express in terms of mind. 
Color is a mental affair. So too are all the other 
qualities by which we describe any “thing.” 

What an object would be apart from any eye 
to see its color, apart from any ear to hear its 
sound, apart from any hand to feel its roughness 
and hardness, apart from any mind to discover 
a use and purpose for it, of all that we are forever 
Ignorant. The “things” in our world are things 
ubout which we have ideas. Their reality is 
always a reality for our consciousness. 

Strip away all my ideas from any known 
object — ^for instance, this crowbar — take away 
all the thought-stuff, reduce it to its own naked 
reality. What does it become? I can say 
nothing about it. It is not in my world any 
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longer. It has become tmknowable, for I can 
know a “thing” only so far as I can get some 
mental material about it. 

A crowbar which was neither colored, nor 
cold, nor hard, nor long, nor inflexible, would 
be a very uncanny instrument ! It would be likf> 
a smile without any face ! 

No, the objects of our world are objects which 
are known in our thought, and which can be 
described in terms of ideas so as to be known 
by all minds like our own. Name any object 
and it becomes my ol)ject — my mind is full of 
ideas about it; I think its qualities; I become 
conscious of its value and it influences my will. 
In short it is completely related to my mind. 

Everybody feels the absurdity of attempting 
to cut off a stick so as to have only one end to it, 
or to get a board so thin that it has only one side ! 
That is no more absurd than to separate a thing 
from a thinker, an object from a subject: There 
is no reality to any world unrelated and foreign 
to a self that knows it. That would be a stick 
with only one end! 

But equally impossible is it to have a subject 
without an object—a knower without a some- 
thing known. Every idea is an idea about an 
object. A conscioxisness that thinks nothing 
should rather be called «»consciousness. No 
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subject, no object; no object, no subject. The 
mind without a world for its object would be the 
other end of that impossible stick! The person 
who withdraws from the world to dwell in the 
quiet deeps of his own wonderful self, where 
no object of thought distracts him, fails just in 
so far as he succeeds ; for the attainment of that 
purjiose would be the annihilation of conscious 
selfhood. 

The primary fact of self-consciousness is the 
unity of subject and object. The self as knower 
cannot be severed from the object known, the 
object known cannot be severed from a knower. 
They are indivisibly present in every state of 
consciousness. Solomon might as well undertake 
to make two living babies by cutting in two the 
poor mother’s child as for us to try tp get two 
separable worlds by setting the ego, or knowtr, 
on one side, and the non-ego, or objcc't-worhl, on 
the other, as a thing by itself. Outer and inner 
are forever one, not two. As well try to make 
two independent things out of the convex and 
concave sides of the sky! In every jiulse of 
consciousness there is an outer and an inner 
aspect. 

Thought can abstract one a.spect — let us say 
the outer — and think of it as though it ivere real 
alone. But by itself it is a mere abstraction and 
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not an ultimate reality at all. The ultimate 
reality is a unified consciousness of self and 
object, in which consciousness object and subject 
form a concrete system. We may as well stop 
talking of anything, whether it be a fact or a 
world-system, which is assumed to be and to 
exist outside and lieyond consciousness. Fly 
whithcreuever one may, he finds nothing which 
is not unified with the consciousness Which 
knows it, and which is not inseparable from that 
consciousness. ICvcrywhcre outer and inner fit. 
Everywht're subjec^t and object in one living 
pulse of thought. 

The world of nature and law, the world which 
seems so rigid and solid and material, is really 
bone of our bone and flesh of our flesh — every 
least hit of the stuff out of which it is woven is 
tkought-stuff. Take awtiy what is mental and 

** Umetn, the gorgeous palaces^ 

T!ie temples, the great globe itself, 

Yen, all which it inherit, shall dissolve, 

And, like this insubstantial pageant faded 
Leave not a nick Wund.*' 

Yes, but out of wh<»e thought is it woven? 
This finite, private self of mine is surely no 
world -creator. I find myself in a stubborn 
world-order to which I must fit myself. It may 
be thouglit-stuff, but it long antedated my 
arrival, and it sweeps infinitely beyond my little 
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scope. I can only play with a few pebbles on 
the shore. I can only spell out by slow experi- 
ence the facts which are forced upon me without 
anyone saying, “ By your leave!” 

My purposes are often fickle and capricious. 
I make up my will and then unmake it. Not 
so is this larger world in which I live and through 
which I discover the system of the universe and 
the puri^ose of the Infinite. Here there is rigidity 
and regularity. Here there is law and order. 
Even in the flux and flow of things there is a 
mighty purpose which does not vary. Whether 
I like the course of things or not, the stream 
moves on. I adjust myself to it as best I can. 
There is a will deeper than mine at the heart of 
things. There is a wisdom infinitely transcend- 
ing mine, which “sculptures the globes of the 
firmament and writes the moral law,”*a highifr 
Reason whose thought appears in " the choir of 
heaven and the furniture of earth.” 

] I find myself in a cosmic system. I have so 
far spelled out only a very little of its ineaning. 
■Whenever I reach a new fact, I discover that it 
is enfolded in a setting of mystery, still waiting 
to be explored. I am surely a fragment and 
every experience of mine points to an infinite 
possibility of future experiences. 

But every experience which I do have links 
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into my own consciotisness and makes a fact for 
me some truth which must already before have 
been real for a larger Mind of which I partake. 
Bare possibilities of experience are nothing. 
Whatever is a possibility of experience for me 
is so because it is already an actual reality for 
somebody. 

We must either admit something like this, or 
give up trying to verify any knowledge which 
we as individuals gain or possess. Suppose that 
I have an idea of an object. If this so-called 
* “object” is not only outside and beyond my 
private mind, but also outside and beyond any 
mind in which I share, what proof can I ever 
get that the idea is like its “ object”? 

And further, if the object is outside of mind, 
how can an idea, which is a mental affair, ever 
1»e like something which is, by supposition, not 
a mental affair? We have seen that so far as 
we do know anything we know it, not apart 
from, but in our consciousness; but whenever 
an idea* of ours aims to correspond with some 
fact beyond, it always implies that we know 
enough about said fact to have vital relations 
with it. • As we come to know it deeper we see 
that it verifies our first dim meaning about it; 
or it refuses to verify it, as is often the case. 

This is another instance like our search for a 
16 
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lost word. Our fragmentary self of the moment 
knows enough about the word to go to the 
wider self, in whose keeping it is, to get it and 
it knows enough to verify it when it finds it. 
The name that is being sought is already a real 
mental fact somewhere within the zone of our 
own personal life, though in a deeper stratum 
than that in which we are now dwelling. The 
self that discovers the name includes both the 
seeking self and the finding self, and it knows 
that the thing found was the thing sought. 

So too every “ object” which we seek to know, 
if it is an object which has reality in the nature 
of things, is already a mental fact in the life of 
that larger Self in whom we share. We seek it 
because we partake of Him, and because there 
is inherent relationship between the self wliich 
seeks and the Self which possesses and verifies 
the thing sought. Every idea, as well as every 
ideal and every intimation of finiteness points to 
an organic interrelation between our private, 
fragmentary personality and a Divine Person 
who manifests a bit of His life at our minute 
focus-point. 

Every fact of the personal life involves, as we 
have seen, a social relationship — a personal life 
is a fragment in a larger group. But we cannot 
stop at this group of finite selves. There could be 
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no society without realities which are grounded 
in a consciousness which transcends the entire 
groujj of selves — ^this group is only a fragment. 
There are cosmic facts and possibilities, cosmic 
laws and prophecies which must already be 
known in a larger Life, or our present soeial life 
with its spiritual values and moral significance 
could not be. 

The person who would take an absolutely 
agnostic view and seriously question the reality 
of an infinite Companion must, if he plays fair, 
deny that anything is real beyond the momen- 
tary seemings of his private consciousness. 
Under such agnosticism science and morality 
must crumble as well as religion, and we are 
left with no distinction between waking and 
dreaming. It is all illusion and maya. 

Either there is no significance in this moment’s 
experience, or it is an organic fact in the total 
whole of the cosmic consciousness. A God sitting 
aloof, in splendid isolation, would not help us 
out of this -difficulty. He would be no explana- 
tion of our seekings and findings. He would in 
no way account for a world which in some 
strange way is bound up in a unity -with our 
own lives — He would be forever an unknowable 
God. 

We could neither prove His existence nor be 
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sure of any tidings which might i^urport to come 
from Him. Such a view severs the cosmos into 
two irrational halves. It gives us an uns[)iritual 
natural world on one side and an unknowable 
supernatural on the other side. The great gulf 
is fixed. 

The moment we come back to the adamantine 
fact of the unity of consciousness and realize 
that the reality of the world outside us and the 
significance of the life within us demand a deeper 
conscious Life in which ours is hid, our agnosti- 
cism must go. Unless we are prepared to be 
deniers through and through and to write 
“ mene ” on both the outer and the inner world, 
we must admit the reality of an infinite Self who 
is the Life of our lives and that every little inlet 
of human consciousness opens into 1;]iic total 
whole of reality.* ^ 

Cut up a magnet into pieces and each piece is 
as much a magnet as the whole was — the polarity 

* “We are rising to the conviction that we are a part of 
nature, and so a part of God; that the whole croation —the On© 
and the Many and All-One — is travailing together toward some 
great end; and that now, after ages of development, wci have 
at length become conscious portions of the great scheme, and 
can cooperate in it with knowledge and with joy, We are no 
aliens in a stranger universe governed by an outside God; wt 
are parts of a developing whole, all enfolded in an embracing 
and interpenetrating love, of which we too, each to other, gome- 
times experience the joy too deep for words. ''-—O live a LO0O1, 
in the Htbbirt April, 1904, p. 47$, 
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which was manifested in the whole is manifested 
in the minutest fragment. So, too, our slenderest 
idea, our restless seeking for the infinite, our 
feeblest pursuit after an ideal are mighty facts, 
for they show that the infinite is already present 
in the finite and we bear the marks — ^however 
dimly — of Him in whom we live : 

“ One undivided soul of many a soul 
Whose nature is his own divine control 
Where all things flow to all as rivers to the sea.” 
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**lA>Tdf Thou art mine, and 1 am Thine, 

If mine I am; and Thin© much more 
Than I or ought or can be mine. 

Yet to be Tliine doth me restore, 

So that again I now am mine, 

And with advantage mine the more, 

Since this being mine brings with it Thine, 

And Thou with me dost Thee restore : 

If I without Thee would be mine, 

I neither should be mine nor Thine. 

“Lord, I am Thine, and Thou art mine; 

So mine Thou art, that something more 
I may presume Thee mine thim Thine 
For Thou didst suffer to restore 
Not Thee, but me, and to be mine : 

And with advantage mine the more, • 

Since Thou in death wast none of Thine, * 

Yet then as mine didst me r^tore: 

0, be mine still; still make me Thine; 

Or rather make no Thine and mine**'^ 

Gaoaoai Ummwt'n Clasping of Hands.** 



The Divine-Human Life 


The preceding chapters have been dwelling 
upon the great fact of Divine and human inter- 
relationship — an interrelationship involved in 
* the structure of personality, in the fibre of social 
life, in the reality of a world of law and order. 
Those who have patiently read this far will have 
saved up many questions which press for an 
answer, and they will now have a goodly crop 
of practical difficulties which they will wish to 
Save met. 

It is easy to assume that all thoughtful 
readers will raise at least two questions: (i) 

“ How .does this interpretation of life explain 
sin?” (2) “What need is there for a gospel of 
redemption such as our New Testament fur- 
nishes?” 

(i) It “ explains ’ ’ sin in the old-fashioned way. ' 
An unknown writer of the fourteenth century 
says: “ Sin is nought else, but that the creature 
tumeth away from the unchangeable Gk)od . . . 

949 
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that is to say, it tumeth away from the Perfect 
to ‘that which is in part,’ and imperfect, and 
most often to itself.” * We have assumed 
throughout that a person has power over his 
own act. He is a unique self. His life-course is 
not ruled from without, “ as the wheel rules the 
spoke ; as the storm rules the rain -drop ; as the 
tide rules the wavelet.” The entire process of 
the personal life involves choice, preference, will- 
attitudes. 

The soul’s destiny is not in the stars; it is not 
anywhere outside. It is in the individual soul 
itself. The conjunct life of which we have talked 
much is no net of fate, no solid, rigid, causal 
bond. Its laws are moral laws, i. e., the law of 
liberty. 

These deepest relationships ai'e like those of 
the family, where the child is made good by 
appeal and influence, not by hard compulsion. 
This earthly span is just our chance at the prize 
of becoming persons by drawing upon the spir- 
itual resources of the universe. To turn away 
from spiritual goals, to prefer the narrow, private 
“I,” “me” and "mine” to the Unchangeable 
Gk)od, to seek to “keep” the “isolated self” is 
to lose the “prize.” So far as this is done 
knowingly and of choice, it is sin — it is an act 

*“ Theologia Germanica /* p. 6 . 
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which is aimed at the structure of society and at 
the entire Divine Order. 

But the wilful, warring soul does not fall out 
of the organic whole — that is impossible. If he 
make his bed in hell, lo! God is there. The 
sinner, so long as he is a sinner, is an exhibition 
of what is to be overcome before the spiritual 
universe can be a harmony. He is a vessel of 
dishonor, as the saint is a vessel of honor — one 
shows the triumph of the Divine Spirit in a 
personal life, the other illustrates the nature of 
holiness by showing the spiritual warfare going 
on at a friction-point where the harmony is 
disturbed.* 

Both saint and sinner are in God’s world. One 
knows that it is God’s world, and he is glad to 
be in it.and of it and to make his life contribute 
fo it. The other treats the Divine World as 
mere machinery for his individual ends and 
undertakes to set up a tiny “part” as though 
it were an independent god. 

Sin, then, springs out of freedom, and is an 
act of choice which tends to defeat the Divine 
movement toward holiness — ^but which really 
takes its place in the spiritual universe as a 

* “ How the got into the cosmic organism may be a 

hard question; perhaps it has never yet been out. We could 
not have become what we are, without it/' — Oliver Lodge, 
in Hibbm't Journal, for April, xgo4t p. 47 
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thing to be put down and triumphed over, much 
as the evil impulse has a place in the moral 
struggle of the good man who conquers it, and 
so gains a new degree of goodness.* 

(2) The same need exists for a gospel of 
redemption as appears in any conception of life 
or of God. 

The soul is free — free to live unto God, or 
to live unto “self.” It cannot be pushed 
into goodness — ^it cannot be made good from 
without. 

Personality is made through ideals that are 
seen and loved and by the compelling power of 
personal life and personal influence. It must be 
wrought by something in front — by a drawing. 
Whatever may be latent or potential in the 
unconscious innocence of childhood, or however 
impossible it may be for any living soul to 
migrate absolutely from home and the Divine 
country, nobody is acttuxlly a son of God who 

♦Wolfram von Eschenbach, in his “ Parmval,'' has well told 
^ how life is forever a choice between good and evil : 

“ Whose soul takes Untruth for its bride 
And sets himself on Evil's side, 

Chooses the Black, and sure it is 
His path leads down to the abyss; 

But he who doth his nature feed 
With steadfastness and loyal deed 
Lies open to the heavenly light 
And takes his portion with the White/^ 
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has not chosen to be, and who is not consciously 
facing homeward and Godward. 

With what awe the parent watches the momen- 
tous change from the period when his child lies 
before him the passive recipient of his tender 
care and love to the period when that same child 
calls him father and appreciates his love by filial 
response ! * 

The Gospel is the story of the Father winning 
men to sonship. Jesus Christ is the supreme 
channel in human history for the personal com- 
• munication of God — the revelation of the Divine 
and the human, united in one personality. 

By Him God came to humanity and through 
Him was expressed the Type toward which 
personal life should move and in Him was 
exhibitgd the eternal patience and sacrifice and 
lf)ve of God. “ The peculiar greatness of Christ,” 
as Hamack has said, “is that he has led men to 
God, so that they now live their own life with 
Him.”, 

Yes, He has led or drawn men, but He has 
done it by unveiling God to us and by showing us 
the Father, not as a Sovereign, not as a stem 
Judge—but as Infinite Lover who yearns over 

* “ As a sculptor is said to have exclaimed indignantly on 
seeing a rude block of marble, ‘ What a godlike beauty thou 
hidestt ' thus God looks upon man in whom God's own image 
is hidden/'— John Taulee, 
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us and who suffers through our sin and blindness. 
The goal which the Gospel presents is the 
attainment of no far-away heaven — not admis- 
sion at the gate of some jeweled city in the sky. 
It is the reproduction of this Type of the Divine- 
human life which Christ manifested. 

The central idea of Christianity is the union 
of the two natures. Its history begins with a 
manifestation of - such a realized union, the 
human element spiritualized, dominated, con- 
trolled by the Divine, and the Divine permeating 
and showing itself through the human — one 
single Life, to be the light of the world and pro- 
phetic of a new humanity. 

The two greatest interpreters of Christianity 
appeared while the memory of the historical 
facts were still fresh. They are St. P,aul and 
St. John.* They have made this Divine-human 
relationship a central feature of their intcri:)re- 
tations. For them both, religion is a Divine- 
human life — to be spiritual is to partakg of the 
. Divine Life. I shall begin with Paul, as his 
interpretation of Christianity is the earlier — in 
fact, the earliest which we possess. His great 
autobiographical passages point to a irersonal 
experience in which the Divine and the human 

* In the following pages I have made use of some material 
which appeared in four articles by me in “ Pnsmt Day 
Papers,'* 1902. 
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are united, so that the possessor of it is “joined 
to the Lord in one spirit” (I Cor. vi. 17). 

The earliest of these passages is the one in 
Galatians in which he describes his new life: 
“It pleased God to reveal His Son in me" 
(i. 15, iC), and tlic inward life reaches such a 
degree of union that he finally cries out: “ It is 
no longer I that live, but Christ * liveth in me: 
and that life which I now live in the flesh [L e., 
humanly] I live in faith, the faith which is in 
the Son of God” (ii. 20). f 

This epistle closes with some words which are 
open doubtless to various interiirctations, but 
which are best understood in the vitid, or 
niystic'al sense: “I liear in my body the marks 
of the Lord Jesus” (vi. 17). 

This means more than bodily “scars,” won in 
“'^he good fight of the faith.” It means a new- 
natured self, formed within, a new creation so 
deeply wrought, that even the body bears its 
marks and is the organ of the new, Christ-formed 
self. 

There is a large group of passages, scattered 
throughout the epistles, which make spiritual 
life consist in a central oneness of the human 

* Christ, for Paul, means the Divine Nature as revealed in 
Christ. 

t We shall see later that “ faith/' in the Pauline sense, is a 
Divine- human energy. 
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with the Divine : “ The mystery (or as we should 
say, the essential fact) of the Gospel, is Christ in 
you"' (Col. i. 27). “Your life [if you are saints] 
is hid with Christ in God” (Col. iii. 3). “ If Christ 
is in you, the spirit is life” (Rom. viii. to). 

The profound prayer in Ephesians asks that 
“ Christ may dwell in your hearts,” that “ ye may 
be filled to all fulness with God" (Eph. iii. 17, 19). 

In all these passages, salvation is not only the 
product of the resident Divine Life— -it is the 
resident Divine Life in a human life. There is 
ever3rwhere a beautiful confusion of contained 
and container. We are evidently not in the 
realm where terms of space have any meaning. 
One moment we hear of Christ in the believer 
and the next the believer is in Christ; now we 
are to walk in the Spirit, and again the Spirit is 
to dwell in us. It is all the same. *' 

The truth is that the twain form a united 
whole : 

** So they loved* as love in twain 
Had the essence but in one; 

Two distincts, division none: 

Number there in love was slain.** 

There is another confusion which easily van- 
ishes. At one stage Paul can say, “ Christ lives 
in me,” and at a later stage he is bending all 
his energies to "apprehend Christ;” in one 
passage he is rejoicing that “ God has revealed 


The Divine-Human Life 257 

His Son in him,” and then again he announces 
that his one aim is to “win Christ,” to “know 
Him” (see Phil. iii. 8, 10). 

As soon as religion is seen to be the impene- 
tration of the human life with God or a partici- 
pation of the human in the Divine, then of 
course no single experience exhausts it, no finite 
attainment can bring one to the terminus. 

Every revelation reveals also a “more yet;” 
every “apprehension” discloses a farther goal 
to be won; every possession carries with it a 
^ vision of new riches to be gained. 

This infinite aspect of the spiritual life, which 
holds such a place in Paul’s writings, is bound 
up with this great fact of Divine-human inter- 
relation. The two lives open into each other, as 
one’s narrow casement opens into the sun. The 
process sweeps on until this man can say: “For 
me to live is Christ” (Phil. i. 21). 

A study of Paul’s use of “faith” will show 
that this Divine-human idea permeated his 
entire conception of salvation in all its stages. 
The significance which he gives this word was 
not learned in the rabbinical school, it was not 
absorbed from the intellectual atmosphere of the 
period ; it had its birth rather in his own personal 
experience.* 

* See Mean's * St, Paul and the AnXe-N'icene Church” p. 55. 
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Faith is the inward activity of the entire self 
in response to the attraction of Christ. The 
Divine Nature reaching out and giving Himself 
is the energy of Grace. The soul’s assent and 
joy, the heart’s confidence and trust, the will's 
appropriation and apprehension of this Divine 
communication as one complete activity is the 
energy of faith. 

They are the centrifugal and the centripetal 
forces of salvation. " If any man be in Christ 
he is a new creation" (II Cor. v. 17). That is 
Paul’s way of telling what salvation is. The 
human part toward the accomplishment of this 
great end is faith, and that is jiresentcd as a 
continual dying unto self and a living unto God. 
“ I have been crucified with Christ, and it is no 
longer I that live; yet Christ liveth in me, and 
the life I now live in the flesh I live 'in faith, 
the faith which is in the Son of God ’’ (Gal. ii. 20). 

This energy of faith as appropriation of the 
Divine Life is often expressed by the words, 
“Put on- Christ;’’ it is, again, the spiritual 
activity of “winning Christ,’’ or of “walking in 
the Spirit" or of “working out salvation," far 
God is working within toward the same end. 
Everywhere faith is thought of as cooperation 
with an inworking God. It involves a co-dying 
with Christ, ,a co-rising with Him, a re-living of 
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the Divine Life. Paul’s sacramental passages all 
go down into a vital, mystical meaning. They 
imply faith-acts which win actual union in the 
Divine Life (see Rom. vi. 3-8 ; Gal. iii. 27; I Cor. 
x. 16 seq). 

Faith is thus an actual energy by which a 
new self — Christ’s life — ^is substituted for the 
old, sinful, isolated self; it is the activity by 
which the riches of Grace — ^the life of privilege — 
is appropriated and made an actual experience. 

Paul has a still deeper word by which to 
express this response of the heart, this appropria- 
tion of the Divine Life. That word is Love. It 
is impossible to separate faith and love. They 
are not two describable activities. They are 
rather different stages of one activity. “Faith 
worketh .through love;” “it is with the heart 
{iT e., lovewise] man believeth;” “’it is love that 
believeth all things.” 

Faith calls for more of a knowledge-basis than 
love does. In the faith stage there is still 
remaining the contrast of subject and object — 
of mine and thine. Love reaches below this 
contrast. It witnesses to a union of life. It 
proves in the last analysis to be the power 
working underneath every spiritual transforma- 
tion. Paul set himself to re-live the Christ-life 
by faith because he discovered that the Son of 
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God loved him and gave Himself for him (Gal. 
ii. 20). "He died for all” and that is why we 
are constrained to die unto self and to live unto 
Him (see II Cor. v. 15). 

We conquer through Him that loved us (Rom. 
viii. 37). Divine Love is the |>owcr unto salva- 
tion and human love is the fruit and evidence 
of life in God. The first fruit of the S])irit is 
love. It is the supreme miracle of the new 
order. Tongues, prophecies, healings, wonder- 
working, are all of lower grade. It is the way 
to truth — “ Being rooted and grounded in love, 
ye may be able to comprehend ' ’ (Eph . ii i . 1 7 - 1 8) , 
and it is the new ethical princijilc — Love is the 
fulfilling of the law (Rom. xiii. 10). 

It is the gulf -stream which indicates our union 
with the inexhaustible Source. This brings us 
to Paul’s conception of the Holy Spirit, for h(flto 
at last is the primal river which has been flooding 
every stream which we have tried to explore. 

The message to the Athenians tells it all in a 
sentence: ‘‘We live in God" (sec Acts xvii. 28). 
The “new creation” is life in the Spirit, so that 
“all things are of God.” The diapason of the 
working of the Spirit in the believer beats 
through the entire eighth chapter of Romans. 
It witnesses back to the heart of the believer 
that he is a son of God and it enables him 
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to read a divine event in the whole creation- 
process — ^the unveiling of sons of God. The 
divine image is wrought out in progressive glory 
by the Spirit of the Lord, and this inward life 
transforms a man into “a letter of Christ,” i. e., 
a personal expression of Him (see II Cor. iii, 
3 and 18). 

The Holy Spirit is the self-communication of 
God, manifested in persons and producing a 
Divine-human life, which demonstrates itself. 
(This self -demonstration of the Spirit is set forth 
in I Cor. ii.) 

This idea gets its highest expression in two 
great figures — ^thc person as a temple and the 
person as a member of an organic body. In the 
first place the individual may become a Temple 
of the Holy Spirit — a revealing place for God. 
This insight is a source of Paul’s marvelous 
optimism. Sin may abound, the flesh may be 
weak, the old habits of paganism may be deeply 
fixed, but God can inhabit men, win them, dwell 
in them, join them to Himself in one Spirit. 

But if the Temple-idea is true, it is capable 
of imperial expansion. If many men are thus 
joined to the Lord in one spirit, they will be 
organic with each other, and instead of many 
individual Temples there will appear a kingdom 
of Temples. Just this Paul sees. 
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All these individual spiritual buildings fitly 
framed together grmv into a holy Temple in 
the Lord for a habitation of God through the 
Spirit (Eph. ii. 21, 22), (Note again the con- 
fusion of contained and container. The Temple 
is in the Lord and God makes His habitation in 
the Temple.) The idea is unspeakably suldime — 
a Temple of Temjiles! 

Did Paul consider flesh, body, ns inherently 
vile and unredeemable? Did he hold to a rigid 
dualism of body and spirit? If he did, he forgot 
it here. The God who showed Himself in the 
face of Jesus Christ can also find a Temple — a 
revealing place, in any transformed human life. 

But the Temple figure is more or less imperfect. 
It expresses the fact tlmt God and man can come 
together ui one life, but tlic figure is stjrained as 
soon as it tries to express the organic idea. ^ 

It is not easy to think of a Temple as living, 
as growing. Paul easily goes over to the body- 
figure. Instead of a living temple in an Arch- 
Temple we have organic members in one body. 
"Ye are (collectively) the body of Christ, and 
each one of you a particular member of it” 
(I Cor. xii. 27). The whole purpose of Christian 
activity and the end of all ministering is “the 
building up of the body of Christ," that all 
believers together “may grow up in all things 
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into Him who is the Head, even Christ; from 
whom all the body fitly knit together, through 
that which every joint supplieth, according to 
the working in due measure of each several part, 
maketh increase of the body unto the building 
up of itself in love” (Eph. iv. 11-16). 

There is no true “perfecting of saints” which 
does not also at the same time build up the 
body of Christ, and there is no increase of the 
body which does not show itself in the increase 
of the stature of some person who is coming up 
into a full-grown man. So organic is the spir- 
itual life. Humanity in Paul’s thought is to 
become a kingdom of God, but with no remote 
king who imposes laws and commands obedience. 
It is rather a spititualized humanity, a new 
social ojder, a re-creation, a kingdom not in 
A!^ord, but in life and power, a divine society with 
the living God as the inward law and spirit of.it, 
realizing His purpose through human organs. 

This was the vision of the man who wrote the 
earliest parts of our New Testament. His vision 
of a new humanity rested on the fact of his own 
new creation. The Son of God was revealed in 
him, and what was true for him might be true 
for anybody. The heart of the gospel of Paul is 
the good news that God is realizing His presence 
in the life of naan. It presents a Divine-human 
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life completely realized iu one Person and 
potential for all persons. 

It would not be at all difTicult to show that 
this idea of a Divine-human interrelationship is 
clearly present in all the synoptic gospels. The 
pure in heart sec God, those wlio hunger for 
Him find Him. He is far away and hard to 
find only for those who lack tlie spii'itual qualities 
of life through which He can show Himself. 

Even here the kingilom of God is proclaimed 
as within it comes as fast Jis any man does 
God’s will. The spiritual goal here, is to be 
“perfect like the heavenly Father.” Any one 
who does God’s will is a brother or a sister of 
the Lord Christ and so is in the holy family. 

In no other words has the solidarity of God 
and humanity been so divinely voiced n§ in that 
judgment scene, where it is a.nnotinced : " Ina?- 
much as ye have done anything unto one of 
these my brethren, even the least, ye have done 
it unto me" (Matt. xxv. 40). 

The most striking contrast which is drawn 
between men is the contrast between those who 
are rich in houses and bams and those who are 
rich in God (Luke xii. 16-21). 

* There is a most significant ** saying’* of Jesus among the 
fragments of Logia recently found at Oxyrhynchui in Egypt: 
“ Ver!ly the kingdom of heaven is within you, and whoever 
knoweth himself shall find it.*' 
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But the writings of John * give us the fullest 
expression of the Divine-human life which has 
ever been given, outside of Paul’s letters. 

John uses three sacred words — all of which 
mean the same thing — ^to express the new life 
which through Christ has become possible for 
man — “to be of God,” “bom of God,” “begotten 
of God.” He is telling of a farther type of life — 
higher than mere human life as human life is 
higher than animal, or animal is higher than 
plant. It is a life which “has received” God 
by an act of response. 

From the nature of the case, spiritual life 
cannot be reached along the line of natural 
impulse — of least resistance. It cannot come 
without personal choice and conscious effort. 
Nobody, cowW he pushed into the spiritual life 
by a force from behind. Even such a humble 
virtue as patience cannot be thrust upon a soul. 
The soul attains it by seeing an ideal standard 
and by rising to it through effort and discipline. 

So, too, this life “of God,” this “begetting 
from above,” is both received and won. God 
gives Himself freely, there is no withholding. 
He is Spirit. He is not “away” somewhere in 

* This is not the place to discuss the authorship of these 
writings. I assume that the Fourth Gospel and the First 
Epistle are from the same hand, and I shall call the author 
John, 
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the inaccessible heights. " He is n(!ver so far off 
as to be near.” ” He is Love,” which is another 
way of saying that it is fundamental to His 
nature to go out of Himself, to give and share 
Himself. 

Yes, but He cannot mechanically pour Himself 
into another spirit, any more than we can pour 
truth from one mind into another mind. Truth 
is free — but only for those who come with stren- 
uous purpose to win it. The laxy, sluggish soul 
is “heir of all the ages.” All that the wise men 
have learned lies ready for him to receive. But 
the poor fellow will die as ignorant as a cave- 
dweller unless he gets some day an insight into 
its worth and then sets himself to the task of 
making this free truth his own. 

Spiritual “births” are, thus. Divine-human 
processes. The love and life are /rcc, but th^ 
drop into no passive soul. They must be seen and 
appropriated. They could no more come by nat- 
ural birth than could Raphael’s skill or Newton’s 
knowledge. 

The human action, or to use John’s own 
report, the human “work” which makes this 
birth possible is faith — an active, cooperating 
faith : “ This is the work which God wants, that 
ye believe on Him whom God has sent” (John 
vi. 26, 29), Whether the word “faith” is used, 
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or the expression, ‘‘believe on,” it is always a 
continuous activity which is implied — a human 
cooperation with the Divine Life: “He that 
belioveth on me shall never hunger.” “ Whoso- 
ever believeth in me hath eternal life. ” “ Whoso- 
ever belioveth w begotten of God ” (I John V. i). 
The spiritual state runs parallel with the human 
activity, named “faith,” which is plainly the 
principle of the new life — ^no more a single, 
temporal act than the law of gravitation is. 

Faith is a closing of the circuit of personal 
relationship between man and God. It may 
begin on a low level — a man may begin to 
believe, “for the very works’ sake,” or because 
of the words that are spoken, but it advances 
steadily from the external to the internal, until 
it becopjes its own evidence ; “ He that believeth 
on the Son of God hath the witness in himself” 
(I John V. 10); “Faith is the victory” (I John 
V. 4). This results in a new “beatitude,” 
“ Blessed are they who have not seen, yet have 
believed” (John xx. 29; see also I John i. 1-3). 

Throughout the Johannine writings faith is a 
process of appropriating the Divine Life — it 
brings the believer “breast to breast with God.” 
But there are also other expressions for the same 
operation. 

One of the most striking and deeply mystical 
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expressions comes out in the Capernaum dis- 
course (John vi. 27-65): “You must eat me.” 
Here again the “human taking” is set over 
against the “Divine giving.” Etemal life is 
based on the assimilation of Christ's life. The 
multitudes flocked to Him because they thought 
He would feed them in miraculous fashion and 
relieve them of painful drudgery. He sei7.es 
their temporal hunger and the process of satis- 
fying it, as a great figure. The body assimilates 
bread and changes it over into vital energy. 
Precisely so He offers to give Himself — the 
Divine Life — ^to satisfy their deeper hunger and 
to supply spiritual energy. 

It was no new phrase. Even the Rabliis 
of the time spoke of “ eating the years of the 
Messiah," where they meant partaking of the 
benefits of his reign. “Eating Him” and “be- 
lieving on Him” mean the same thing. In 
either case, it is partaking of Him, assimi- 
lating or appropriating Him and living by 
Him. 

Another word for this process of appropriation 
is “knowing Him.” It is, in John, a vital, char- 
acter word rather than an intellectual term; he 
that doeth the irutk gets the light ; he that doeth 
the will knows the doctrine. 

One illustration will suffice to show that John 
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uses “knowing” as a process of appropriation, 
i. e., of partaking. “This is life eternal to 
be coming to know (yLyvcMTKcacri) thee” (John 
xvii. 3). This is plainly a life-experience, a 
method by which one “becomes of God.” To 
have Him, to see Him, to know Him, to abide in 
Him, to believe on Him, to love Him are various 
aspects of one process which leads to eternal life. 

They are words of similar import, and John 
glories in his mystical circle: We shall be like 
Him because we see Him; we know Him 
because we abide in Him; we abide in Him 
because we love Him; we love Him because we 
are bom of Him! 

All these spiiitual processes are proeesses of 
winning the object sought and of possessing it 
as an inward life-gain. To be getting eternal 
Iffe and to be getting God mean the same things : 
He that knows God has eternal life ; he that hath 
the Son hath eternal life. 

John also makes the same confusion of con- 
tained and container which we have seen in 
Paul. We pass back and forth from the 
expression, “Abide in God” and “God dwells in 
you: ” He that loveth, abideth in God — He that 
loveth, God dwelleth in Him. It is another 
glorious mystical circle. The inlet is in the 
Ocean, and the Ocean is*m the inlet! 
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Finally, as with Paul, so here, we find ourselves 
carried over into an organic life. Tiie Vine- 
passage (John XV. i-io) is the best illustration 
of it. The passage tells of a vital Divine-human 
relationship, not through loss of individuality, 
and by “fusing all the skirts of self,” but by 
entering consciously into a Life in which “the 
margin fades forever and forever as W'c move.” 

The branch is a branch because it is in the 
vine; the vine is a vine because it has branches. 
The same sap is in them all. Their life is a 
shared life, a common life. Branch and vine are 
organic to each other. Both life and spiritual 
fruit are conditioned upon vital union and par- 
ticipation. It is a life of giving and receiving. 

The doctrine of the Paraclete goes on farther 
with this idea of the spiritual, organic l^fe. We 
are brought to the fact of an indwelling, eve?- 
expanding Divine Life, or Spirit of Truth, 
operative through persons, teaching, guiding, 
anointing, illuminating, convicting of sin, con- 
victing of righteousness and showing Himself as 
a "divine seed” within (see I John iii. 9). He 
is the ever-abiding, immanent Gk)d, producing a 
society of those who know Him, because He 
dweUeth with them and is in them, who love 
Him because they are of Him and who manifest 
Him because they are begotten of Him — “ bom 


The Divine-Human Life 271 

not of fiesh, or of the will of man, but of 
God.” 

The highest word about this Divine-human 
society, this organic, interrelated life is reached 
in Christ’s prayer (John xvii.) Prayer itseh is 
in the Johannine view the sign and mark of a 
union with God — “the words that I speak, I 
speak not of myself” (John xiv. 10; see also 
John XV. 7, 16 and I John v. 14). The sacred 
refrain of the great pi'ayer, to which allusion is 
made, is “ that they all may he made one.'' 

Christ’s own oneness with God is to be the 
standard, the goal — “one, even as we are one.” . 

We have hero travelled beyond the “ mine and 
the thine,” beyond all getting and keeping for 
the isolated self — “ all mine are thine and thine »• 
are mine.” 

# ** Love is only 

Perfect when itself transcends 
Itself, and one with what it loves 
In undivided being blends," 

There is no limit to the iaterflow between 
God who is love and him who has learned to 
love as Christ loved. The only terminus hiated 
is that divine event toward which moves the 
whole revelation through Christ — “I in them, 
thou in me that they be made perfect in one.” 

Dante, at the summit of his celestial journey, 
sees the saints of all a^es as the petals of a 
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mighty rose, forming one consummate flower 
with God Himself for centre. No figure could 
better suggest the truth of. this cooperative, 
organic spiritual life. It is a union of differ- 
entiated selves and a differentiation in realized 
unity. God living through m.en and men living 
in God. 

“ There is a light above, which visible 
Makes the Creator unto every creature, 

Who only m beholding Him has peace, 

And it expands itself in circular form 
•To such extent, that its circumference 
Would be too large a girdle for the sun. 

Mirrored I saw in more ranks than a thousand 
All who above there have from us returned. 

And if the lowest row collect within it 
So great a light, how vast the amplitude 
Is of this Rose in its extremest leaves I” 

“ Paradiso” Canto XXX, 
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